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introduction 


The Thiruvaachakam (Sacred utterances) of saint 
Maanickavaachagar (775-807 A.D.) begins with the sacred 
letters depicting the name of God “Namacivaaya Yaazhha” 
(Hallowed be NaMaCiVaaYa). (Poem l:Line 1). This word 
occurs in the mid-most of Rig Veda as. “NaMaCiVaaYaCa 
Civatharaaya Ca,” which means He of the name Namacivaaya 
transforms those who reach Him as Civan. This is exactly true 
in the case of saint Maanickavaachacar. Bv the Grace of God 

w • 

I was initiated to this poem when quite young by mv uncle Thiru. 
Akshayalingum and in due course it became a routine to recite 
this in my daily prayer. It is sheer coincidence that the very first 
commentator of Thiruvaachakam. Prof. K. Subramania Pillai 
happened to be my venerable Tamil Professor in the Annamalai 
University and taught us Thiru-Ch-Chitrambala-K- Kovaiyar. 
He was also my part-time instructor in Caiva Siddhanthnm and 
he used to instil in me, religious fervour along with my good class 
teacher Thiru. Pandithamani Kathiresan chettiar who has 
written a fine commentary for Thiru-Ch-Chathakam with 
literary flashes. 

During the early forties I was introduced to Divine Song 
of Grace - Thiru-Arul-Pa of Ramalinga Swami (1823-1874) 
and I learnt his philosophy of Suddha Sanmargam (true 
path-way to God) under the ferule of great savants who were 
closely associated with the devoted disciples of the Swami. He 
has been an ardent follower of saint Maanickavaachagar in his 
spiritual development and attainments. He has entreated all to 
dive deep in Thiruvaachakam as he has been the .first and 
foremost in learning it through and through. He has sung ten 
significant verses eulogising the greatness of Saint 
Maanickavaachagar and his sacred ultemances. in one of them, 
he praises the unique attainments of his master thus: 
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“While the great sages who by meditating on God by 
fixing their mind in between the eye-brows and thereby burying 
it there and doing penance with devotional piety for such a 
pretty long time, that they have become virtually skeletal 
frames, have been disappointed:- Oh God of Vaadavur 
(Maanickavaachagar) you have by His Grace obtained A Body 
of Love and an ecstasy bubbling Body of Grace and ultimately A 
Body of Bliss to merge with God! 


»» 


Realizing the manifestation of the truth of Nature and 
the real facts of the supreme and transcendent attainments of 
the saint Maanickavaachagar, I tried to trace the evidence of 
these achievemets in his utterances with a sense of reverential 
devotion and with the help of a few outstanding commentaries. 


Saint Maanaickavaachagar has passed on to posterity a 
great master piece in Thiruvaachakam. It deals with the great 
issues and diverse phases of evolution of life, right from the 
plant and animal kingdom to human life, and its ultimate goal 
besides quite a variety of philosophic maxims, metaphysical 
intricacies in the spiritual development and experiences which 
cannot fail to inspire, guide and raise all those who hanker after 
supreme Wisdom and eternal Bliss. In point of exhilarating 
strength, elegance of expression, melodious and melliflous 
composition, intense mystic beauty, distinguishing excellence in 
the rich display of unusual imagery and profundity of thought, 
lofty and noble ideals, able and erudite exposition of the 
greatest truths and hidden mysteries such as the nature and 
attributes of God, the nature and attributes of the soul, the 
harmonious symphony of human life and Divine Life, the 
innumerable travails of intellectual and more puzzles which 
every soul has to pass through before finally merging in the 
Kiernal Lover. These hymns have no parallel in the Tamil 
language. IIis poems and verses, breathing as they do, the 
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noblest ideals of divine life and the most pathetic appeals to God, 
are awe-inspiring, heart-melting and soul-stirring when they 
are set to music.they simply charge the air with the stateliness 
and fragrance of the Tamil tongue expressing the deepest 
feeling, and the saddest thoughts with grandest ideas that strike 
the inner most chords of human hearts and paving the way for 
the communion of “man-sour' with “God- Soul” and for 
eliciting His Grace arousing ecstatic delight and enrapturing 
exultation. 

Already English translations of Thirvachakam have 
been made available (apart from its rendering into a numbe of 
languages of the world) by ev. G.U.Pope (1900); 
K.M.Balasubramanian ((1965); and G. Vanmikanathan (1971). 
Though the rendering is good, the interpretations could not 
satisfy my quest. 

Thus was bon, the idea to translate the Thiruvaahakam 
more for the benefit of those who do not understand the 
significance of the Tamil text and who sincerely desire to enjoy 
the extra- ordinary' force of devotion that it inculcates. In 
rendering this book of devotional poems from an oriental 
language in to English language I am fully aware of the fact 
that there is an obvious loss in it, of the strength rhythem and 
beauty of the Tamil language. Hundreds of memorable phrases 
could not stand the strain of being translated. Though I 
ventured with great tfcidation and caution to take up the holy 
task of translating suh a great prayer book of universal wisdom 
sung by this mystic theologist exposing his trials and 
transcendent experiences in lyrical Tamil poetry into English 
prose, with my limited knowledge it would have been almost 
impossible but for the fact that I have all along guided by His 
Grace. 
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The saiient features of this work are: 

1. The Thiruvaachakam of Saint Maanickavaachagar. a 
book of mystic theology is composed of 51 poems. All the 51 
poems or Decads consisting in all of 659 stanzas have been 
translated into English prose. 

2. The Tamil Text and its English version have been 
printed along side each other i.e.. Tamil stanzas on the left hand 
pages and the English version on the right hand side pages. 

3. All the 51 Decads (including 10 sub-dccads of the 5th 
poem) summarised and critical abstracts have been written at 
the end of each decad. They arc based on their respective 
sub-titles depicting the content of the Decads. The relevance 
of the titles of the Decads to their sub-titles has been brought 
out wherever necessary, with appropriate quotations from the 
Thiruvaachakam itself. 

4. The book of Thiruvaachakam has been divided into 4 
chapters as follws: 

Chapter 1 contains the first 4 poems (of 648 lines) or 
Decads which have been sung in ““Aagaval” metre. 

Chapter 2 contains the fifth and the sixth poems of 150 
stanzas. The fifth poem called the Sacred Cento contains 100 
stanzas under 10 sub-decads and the sixth poem is made up of 
50 stanzas 1 

Chapter 3 covers 14 Decads from the 7 th 
(Thiraveisipaavai) to the 20th (Tairuppailiezhuchchi). All 
these Decads forming one unit, deal with the love theme of 
bridal mysticism in which the Saint Maanickavaachagar is the 
beloved bride who has fallen in love with God-Civan. The 
peculiarity of this chapter is t he opening Decad (7) which deals 
with arousing the iadv-love from her divine slumber and the 
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closing Decad (20) which deals with arousing God- Civan to rise 
up in him. 

Chapter 4 contains 31 Decads. from the 21st to the final, 
51st Decade. This chapter is the crowning glory of the entire 
work as the verses deal more particularly with the spiritual 
development and experiences of the saint. 

A classification of the book into 4 chapters like this has 
been attempted for the first time. 

Chapter 5: I have added a fifth chapter to my work, 
containing 10 essays under the title, “The Trial and Triump of 
Saint Maanickavaachagar”. These essays arc to explain the 
path-way to God as sung by the saint. They are the original and 
critical expositions and interpretations of the spiritual 
development, evolution and experiences in his attainment of 
God-hood as expounded by the saint in his utterances. For 
convenience, this Chapter has been placed at the beginning. 

5. I have tried, as narated already, to substantiate the 
unique achievements of the saint from his Thiruvaachakam as 
eulogised by saint Ramalinga Swami. I have also endeavoured 
to expound his exquisite theory of unperceivable attainments in 
the sphere of divinity on earth. I have attempted to explain the 
path of devotion which was disclosed to the saint by God; to 
bring out how God condescended with his love and devotion; 
to expatiate on his bridal mysticism as found in all the 14 Decads 
from the 7th to the 20th in which the saint has been the mystic 
bride in love of God Civan and how he joined Him in Advaitha 
union. 

Further, I have pointed out the secret communion of the 
saint with God under “The Divine Hint”, how He, by a word, 
called the saint to come to Him and I have explained how the 
saint pleads to Him to dispel his grief at not being able to 
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entertain the flow of the streams of Ambrosia that He in him, 
pumped through out his body, saying that he is not yet dead to 
enjoy His Grace and desires Him to call him (the saint) unto His 
Feet at once, throwing an ultimatum that hej^not willing to live 
here in this world like this in an unbearable predicament, having 
dived deep in the ocean of His Grace also. 

6. An attempt has been made in all humility with my 
limited knowledge to assess the state of supremacy of the saint, 
in the ladder of spiritual evolution, that he has ascended from the 
level of Homo Sapiens with His Grace, to the highest pinnacle 
not only as Homo Sapiens but also as Homo Celestii sp.novo. 
as he has specifically emphasized that God Civan made Him 
Civan Himself. 

7. A synopsis of the content of Thiruvaachakam and a 
biographical pen-picture of the saint Maanickavaachagar have 
been included to facilitate the reader in realizing the ‘Trial and 
Triumph of the Saint* in the proper perspective. 

I acknowledge with respects the holy Blessings offered by 
the Mahasannithaanam, Head of the Caiva Mutt of 
Thiruvaavaduthurai who by tradition has been patronising the 
Thiruvaachakam of Saint Maanickavaachagar having the 
over-all supervision of the temple at Thiru-P-Perunthurai 
where God made Maanickavaachagar His own. 

I am much beholden to Dr.Devasenapathy, Retired 
Professor of Philosophy for giving an excellent foreword to this 
work after perusing this voluminous treatise and affording 
useful critical advice. I am much thankful with kind regards to 
Dr. S.N. Kandaswamy, Professor of Thmil, Tamil University, 
Thanjavur for writing affectionately an appreciation for this 
work. I am to record my sincere thanks with kind regards to Dr. 
V. Satchidananthan, Professor of English Literature, a patriotic 
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advocate of Tamil Culture, for giving with reverence a scholarly 
preface for this work after patiently correcting the entire script 
with devotion. I am extremely grateful with kind regards to 
Thiru J. Padmanabha Iyer, M.Sc., Retd. Commercial Manager, 
N.M.D.C. Ltd., Govt, of India, one who adept in Sanscrit 
scriptures, fordcvoutedly going through the English Proof of the 
manuscript. I have seen him to exult in eestasy while going 
through even the English translation of Thiruvaachakam. 

I must express my sincere gratitude to Thiru. S. 
Kandaswamy, B.A., an erudite scholar in Thiruvaachakam and 
Sub-Manager, Madura Coats.ThirtuS.A. Subramanian, M.A., 
and my daughter Mrs. Sivamani Subramanian for 
correcting the Tamil proof matter of this book with loving piety. 
I am greatly indebted to the authorities of the Tirumalai and 
Tirupati Dcvasthanam for their kind sanction of financial 
asistance for printing this book. I am to tender my gratitude to 
the Retd. Prof.N. Subbu Reddiar, Madras, to my friend Marshall 
Govindan, Montreal- Canada, to Retd. Prof. G.Leelakrishnan, 
Coimbatore, and to Prof. Miss. D. Ranganayaki, Tirupati, my 
sons Mr.S.Sivanandam, Mr.S.Natarajan and my sons-in-law, 
Mr.R.Velu, Mr.S.P.Ponniah and Mr.S.Sekaran for their sincere 
help in getting this book published. I should like to record my 
appreciation and thanks to the partners of Sarma’s Sanatorium 
Press, Pudukottai for undertaking the Printing of this book. 

I invoke and pray with all solemnity for the sublime grace 
of God to all of us. 

Madras Dr. C. Srinivasan 

July 1990 


XI 



From The Editor's Fen 

My beloved father, the late Dr.C. Snnivasan has given expression 
lucidly and with an all-per\-ading sense of humility and devotion all that he had 
stored up in his mind about the great Saint Maanickavaahagar and the Saint's 
indomitable composition the Thiruvaachakam and there is nothing l have to 
add to it in my capacity as the Editor of this translation-ciun-exposition. Without 
bringing in the subjective father-daughter relationship / can assert with all the 
confidence at my command that he was indeed a realised soul who practised 
what he felt and thought, with the deepest comiction and humility. It was the 
burning passion of the evening of his life, to leax'e behind for posterity a satisfying 
and meaningful translation of this great work, along with his own interpretation 
of some of the most captivating aspect of the Saint's songs, trials, tribulations 
and triump; and he engrossed himself fiUtime, and whole-hearted in his task, 
after his retirement as l*rofcssor of Botany, Annamalai University. The deep 
interest of the Annamalai University in encouraging works in the Tamil language 
and their translation, was a distinct factor which spurred him into the peak of 
activityL Unfortunately, while the book was still in the press, my father attained 
the Lotus Feet of the Lord. 

With all my limitations, l have attempted to edit this work and arrange 
it in accordance with my father's last instructions and wishes and l can only 
hope that / have measured up to his expectations in a small way. * 

The Editor and the Publisher w oula like TO place on record their deep 
sense of gratitude for the financial assistance granted by the Tinimalai and 
Tirupathi Devasthanam, but for which i*us work would not have been brought 
out. Our special thanks are due to them for the understanding and forbearance 
with which they readily put up with the delay in the completion of /mnting 
occasioned by my father's demise. 

Messrs. Sanaa's Sanatorium Press. Pudukkottai have done a 
commandble job m handling the composing and printing of this work and my 
thanks to them for their co-operation and understanding. 

I do hope and pray that the generous reading public will bear with us 
in regard to any mistakes omission or commission which might have crept in 
despite careful editing and proof-reading 

I offer this book to the enlightened reading public as n act of homage 
•o my departed father. 


October 1991. 


S. Sivmani 
Editor 



Dr. S.N. KAN I) ASWAMY 
Prof. & Head 
Dcpi. of Literature 
Tamil University 
Thanjavur 

AN APPRECIATION 

.Among the Tamil Devotional Hymns. Thiruvachakam 
occupies a supreme place. Its author. St. Manickavachakar 
commenced his life as a Minister and culminated his life as 
divine Saint. His outpourings in praise of Lord Siva naturally 
formed them-sclves the beautiful and benevolent bone-melting 
poems, reflecting his spiritual experiences and the wavs and 
means to realise and reach the Almighty. Though there are some 
translations in English for this sacred devotional literature.the 
present one surpasses in several respects its predecessors. The 
author of the present translation Dr. C. Srinivasan. our 
esteemed Emeritus Professor, has been throughout his life a 
religious personality, immersed himself in the soul -stirring 
hymns of St. Ramalingar. who has passionately atached to 
Thiruvacakam. In addition, he is a great biologist. His erudition 
and deep insight coupled with religious and philosphical 
knowledge enabled him to take this bold venture with effortless 
ease. His command and fluency both in English and Tamil are 
clearly understood by his powerful and faithful renderings of the 
sacred poems into lucid English. Even an ordinary reader would 
easily go through the pages of this immortal work, 
understanding, appreciating and assimilating the contents of the 
text. 

In various aspects the present translation is unique and 
useful. The Tamil stanzes are given in the left side and their 
equivalent Engiish versions are presented on the right side. This 
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sort of arrangement will enable the reader to easily discern the 
original text with the help of the translation and vice versa. The 
summary and critical abstract for all the portions which are 
usually counted to be 51 Decads including 10 sub-decads are 
clearly given by the author. Here, it is essential to note that the 
author has attempted sucessfully to bring forth the significance 
of the title of each decad and also justify the appropriateness 
of the title, pointing out the relevant passages of the same 
decad. Further he is original in classifying all the decads into 
four groups in order to explain and evaluate the spiritual 
sojourn of St. Manickavachakar. 

The biography of the Saint has been written on the basis 
of the anecdotes available in the text. Apart from the 
translation, the concluding portion of this book discusses in 
detail the trial and triumph of St. Manickavachakar showering 
a flood of light on the means and methods to attain eternal Bliss. 

To support his arguments and to establish his conclusions 
he has profusely quoted the original text sufficiently. 

On the whole, the book is studded with spiritual 
messages to guide the readers to lead a holy life with the purpose 
of the realisation of the Absolute. 

I sincerely hope, that not only Tamil Scholars but also 
the non-Tamil Indologists will be greatly benefited by this useful 
contribution of the author, who richly deserves the 
appreciation and admiration of the Tamil knowing world. 

Dr S.N. Kandaswamy 
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Dr. V. SACHITI IANANDAM 

Professor & Head, 

Dept, of English and Comparative Literature 
Madurai Kamaraj University 
Madurai -21 


Preface 

* In a multilingual and multicultural Indian Society, 
translation oflndian classics in several languages has a crucial 
role to play towards integration of the unity of the democracy. 
The unity of the country - India as a cultural entity .is no 
lonccr an emotional issue. It is historical fact since 1947 
particularly because the principle of peaceful co-existence 
against wanton terrorism or disrespect for human life which 
our peculiar brand of philosophy, holds as holistic in the 
supreme sense. 

It is in this background crucial to the existence of a 
natior like India, I commend Dr. C. Srinivasan’s readable 
translation of Tiruvachakam by the great Saivite Saint 
Manickavachagar who in his highly lyrical utterance pours his 
infinite love for Lord Siva in this unique mystical treatise. It 
is the first example of Bridal Mysticism, the devotee turning 
himself into a bride and bringing down the Divine Lover to 
utterly human level.Bridal Mysticism is not only a national 
theme which emanated from Tamil Nadu and spread to the 
rest of India but also to parts of South East Asia, as the idea 

• MM. 

has been convincingly demonstrated by Prof. TP. 
Meenakshisundaranar in his scholarly but much neglected 
paper read as a key-note address to the Paris session of the 
International Association of Tamil Resarch Scholars. 
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I am happy that Dr. Srinivasan’s English translation of 
Tiruvachagam serves as complementary to Prof. TP.M.’s 
classic of a research paper. It is futile to compare it with other 
learned translations in English for a discussion of that topic 
may be lost in “wandering mazes’*. This rendering has its 
eminent justification in that it is simple and straight-forward. 
I do not pretend that Dr. Srinivasan has made conscious use 
of theories of translation especially in a country where it is 
little unerstood, that translation is an art not a mechanical or 
impressionistic rendering but a painstaking transcription 
through the application of theories. Foe example, if the 
original is in verse, it should also be rendered into verse. 
Fortunately there is no unanimity among the authorities. 
Many of the Homeric translations in this century were 
rendered in prose especially by Mr. E.V Rieu and Mr. TE. 
Lawrence and their defence was that the prose versions were 
as eminently readable as novels. 

Normally there are types of translation, according to 
Drydon : “Metaphrase” close rendering word by aword and 
line by line; “Paragraphs” taking liberties with the language 
of the original without sacrificing sense; and “imitation” which 
is deliberate alteration of language and sense. In the English 
translation of Tiruvachakam, both the target language and the 
medium of translation are matured idiomatic languages. It is 
difficult to convey the linguistic nuances in renderings. By 
adopting contemporary English, the translator has brought 
the text nearer to his readers. The mellifluous quality of the 
tamil verse cannot be packed in a modern language like 
English though it is the most expressive of languages. 

I am happy to say that Dr. C Srinivasan who has 
established his reputation as an interpreter in English of St. 
Ramalingar has pressed into service his maturity of Tamil 
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Scholarship, learnt under stalwarts like Mahavidwan R. 
Raghava Iyengar. Somasundara Bharathi and Venkatasami 
Nattar to fruition by collaboration with his ease in English. To 
wind up, translation of an Indian classic in any regional 
language will go a long way towards greater stabilization and 
ultimately nearer conceptualization of National Integration 
than any other mode. Thus, the work of Dr. Srinivasan in 
translating Tamil Classics is most welcome and appropriate for 
our religious renaissance. 

Madurai-21 V SACHITHANANDAN 

October 20, 1986 
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40, Muthiyalu Chctty Street, 

Vepery 
Madras -7 


V.A. DEVASENAPATHY, 

M.A, Ph.D 
Retd. Director, 

The Dr. S. Radhakrishnan 
Institute for Advanced Study 
in Philosophy 
University of Madras 

FOREWORD 

The Tiruvacagam of Manikkavacagar has evoked the 
love and reverence of Tamils for over a thousand years. In 
fact, it has captured the attention of some scholars in the West 
also. We may recall G.U. Pope’s English translation of this 
work, published first in 1900 and subsequently reprinted twice. 
H.W. Schomerus translated it into German. He brought out a 
comparative study of Manikkavacagar and the German mystic, 
Eckhart. Quite recently Glenn Yocum of the U.S.A. published 
his study of the Thruvacagam under the title Hymns to the 
Dancing Siva Recently two research scholars of the 
Radhakrishnan Institute for Advanced Study in Phillosophy, 
University of Madras, were awarded the Degrece of Doctor 
of Philosophy for their comparative studies of Manikkavacagar 
- one with Saint John of the Cross and the other with Saint 
Paul. Assuredly the Tiruvacagam is a world classic, awaiting 
further comparative studies with mystics the world over. 

It is appropriate that at a time when the Tiruvacagam 
comes to be knowm to non-Tamils we have a fresh English 
translation . This translation is in the wake of the English 
translations by K.M. Balasubramanian and by G. 
Vanmikanathan. Dr. C. Srinivasan, like those two early 
translators,is steeped in Tamil religious classics. He has been 
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a life-long devotee of saint Ramalingam and has published a 
work on this nineteenth century saint. Those who have read 
Ramalingam'sTiruarutpa will recall his moving appreciation 
of the Tiruvacagam. Ramalingam gives us all a clue 
regarding the way we should go through devotional poetry. 
We have to become one with the poet and sing the songs, 
entering into their very spirit. In such a state the words become 
vibrant with the Divine Presence. 

Dr. Srinivasan endeavours to share his experience of 
singing the Tiruvacagam. immersing himself in its spirit with 
those interested irreligious classics. He has given the Tamil 
text with an English rendering with abstracts of each of the 
poems and brief explanatory notes of the titles. He has 
arranged the fifty -one poems of the Tiruvacagam into four 
parts. 

The constant study of the Tiruvacagam has been a part 
of Dr. Srinivasan’s saadhana (spinitual exercise). May it be 
such for those who read his present work! 

Madras VA. DEVASENAPATHI 

29th July 1985 
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SYNOPSIS OF THE CONTENT OF 
THIRUVAACHAKAM 


Thiruvaachakam -the sacred utterances of the saint 
Maanickavaachagar - has been rightly called as a book of 
mystic theology. The saint was blessed to visualize God in 
the form of a human priest. “Behold Him Whom I saw with 
my eyes. Note that I was convinced that He was God Civan 
Himself” This has been a significant event in the spiritual 
life of the saint So he prayed to Him with pious devotion for 
his grace. He wept and melted forHis mercy to extricate Him 
from the miserable cycle of birth and death wiping out the 
inseparable bonds of illusion. Karma (good and bad deeds) 
and ego. Thus he poured forth 51 poems of rapturous songs 
and emotional melodies. They arc auto-biographical songs 
not only extolling His greatness but also indulging in bridal 
mysticism in which the saint has been the bride in eternal 
love with God Civan. Complete surrender has been echoed 
in his fervent appeals and mellifluous compositions. His 
consciousness of his faults especially his mental waverings for 
the charm of maidens, his intensive shame for his unmelting 
mind and his painful and repeated yearnings for showering 
His Grace more and more, in woeful terms, his unintermittent 
love and devotion to God, and his reverential appeals not to 
forsake him but to forgive him, have helped him in his final 
triumph. 


The Transcendent experiences. 

It was only when he prayed that he should be endowed 
with unintermitting love for him, he was granted. 

It was only when he, with that love for Him, thawed 
and melted, He bestowed his grace on him. 
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As and when his bodv and soul melted and melted He 
entered his mind and condescended to enshrine in his body 
and rooted out his bonds of illusion . Karma and ego. 

When he complained about the wandering of his mind 
for women and worries about death and birth, He was pleased 
to entertain his mind with his Light of Grace. 

As his graceful effulgence grew up more and more 
when he wept and yearned and his body, bones and soul 
melted. He ordained to convert His light in him as sweet 
Ambrosia. • 

The saint has disclosed the secret of his achievement 
that God showed him His rosy flowery Feet by informing, 
“Behold These in your body as Ambrosia welling up and 
welling up in it!”. Further, 44 He pumped streams of 
marvellous ambrosia right into all the pores and cavities of 
my bones”. He fabricated for him an ecstasy-bubbling celestial 
body as if with a melting heart out of his corporal body. The 
saint has expressed in clear terms that he visulized God surely 
in three places. 

Further God-The Supreme Mercy and Supremg 
Effulgence - condescended to dwell in him and graciously 
offered him Civan- hood. Thus the saint with the Body of Bliss 
merged with God in eternal Bliss in everlasting union. 
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BIOGRAPHICAL PEN-PICTURE OF SAINT 
MAANICKAVAACHAGAR. 

(AS FOUND IN THIRUVAACHAKAM) 

Saint Maanickavaachagar, the author of Thiru- 
vuachakam, is said to be a native of Vaadavur a village on the 
banks o r the river Vaigai, about seven miles away from the 
present city of Madurai in South India. He is said to have 
been born in a family which by tradition used to provide the 
monarchs of Paandia-Nadu with ministers. True to the family 
tradition he became very learned in Caiva religion 
(worshippers of God Civan) and in course of time became the 
minister of the Paandia King. He was known as Vaadavuraar 
(one who hails from Vaadavur) 

Though we are not very sure of the exact date of 
Vaadavuraar the present day historians try to fix his date with 
that of the Paandia ruler-Arimarthana Paandian as 775 A.D. 
to 807 A.D. The history of the saint as in the case of many 
others, is shrouded in mystery. As per the legend, one day the 
king sent Vaadavuraar with heavy cash to buy horses for his 
cavalry The minister set out on his mission. On the way he 
heard that a very great sage of Caiva religion with a number 
of devoted disciples was stationed at Perunthurai^the present 
Aiivudaiyaarkoil in Thanjavur district. Impelled by his usual 
anxiety he went there to pay homage to the sage. The moment 
he saw the divine Being seated beneath a Kuruntham 
(Atalantia missionis) tree with all solemnity and serenity, the 
minister forgot all about himself and of the world, of course, 
including even the mission of the king. That was the day on 
which the benign and graceful glance of the heavenly sage 
turned Vaadavuraar for a mystical spiritual life. He fell down 
and surrendered himself fully to be sacred feet of the sage and 



took him as his Guru, the Preceptor. The sage lovingly 
bestowed on him His benevolent Grace and made him His 
own and disappeared along with the devotees. Vaadavuraar 
realised that the sage was none but the supreme God-Civan 
Himself and began to pray and worship for the extra-ordinary' 
Grace bestowed on him at the first sight. He poured forth 
melodious and mellifluous songs in thrilling strain recalling 
the extra-ordinary mercy of the Lord in condescending of His 
own accord, to appear in a human form and in bestowing His 
grace on him. He constructed the temple of the place and 
spent all the money he had brought, forgetting his mission 
and responsibility. He was fully engaged is singing His glory. 
He has narrated: 

“Behold He (Civan) stepped on earth with His rosy Feet 
Behold Him Whom even I saw with my own eyes 
Behold the Ambrosia Which yields grace in abundance 
Behold that I saw His greatness of mercy 
Behold that I was convinced that He was Civan 
Behold that He in His grace made me His own” 

-Thiriivaachakam: Poem 3: Lines 58-62 

Vaadavmaar has further sketched a little of his 
biography as spoken to the Lord in the second person: 

Oh Lord eternal like a hill! 

On that very day when Vftu made me Your own 
Did You not appropriate my soul, body and 
belongings—everything—indeed? 

Decad 33 # stanza: 7 

Henceforth Vaadavuraar was called Maanicka- 
vaachagar, the one whose words are ruby-like as his songs 
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sung in ecstasy are ethereal, spiritual and eternal. They are 
simple and melodious, religious and devotional, sung in 
melting strain. 

In the meantime, it is said that the King of Madurai on 
hearing the vagaries of his minister was naturally irritated and 
he summoned him to his court. Maanickavaachagar felt for 
his unw(r)itting plight and appealed to his divine Guru. The 
omnipotent Lord bade him go and tell the king that the horses 
shall come in a few days, which he accordingly conveyed to 
the king. As there was undue delay in the matter, the King 
harassed the minister. The unostentatious Master could not 
allow His devoted disciple to suffer. One day He converted 
(he jackals of the jungles into fine horses (2:36;38:1) and drove 
the Cavalry Himself to the king (50:7) in the guise of a 
Chieftain along with horse-traders. He majestically arrived in 
state before the King. The King was much pleased to sec the 
virtually excellent horses and offered a vast quantity of gold. 
But the Chieftan refused to receive the price. The following 
references explain this episode: 

"On Lord of Perunthurai Who transforming foxes into horses 
suitable for the cavalry”-50:7 

“Was it not Your supreme grace which turned all the foxes into 
big chargers”- 38:1 

“In the great beautiful vast city of Madurai He turned into a 
horse-groom” -2: 44-45 

“Bringing the horses along with Him, He in the western country 
graciously arrived in state very cleverly with a band of 
horse-traders” Poem-2:44-45 

“He Who cannot be assessed by Brahma and Ari, rendered help 
to me by converting foxes into horses; He sold the equine beasts 
to the Paandia King but did not agree to receive the vast quantity 
of gold” Poem-2:34:38 
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The legend narrated that the horses turned back into 
jackals that very night, attacked and maimed the horses of the 
king and ran away ito the jungles. On hearing this news, the 
king was enraged and ordered to tie down the minister in the 
burning sand of the Vaigai river. The Lord couid not bear the 
sufferings of this true devotee. He ordained a roaring flood 
in the river to soothe the minister. The flood threatened to 
play havoc and to engulf the capital by overflowing the banks. 
The king was amazed to hear about the sudden flood. He 
ordered all the citizens to repair the breeches at once by 
raising bunds. The share of an old saintly woman cf the city a poor 
vender of rice-cakes-fell short for want of a labourer. The Lord 
took pity on her and offered Himself as a wager to do the job for 
her provided she gave Him rice*cakes as wages in advance. 


“In that same city, on behalf of her. His devotee, 

He graciously carried dug - up earth” -2:4-5-47 
“Oh great crazy one of Perunthurai who carried 

earth in exchange for nee- cakes” (Decad: 30: Stanza 2) 

The heavenly Labourer after gulping the sweet 

rice-cakes, went to the site but did only a little work by 

leisurely carrying caitn on His head in a lethargic mood 

without evincing any interest in raising bunds on the breeches. 

This resulted in widening he breeches of the river in spate. 

Having heard thi? the - Lmgix « c to the site in wrath and found 

that the particular frisk) truant was doing nothing but was 

• 

whiling awa}' the time. The minister without knowing the 
miracle of the Lord was also there, watching the event. The 
angry King canen the miscreant Labourer. Anon! the jIow fell 
on each and every creature of the universe. Suddenly the 
drivine Labourer disappeared carrying the wounds! 
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“Let us sing that the God was hired for bearing earth on His head 
in buzzling Madurai; that He was smitten by the King there and 
that His golden body was bearing a wound’* -S:S:4-6 

“Singing of the Rider of the bull in battle of the fierce Lion of 
those in Civapuram graciously eating the rice-cakes on the soil in 
Madurai,of His being wounded when Paandian took work from 
Him, let us pluck flowers of lily” -13:16 

The King realised his fault and begged his saintly 
minister to forgive him. Both of them were wonder-struck at 
the Mercy of the Lord though the saint could not bear the 
sight when the transcendently supreme God was beaten by 
the King. 

Thereafter Maanickavaachagar became God-mad and 
perhaps wandered from place to place pouring forth 
melodious songs, worshipping the Lord in different temples 
and singing His glory and recollecting His extra-ordinary 
mercy and grace shown to him at Thirupperunthurui. 

All those poems so sung by the saint Maanicka- 
vaachagar form the divine Thiruvaachakam. It is in fact a 
book of mystic theology. It relates an autobiographical love 
story of the saint with God at different stages of spiritual life 
and experiences which enabled nim to attain eternal and 
supreme Bliss ineffable and transcendent. Most of the poems 
are in direct speech and God is addressed in the second 
person. It is made up of 659 stanzas arranged in 51 decads 
(poems of ten stanzas each in most cases). Each poem has a 
title, a sub-title perhaps added later by an unknown author 
and the name of the place where it was sung. Out of these 51 
decads or poems 20 decads are said to have been sung at 
Thirupperunthurai where the saint was consecrated,25 (the 
maximum) at Thillai (Chidambaram), 2 at Thiru Annamalai 
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and one decad each at Thiru Uththarakosamangai 
Thiruvarur, Thiruththonipuram (SirkazhiJ and Thiruk- 
kazhukundram. 

Though the saint might have visited several other 
temples of worship we may be sure of his visit to those seven 
places wherefrom he has sung his lyrical songs. It may be 
noticed that wherever he sung his poems he has thoughtfully 
recollected the grace of the Lord of Thsrupperunthurai. 
There is no wonder therefore that he mentions this place in 
all the stanzas of six decads out of twenty sung here at 
Thirupperunthurai. 

We do not understand the significance of Uththarakosa- 
mangai which he declares as the town of the Lord (19:3;2:120) 
being referred to in all the nine verses (stanzas) of the Decad 
of the sacred golden swing (16) sung at Thillai. It is gratifying 
to find that the Lord graciously offered the saint sacred ash 
there: 


“Oh maidens with breasts decked with jewels! Let us 
swing on the golden swing singing on the huge palaces with 
terrace inUththarakosamangai wher^lightnings, play of the 
Gem Who has neither antecedent nor end nor beginning and 
Who, while a multitude of sages and several hundred crores 
of heavenly ones were waiting, graciously bestowed on me. 
His sacred Ash that I might be established for ever in His 
flood of grace” - (16:3) 

We must remember that the saint has sung here a 
Decad of fifty very fine verses called the Decad of Forsake 
not plea wherein he pleads to the Lord not to forsake him. 
Perhaps it is only here at Uththarakosamangai the Lord 
commanded him to go over to Thillai and went away along 
with a band of His divine saints who were destined to receive 
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His grace and He coalesced with them as they merged and 
merged in Him: 

“He bade me, this car, to come to His Form-pervading hall 
at Thillai abounding in goodness, and in His grace left me here 
abandoned while His grace-receiving devotees who had gained His 
grace to go with Him that day, gradually merged and merged with 
Him, He too mingled with Them in perfect union(2:127-131). 

Further he pleads at Uththarakosamangai not to 
forsake him deploring that he was not able to merge with Hk 
feet although he could behold Them delightfully: 

“Oh King of Uththarakosamangai, Oh my Father Who 
made me all your own! Behold that You do not forsake me who 
though saw Your jewelled Feet with joyous mmd have mot come 
forward to merge in them. Oh easily a cc essible Lord Whose 
jewelled Feet are the source of light to all the true lights that 
gleam!” - (6:15) 

We may point out with certainty that out of the seven 
places wherefrom the saint has produced the monumental! 
Thiravaachakam fie has visualised the supreme tra n s cen d en t 
Being —God Civan — definitely in three places, namely 
Thirnpperunthurai, Thxrukkazhukkaiidraxn and 

Thirnththillai as evidenced from his sacred utterances: 

1. Decad of Bruising (33) dealing with self- dedication: 
(Sung at Thirupperunthurai). 

“Oh Lord with an eye on the forehead? I to Ac delight of 
my eyes saw Your jewelled twin Feet. Hence-forth instead off 
contemplating on them only day and night to the exclusion of all! 
the other things, shall L Oh my Father, brood on shedding tins body 
on earth and entering beneath Your Feet in Bliss? Fine indeed is 
my serfdom to You! *' 
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2. Decad of Thirukkazhukundram (30) dealing with the 
vision of the Guru (Sung at Thirukkazhukundram): 

“Oh mighty Lord of peaceful Perunthurai! Matchless Bliss flows to 
those who speak Your names. You my Lord came forward when 
my bad and good deeds (Karma) balanced, that the never enviable 
seed of birth could not sprout out again and showed me Your 
countless glorious Form in the sacred Kazhukundram wiping away 
my on- coming griefs.” - (30:1) 

3. Decad of Vision (31) dealing with the vision of the 
mystic dance: (Sung at Thiliai): 

“I a cur of a serf saw with delight in beauty - encompassed Thiliai 
the sweet Feet of Civan Who abides in Thirupperunthurai. He 
entered me when I had not taken shape in the womb. He entered 
my flesh, established Himself in my mind and made me His own 
out of His grace” (31:3) . 

The saint has also passed on an autobiographical note 
of his past life and sums it up how he has been finally admitted 
with the galaxy of His servitors and devotees which benefit 
has been his cherished ambition. 

“Erewhile I was in His presence. The sparking Effulgence 
of grace banished me from there and made me enter a human body. 
Graciously He looked at me and spoke subtle brief words of 
mystery. Ploughing furrows without an aid of a yoke (evidently 
meaning that He can redeem a person with miraculous ease) He 
lifted me up and after cleaning me that all the former falseness may 
be shed and making me His own Bliss, joined me to the band of His 
devotees. Such a wonder we have seen!” (26:8) 

It has to be noted that this verse occurs in the Decad of 
Wonder dealing with the Characteristics of Deliverance. 
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This unique feature of deliverance seems to be in 
unison with his most characteristic lyrical scngs of the Decad 
of Grasp (37) which deals with his union with God during 
deliverance: 

“Oh my Treasure of Bliss! Oh great Lord Civan! Oh You 
Who much more solicitous than a mother who suckles her child 
with thoughtful care, melting this sinner’s flesh and increasing the 
inner light squirted the never-drying honey of Bliss in me and trailed 
after me from place to place! I have followed You now and caught 
hold of You firmly. Where will you at vour pleasure appear 
henceforth to bestow grace? (37:9). 

“Oh Mother! Oh Father! Oh matchless Gem! Oh delicious 
Ambrosia growing out of love! Oh Wealth! Oh great Civaperuman 
who bestowed perfect Civan-hood on me this worm-fcstcd vagrant 
outcastc who is increasing falsity and decreasing his days upon this 
earth, I have caught You firmly. Where will You at Your pleasure 
appear henceforth to bestow grace? (37:3) 

Moreover our sacred saint has disclosed his attainment 
in very clear terms: 

I. In the Decad of vision (31): 

“ 1 who was infatuated by the sense organs which would 
surely cause death and was drifting to fail into cruel hell, saw in 
beautiful Thillai the infinite Bliss Who clarified my reasoning mind, 
transformed me into Civan Himself and made me His own”. Decad 
31:1 

II. In the Decad of the Shoulder Gazing (15): 

“Let us play the game of shoulder gazing by the grace of 
the Father Who makes my reasoning mind Civam-imbued and 
transforms whatever I dointo divine contemplating act of 
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Consecration (Thavam) to Him while several foolish religionists 
like Buddhists and others flounder in their worthless religions and 
stand bewildering”. 

(Civam is the quality of Civan (ie)Bliss) (15:6) 

III. In the Decad of sacred Thelienam (11). 

“Let us sing of how when the supernal Effulgence Who 
saving me from sinking in the vain abyss of worthless Devaas made 
me His own, bestowed on us new rosy light of grace, we perished 
and became Civan Himself and beat Thelienam!” (Decad - 11:4) 

IV. In the Decad of Amazement (51) 

“Who else could gain such a privilege which my Father has 
vouchsafed me by teaching the path of devotion-loving - piety -to 
me who was laboriously striving in the company of cussed men who 
did not know the path of salvation, ridding my reasoning mind of 
the bonds that my old Karma be wipetfroff, making me His own and 
ultimately transforming me into Civan Himself” (51:1) 
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THIRUVAACHAKAM 
CHAPTER 5 
ESSAYS 
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Thiruchchitrambalam 

THIRUVAACHAKAM 

Thirevaachakam (meaning sacred utterance) of Sain: 
Maanickavaachagar is composed of fifty-one poems or decads 
mostiv of ten verses or stanzas of four lines each, totalling 659 
verses. We may divide the book into four chapters. The first 
four poems form the first chapter. The fifth poem-thc sacred 
cento of 100 verses and the sixth with fifty verses may form 
the second chapter. Decads 7 to 20 may form the third part 
and the next thirty one (21 to 51) decads may form the fourth 
chapter. The last, fifth part- The Trial and Triumph of Saint 
Maanickavaachagar-is purely and original exposition of the 
real content of Thiruvaachakam in his path-way to God. This 
Chapter has been placed at the beginning of this valume. 

Each decad has a title based upon the gross substance 
of the pcem/decad and a sub-title which pinpoints the 
quintessence of the decad. It gives the subtle inner meaning. 

probably of the development of the soul. It is said that these 

• 

subtitles have been given by some unknown ancient 
commentator. The name of the place where each decad was 
sung has been given for all the 51 decads. 25 poems or decads, 
the maximum number, have been sung at Thiliai 
(Chidambaram) in South Arcot District, 20 at 
Thirupperiinthurai (Avudaiyaarkoil) in Thanjavur district. 2 
at Thiru-Anuamalai in North Arcot district, one each at 
Thiru-uththarakosamangai in Ramnad district, 
Thirukazhukundram, Chengai district. Thiru-thonipuram 
(Sirkazhi) and Thiru Aarur both in Thanjavur district of Tamil 
Nadu. 
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Maanickavaachagar means he who takes after this 
name to his ruby-like utterances. His poems form an 
autobiographical book of mystic theology. This great manual 
of rapturous songs, especially the third part of it, deals with 
the love story of the human bride, the saint, with the divine 
bride-groom, God-Civan. Though it is his story of love sung 
in simple but forceful poetry it deals with the devotional and 
spiritual experiences of the saint. True divine faith and 
extra-ordinary devotion to God run through the entire 
torrential outpouring. The religious and spiritual feelings and 
emotions have been expressed in melodious and mellifluous 
songs. Hence Thiruvaachakam—sacred utterances. 
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1. OH! THOU! WHO ART? 

The Ecclesiastes name Thee The Almighty: Maccelaes 
names Thee The Creator, The epistle to the Ephesians names 
Thee Liberty Baruch names Thee Immensity; The Psalms 
name Thee Wisdom, and Truth; John names Thee Light; The 
book of Kings names Thee Lord; Exodus calls Thee 
Providence ; Solomon names Thee Compassion; the Caivaites 
call Thee Civan; the Vaishnavaites name Thee Vishnu 
Ramalinga Swami names Thee Supreme Grace, Light 
Supreme,universal Compassion. Islam calls Thee Allah-the 
God; 

The Vedaas call Thee Brahman; 

Saint Maanickavaachagar after calling Thee Supreme 
Bliss, eulogizes “Who can perceive You as Thou Art!” 

Thiruvaachakam Decad 22 Stanza 7) 
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2. The Path of Devotion 

One of the best verses of Thiruvaachakam dealing with 
the path of devotion is found in the Decad of Amazement 
(51). The saint Maanickavachagar exclaims in astonishment 
mingled with wonder: “Who else indeed could gain such a 
privilege which my father vouchsafed me in His grace?” He 
declares that the Lord taught him the path of devotion (51:1) 
This path of devotion seems to be the prerquisite and 
necessary prelude and preparation to pursue the more 
important and the ultimate path of liberation with His Grace. 


What is this path of devotion? 

Devotion is loving piety and true love for God. Real 
love for God will lead one to the path of devotion ; the aim of 
which is to becone eligible to receive His Grace. Therefore 
this path is also called the true path way. Realising this fact 
one must develop love for God. To love God is not so easy. 
That is a faculty by itself. It is an inner urge buried in the finer 
senses of the humane individual and is kindled rarely by 
unknown supra-mental power. It may appear as too abstruse 
a thought for a commoner. 


To the so-called rational and sophisticated human mind 
it is a paradox. So he may pose an array of questions: 

What is this love of God? Why should one love God? 
How to love God? What is the use of loving God? What 
matters if one does not love God? 

Love is a kind of natural feeling of the living organism. 
It is inherent as an instinct even in the unicellular organism, 
be it an Amoeba or ChIamydomonas.lt may be observed in 
their sexual or even in asexual phase. That feeling develops 
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iiiok- at cl more and evolves into a character in the animal 
kingdom as wooing for the purpose of reproduction. This 
rliui.'ictcristic feeling of love is varied in the human beings. 

The mother loves her child as it is her own production. 
The* child loves the mother because she feeds her child. A boy 
loves another boy of his age just to play with. This develops 
min ftiendship, a kind of love. A handsome youth loves a 
lovely maiden The maiden loves the youth . This love in most 
cases is an impulse for the sexual pleasure. A scholar or 
s» lentist loves his teacher because of his outstanding 
st holaiship or meritorious discover}'. The master loves his 
student when the latter is earnest in learning more and more. 
An ascetic preceptoripves his disciplined disciple because the 
latter has surrendered himself completely in the pursuit of 
teal knowledge. This disciple loves his preceptor because the 
cherished characteristics of the ascetic, demand a reverential 
devotion for him. In these cases one may observe that love is 
teciprocal . In the same manner God loves those who love 
him. They are His devotees. The devotees love God in the 
loud hope of enjoying eternal Bliss as they firmly believe and 
definitely know that God is not only all Love, all knowledge, 
all Truth but all the more supreme Bliss. 

Such of those devoted ones realise that eternal Bliss is 
possible to achieve only by His Grace. The way to gain His 
Ciracc is nothing but prayer. 

Devotional prayer with loving piety and meditational 
supplication will certainly lead one to His path of Grace. In 
order to gain this aim one must be endowed with real love 
lor God. 

2 
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Realising this fact our saint Maanickavaachagar prays: 

“Oh my Owner! I should get true love unto You”.(32:3) 

“Oh gem-set Hill of splendid gold! 

Do graciously grant me unintermitting love 
unto You to take root in the Core of my 
heart and melt it. Oh my Owner!” (5:11) 

“Oh king! It is love I need unto Your jewelled Feet” (5:74) 

“Oh beautiful eyed One! Let my love .to Your 
Jewelled Feet unite me with You in supreme Bliss”.(5:71) 

The saint is aware of the fact that only such of those 
who are His real devotees can gain His grace and that too out 
of His mercy. He is desirous of being counted upon as one 
such saint to become eligible to enjoy His Grace. So he sings 
and prays: 

“Oh my Master! Loving devotees who do not know 
separation from You have reached Your gracious jewelled Feet and 
gained a treasure of Bliss that never knows recession. I do not know 
the method of worshipping You. I do not know You at all. I do not 
know the knowledge to know You. I. the serf, seek refuge in You”- 
24:9 

“Oh unchanging, unceasing, unparting, unforgetting, 
undying and immeasurable Sea of Bliss! Your devotees with their 
hearts thawing endlessly have gained You. I a base dog who have 
stayed outside keep mourning. Oh my Master, I must get true love 
unto You. (32:6) 

Though the saint feels that he has no love for God he 

prays: 

“That I am devoid of love for Him He knows and I know 
but everybody knows that He has made me His own” (10:13) 
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“Oh Sage! I a deceitful one . have no support other than You. I a 
false one, am not other than adulterated with falsehood. Oh my 
Lord and Lord of us all! Oh Partner of Her whose dark eyes gleam! 
May the love of the true devotees who have reached You and bodily 
merged and commingled with Your jewelled Feet, be mine too! I 
pray. Oh my Sage! (5:73) 

"1 wear away. Oh Civan Bestow on me the love which the 
devotees who are close to You have for You (32:8/3). 

The saint is \conscious that the flowery fluorescent 
Effulgence is unknowable by no matter who. unless they are 
I lis devotees, (42:1), and that He bestowing pleasures of grace 
on those who love Him lavishe^ercnni&l Bliss on His true 
devotees (42:9). Further he sings: 

“Oh free One! Oh primeval One! 0)1 triple-eyed One! Oh 
Sage! Oh Siddha of gnosis Who graciously bestows the transcendent 
goal on those who worship You with unopened flowers, 
contemplate You with loving piety and praise You with deep 
devotion! Oh Father Who appeared under the Kuruntham tree of 
lush blossoms in Thirupperunthurai dear to me! If this servant calls 
upon Yoy with craving ardour won’t You in Your grace say” Don’t 
fear?” (29:8) 

He feels strongly that his vicious cycle of death and birth 
should cease and that he should gain devotion and loving piety 

(44:1). He looks at his own self. He condemns himself. 

% 

“Oh succourless carcass of my heart! you do not have love 
to the jewelled Feet of the Dancer, you do not wail; you do not feel 
distressed; you do not sing with bones melting. You do not bow 
down; You do not deck the head with the flowery Feet or the Lord. 
You do not seek for Him in street after street, I do not know what 
is to be done with you!”(5:31) He becomes vexed and feels diffident 
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whether it would be possible for His graciously great love to accrue 
to him. the servitor, too (32:4) He worships and prays to Him for 
His grace. 

2. (a). How to pray? 

To pray and worship God one must be endowed with 
His Grace. The saint himself discloses this fact in his very first 
Poem-*Since He- Civan the supreme Bliss- abides in my mind 
I, by His Grace worshipping His Feet, relate Civapuranam to 
the delight of my mind” (i:16-18). It is not that anybody can 
pray to Him at his whims and fancies. One must possess that 
faculty to pray to God, out of sheer love to Him and 
spontaneously pray and worship Him with all devotion and 
faith. He must tie down his wavering mind to Him and sing 
His praises. 

The saint just like scores of sages in his line of hierarchy 
has paved the way how to pray and worship Him. One should 
have a staunch faith in God the primeval supreme Being Who 
is all love, all truth, all knowledge, all righteousness and all 
Bliss. He is in fact ail in all as he sings: “Thou art not anything 
and without Thee nothing is” (22:7) Faith in Him alone will 
not suffice. One must realize that he has nothing of his own. 
He should understand the significance of the following song: 
“I myself am all false! My heart is false! My love too is false! 
But if I bound by karma would weep I could gain you, Oh 
Honey! Oh Ambrosia! Oh Essence of the sugar-cane! Oh 
great one Who is sweet to me! Bestow on me Your servant, 
Your grace that I may come unto You (5:90) 

Even a thorough realization of the transcendent 
supremacy of God and the trivial insignificant nature of the 
individual will not be enough to tempt him to pray to Him. 
One should also realise by deep introspection the transient 


20 




nature of his life in the world, the ephemeral nature of the 
worldly pleasures in which he is entangled. He must also 
realize how he is tossed about in the ocean of birth and death. 
He should realize how he is chained by the mighty bonds such 
as (1) the inherent ego of T and “Mine” (2) the powerful 
effects of his past and present deeds-the karma and (3) the 
delusion and illusion . These bonds are perpectual and the life 
of the individual is strongly bound by them. Our saint points 
out that the bonds fastened to his reasoning mind have been 
cut off by the universal Father out of His mercy (51:1). That 
is why the saint declares that he relates his First poem 
Civapuranam to the effacement of all his past karma. 
Therefore one piay pray and worship God by extolling His 
greatness. Surrendering himself completely he may pray to 
Him to redeem him from all the bonds and the perpetual 
disease of birth and death. As the saint prays , one may pray 
to Him to save him from the vagaries of his mind and senses 
which arc after sensual pleasures. He may pray to Him to 
bestow upon him His mercy and grace. He may pray to him to 
show him the right path to reach Him. He may pray to Him 
to bestow upon him eternal Bliss. The best prayer is to pray 
to Him out of sheer love without asking for even His Bliss. 
This prayer of loving piety to Him shall place him in 
everylasting supreme and transcendent Bliss for ever and ever 
after. 

2. (b) Gracious God Condescends 

By this kind of devoted prayer, God can be brought 
nearer home or rather the devotee can tie his mind to God in 
concentration and imagine Him to be in the loving pedesta of 
his melting heart. God has been gracious not to part from 
there even for as little a time as it takes to wink as the saint 
says (1:3). He has preferred to abide in the temple of his mind 
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and has bestowed the devout love on him as he begged for. 
Besides God in His grace condescends to bestow His mercy. 
The saint sings: 

“Our heads will rest and flourish at the large flowery and 
roseate Feet of our Father Who entering our minds and making us 
His own, destroyed our evil karma and bestowed on us devout love 
necessary for our redemption”. (42:6) 

“I saw Him at the hall in Thillai where the four Vedaas are 
chanted. He drew unto me, a cur who did not know anything about 
the method to approach Him. He ; graciously bestowing on me 
undying love that the light may grow high in my mind, revoked my 
karma^cxtirpated my bonds (Malam) and showed me great mercy” 
(31:9). 

“Who else indeed could gain the grace showered on me by 
the eminent one Who bestowing inconceivable love on me who was 
fit only to be born on this earth and be wearied with life and to drop 
down dead, made me His own. He applied sacred ash even on me 
that I may reach the pure path only (51:4) the pathway to God”. 

“I keep on weeping without following those who melt like 
wax before the fire with love incarnate mind towards You on seeing 
Your lightning -like jewelled golden Feet worshipped them and 
followed You, I have been born in vain, by what means shall 1 serve 
You?” (5:88) 

2 (c) The saint narrates the symptoms of pious devotion: 

“Their very bones softened and melted, their minds 
yearned with sigh after sigh, their river called love overflowed its 
banks, their good senses coalesced, they clamoured'bh Lord!*\vhile 
their speech stumblec^the hair on their bodies stood on end, their 
palms folded in worship into the shape of a lotus bud. Their hearts 
blossomed as flowers and their eyes gleamed with delight, droplets 
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of tears dewing on them, with unswerving love day by day they 
Cherished. Obeisance to \ou! Oh Lord! You became their very 
Mother and brought them up”. (4:S1-S7) 

The saint explains how he was brought up. 

“Let us beat the trumpet of Thellenam singing till it turns 
sweet in our mouths of the transcendent Effulgence, who while on 
other side the throng of ascetics who labouring for deliverance 
stood sore wearied, graciously made even base me His own on this 
side and immersed me in the sea of pious devotion” (11:12) 

“Oh great Lord Civan who is unknowable even by the 
heavenly ones and who dwelling here in southern 
Thirupperiinthurai Was it not out of love for me that You by 
merely looking on me, severed my barren births and making my 
heart soften, graciously entered and made me Your own (38:7) 

As the saint in the ocean of devotion was able to thaw 
and melt body and soul joyfully out of sheer love. He bestowed 
on him His grace (22:2). He sings: \ 

\ 

“Oh Mother! Oh Father! Oh matchless Gem! Oh 
delicious Ambrosia growing out of love.! Oh Wealth! Oh great 
Civa pern man who bestowed perfact Civan-hood on this worm, 
infested vagrant outcaste who is increasing falsity and 
decreasing his days! upon this carth.I have caught bold of You 
Firmly. Where will You at Your pleasure appear henceforth to 
bestow moregrace?”(37:3) 
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By the grace of God the saint importuned and 
importuned Him repeatedly with devout love. 

“Oh king! Oh our Lord! Bid me come unto You Oh 
prior one to Maai and the one with four heads: Oh our Lord! 
Bid me come unto You! Oh our Lord the last remaining One 
after the day when all things have entirely ceased to be! Bid 
me come unto You! Bid me come to praise You with my tongue 
out of love for Your twinkling jewelled Feet and sing Your 
glories! Oh Destroyer of sin! (5:99) 

“Oh Father! Oh my Ambrosia! Oh blissful One! Oh You 
who resemble honey that flows abundant thrilling my heart 
with Bliss! Oh You who making me a ^ore privileged one than 
devotees who belong to you become a drink for me to drink 
You in. Oh Lord with a glistening crown! Oh Helper! Oh 
reserve Treasure to Your servants in distress! Tell me, would 
you leave me here in the world to pine away? Oh our king!” 
(5:98) 

God in His grace condescended to show Himself to the 
saint at the sacred Eagle's Hill as and when his good and evil 
Karma balanced each other. (30:5) The saint therefore has 
successfully trodden on the path of Devotion and achieved his 
goal. 
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3. God condescended for love 

Let us trace the development of love for God in the 
saint Maanickavaachagar and its consequences as it is 
tantamount to relate that the more he ascended with love 
towards Him the more has been the descent of God in him. 
He devotedly prays to God saying that he has been actually 
enacting the role of a devotee in a drama to enter into the 
land of deliverance all along. He requests the Lord to grant 
him graciously unintermitting love for Him to take root in the 
core of his heart and meit (5:11). With this love he desires to 
sing of Him in obeisance. Singing thus with his heart thawing 
and thawing, his mind melting and melting and his body 
limbering and limbering, he should join the blossom Feet 
which dances in the hall at Thillai (Chidambaram) (5:100). 
When he Finds that his mind is wandering for women and his 
body not melting for His Grace he is vexed with his body which 
is full of filth^nd dirty things. It is susceptible to sorts of 
temptations and is continuously formenting him. He'accuses 
himself of his sins and lust for women. He condemns himself 
and wants to crack his hard heart. He longs to thaw and melt. 
He desires to reach His Feet and abide therein (25:4). He 
hopes that his prayers will be answered and He will not forsake 
him. So he prays to bestow His Grace on him and beg^to take 
pity on him. His tongue is bubbling His name, his eves are 
streaming with tears, his month is mumbling His praise, his 
mind is melting and his heart is contemplating on Him (21:10). 
As the grant of His Grace is not easily forthcoming he prays, 
“Oh! my Gem! When am I thawing and thawing, melting and 
melting to enter Your Presence? When am I to look at Your 
sunset-resembling holy Body performing various kinds of 
antics like standing, sitting, lying, rising, laughing, weeping, 
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adoring and praising Your Mercy? When am I to remain 
joined in mystic embrace with You! Oh! God!" (27:8). 

He becomes impatient but thinks of His greatness, how 
He is rare to everybody right from the heavenly Beings down 
to the saints and seers. He accuses himself that he does not 
devotedly pray to Him, that he does not earnestly strew' flow-ers 
on His dazzling Feet, that he neither cries in amazement nor 
melts in adoration. He does not know what will become of 
him. He feels that hs is going to perish (5:18). So he weeps 
and prays for His mercy. "Oh! King! You are the entire 
Principal and guiding principle to my five senses and to my 
soul! I am to weep with worry whether You would take pity 
on me. I am to weep whether You bestow- Your Grace on me 
and abide in me! What else can I do? Oh! Ambrosia!” (21:4). 
"Oh! Honey! Oh! Ambrosia! I myself am a lie. My heart is 
a lie. My love unto You is also a lie. But if I would weep. Oh! 
Essence of sugarcane! I could gain You! Oh! Sweet One! 
Bestow on me Your Grace that I may come unto you!” (5:90). 
Again and again he prays to the Ocean of Mercy. He weeps 
and melts for His Grace. 

3. (a) The flow of tears: 

As and when his body and soul soften in every pore and 
melt with yearning, He the Supreme Mercy condescends to 
enter his body and abide in him dispelling the darkness of 
unreality (22:2). The Sea of Mercy abiding in him melts his 
soul and causes the flow of tears or bliss (17:2). Taking 
advantage of this he weeps and prays for His Grace more and 
more. The Lord entered his body taking it verily for a lofty 
golden temple as he melted pore by pore. The Supreme 
Effulgence melted his bones, eradicated all his bonds of 
sorrow, birth, death and delusion and enslaved him (37:10). 
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Here is a verse that clearly shows how his extra-ordinary 
streaming of tears and melting of his body out of love for Him 
have brought about the descent of God in the saint. Much 
more solicitous than a mother who of her own accord 
mind-fully suckles her child, God Civan graciously melted his 
flesh, increased his inner light, squirted honey of bliss in him 
and trailed after him from place to place (37:9). God is 
pleased and he is blessed. He has made for him a body which 
yields ecstasy and has done away with the body which spells 
ruin and is not able to contain the exquisite bliss (3:1 IS). He 
has fashioned a new body for him as if with a melting heart 
(3:176-177). The saint is overwhelmed with His gracious bliss 
and sings, “Oh! Blissful One! Oh! Ambrosia! You thawing 
my heart resemble honey and have become a drink for me to 
drink you in!” (5:98). 

Oh You Whom even the herf/cnly Beings could not know! 

Oh You Whom even the end of the 3ncient Vcdaas could not 
trace! 

Oh You Whom even those of the other lands could not know! 

Oh You Who sweetly made me Thine! 

Oh You Who led me to dance with this body! 

Oh You Who made me melt and drink You in! 

Oh You Who enacted the Drama of Gnosis that my desire for this 
worldly things might melt away! (5:95). 

3.(b) How God enslaved the saint and made him His own? 

In the same manner we shall trace how the saint 
Maanickavaachagar was enslaved by Him by the melting of his 
bones. Out of sheer love for Him the saint prays and his body, 
senses, mind and soul melt for His grace. Here we will find 
that ultimately God pumped sweet Ambrosia into the pores 
of his bones and created a divine body replacing the marrow- 
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of his bones by surpassingly sweet Ambrosia. The melting of 
his bones is of two kinds, subjective and objective. 

In the subjective way of melting the saint accuses 
himself that he does not sing with his bones melting out of 
love for Him, that he does not love and dance to the sacred 
Dancer’s Feet, that he does not bow down to the blossom Feet 
of the Lord, that he does deck His Feet with flowers, that he 
does not seek for Him street after street and that he does not 
wail for His Mercy. He is vexed with the carcass of a heart 
and worried what is to be done with it. He prays and prays as 
he is sure that He will condescend. God, of course, as Mother, 
shall bring up those whose very bones softened and melted 
out of love for Him and whose hearts yearned with sigh after 
sigh for His Grace (4:78-80). In His Grace He showed Himself 
to the saint in the guise of a priest. He with undying love and 
melting bones wailed with loud lamentations (3:148). He is 
reminded of His mystic and wonderful appearance again and 
again. He sings “Oh! Sage! Long ago You conferred Your 
Grace on me; while my bones melted. You showed me Your 
twin Feet and enslaved me!” (44:3).He is blessed to merge 
with the Feet of the Lord. At this stage he addresses athe 
king of the dragon flies to go and hum to the Dancer at Thillai 
instead of feeding on the little honey in each flower and 
convey to Him that everytime he thinks of Him, sees Him, 
speaks of Him -nay-always He squirts honey of Bliss in him 
melting all his bones (10:3). 

Then there is the objective way of melting of his bones 
where God drawing him forcibly melted his bones and showed 
His sweet Feet (38:1). The Lord of Thirupperunthiirai 
entering, his body melted every pore of his bones and enslaved 
him. He is there in his mind and eyes(34:4). The saint is 
conscious of his presence >n his mind but is afraid that He 


20 



might desert him because of his Karma. So he pleads to Him 
who is like honey, milk,candy and ambrosia and is melting his 
bones, not to forsake him (6:21). The Lord melts the bones 
of His devotees who worship Him so that they may cross the 
sea of birth and wipe out their Karma (36:9). The saint 
experiences the presence of God in him. He feels with wonder 
that He melted his bones, destroyed the might of his past twin 
deeds, (Karma) plucked out his rooted grief and purified him. 
All these things happened because He entered in him out of 
His Mercy (40:3). The Lord ultimately transformed the 
corpora! body of the saint and He ordained sweet ambrosia 
to collect in each hair root of his^bodv. Further He pumped 
marvellous ambrosia right into the cavities of his bones 
(3:174-175). 

At this juncture it seems appropriate to point out the 
prayers devotedly offered by saint Ramalinga 5wami, (1823- 
1874) (see appendix) to saint Maanickavaachagar. In his 
“Songs of sacred Grace” the Swami who has not only 
devoured Thiruvaachakam with devout love but has faithfully 
followed saint Maanickavaachagar in his spiritual pursuits and 
attainment of supreme Bliss, has devotedly indicated in very 
clear terms his divine experiences. 

“Oh God of Vaadavur! While all those who deeply 
concentrating their mind in between their eye-brows and 
meditating on God for a pretty long time and thereby 
becoming skeletal frames, have been disappointed, you alone 
have been blessed to obtain a unique body of love (Suddha 
Deham) and then to transform the same into a Body of Grace 
(Pranava Deham) and Finally transmute it into a Body of Bliss 
(“Gnana Deham”) (Thiruvarutpa IV:i2/3(See Appendix). It 
is no wonder therefore, that saint Maanickavaachagar exhorts 
that God fashioned a new form for him an ecstas>vbubbling 
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body with a melting mind (3:120; 173-175) which is 
tantamount to the Body of Love. Further He sings: “He mixed 
in me Mercy’s puie honey and made even me surpassingly 
sweet ambrosia with grace" (3:180-182); Moreover, “He 
bestowing on me a comprehensible feeling of experience, 
transformed me into Light’* (41:8). This appears to be the 
Body of Grace which is also said to be the Body of Light 
because it will be glittering and gleaming. When he has 
achieved this Body of Grace or Light* He ultimately 
transformed him into Civan Himself or offered him the Body 
of Bliss (31:1; 51:1) and thesupreme transcendent experience 
of Civam - the Bliss of Civan (37:3). 
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4. Bridal Mysticism 

It is said that a mystic is one who surrenders to a power 
of love that is greater than human and advances towards God 
and he is no longer in command of his own life, of his own 
mind and of his own will. Our saint has been a mystic par 
excellence in this respect as he surrendered his body, soul and 
his belongings to God. Love is the only device which God 
cannot escape and He falls into the net of devout love. Our 
saint converted himself as His mystic bride and with devout 
love bestowed upon, he enacted a gnostic drama of divine love 
with Him, received His grace in full measure and mingled with 
Him in inseparable union in His land of Bliss. 

I 

Though the utterances of the saint have been rightly 
called as mystic theology, his love story has been dealt with in 
our hypothetical third part of Thiruvaachakam viz., in 14 
Decads from the 7th Decad to the 20th Dccad. The seventh 
Decad is a game of girls Thiruvempaavai - Oh our sacred 
Maiden - in which the bride in love is aroused from her deep 
slumber. In the same way the 20th Decad Thiruppalli 
Ezhuchchi is awaking the Lord - the Divine Lover. Most of 
these Decads have been sung as dialogue of young maidens 
(7) duet argument (12), conversation (19), group play 
(9,11,13-16) and group singing (8). Decad 18 deals with 
sending a messenger of love and ,the secret courtship is 
disclosed to mother in Decad 17. 

Let us elucidate the love theme of our saint with verses 
from each one of the 14 Decads. The saint as lady-love is 
infatuated with love for Civan - Maadevan (Decad: 7). It 
appears it is a pre-mature passionless passion for Him. 
However she is deeply engrossed in meditation and is crying 
off and on, “Oh my Lord! Oh my Lord!'* ceaselessly yearning 
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foi His hands. She is rolling in the flower - strewn bed with 
streaming tears and sob after sob pierces her frame. She 
appears to be senseless when she is lying down causing anxiety 
to the young maidens who as usual in accordance with the 
custom of the month have come up to her door to wake her 
up. She does not speak to them who appear to be unaware 
of her divine love for God. But when they sing of Maadevan, 
her Lover’ the very' mention of the name makes a thrill in her 
body and she rolls in an ecstatic swoon. When the maidens 
begin to snub her saying “Have you fallen in love with your 
bed?”, she flares up, “Is this the place for joke? Is this the 
behaviour of the hand-maids of the Lord? Who are we to say 
that we are in love with the Lord?”. Again she is in divine 
communion with the Lord. The maidens are puzzled and ask 
her, “What kind of sleep is this?”. She does not appear to pay 
heed to their words. 

The next Decad (8) Thiru-Ammaanai seems to be a 

• • 

game of girls. We come across a verse depicting the 
experience of the *ove-sick damsel. She discloses her secret 
courtship with the Lord: 

“I shall wear the blossom of Kondrai (Cassia fistula) 

(the favourite flowers of Civan) 

I shall embrace the mighty shoulders of Civan Embracing thus 
tightly, 

I shall swoon in rapture! pausing thus 
I shall sulk, sulking thus 
I shall yearn for His rosy lips! 

I shall seek for Him! searching and melting inwardly 
I shall ponder over the jewelled Feet of Civan! 

I shall faint and I shall bloom again! 

Let us sing the rosy Feet of the fire-bearing Dancer: Behold: 
Ammaanaai! (8:17). 
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Iii I hr next Dccad 9 Thirup-porchchunnaxn the 
l»ul\ 1 11 vc c all;, upon eight of her companions for pounding 
tin in! gulde n powder for the bath of Civan. Tneir minds are 
ftVNinymj' with the Lord who is dancing with His spouse, the 
ttipirtur Mr icy. Their body, mind, and deed are all fully 
•mi giij'n I m singing the praises of Civan. This Decad therefore 
immmiis in hr group-singing of the maidens. 

In Dread 10 Thirukkoththumbi the bride of Civan 
MMiiln the King Dragon fly as her messenger of love to her 
I,nve i 

"I M> king. I >i agon! Instead of feeding on the little honey which is as 
mmmII *r. dir M/e of a liny millet found in the flower, go to the Dancer 
WIim %1111111*. honey of Bliss every time I think of Him, sec Him, 

ol 1 Inn ever and ever making all our bones soften, go and hum 
Niy iMUMtijr.c!" (10:3). 

1 1 is significant to note that the bride is always keeping 
I Inn i lr light fully in her memory and experiences ecstatic Bliss 
ni il ihr is united with Him. 

I hr next Dccad 11 Thiruththeilenam seems to be a play 
• •! iiniidr ns when they beat a kind of trumpet singing His glory. 

I «M ii*. Mug. of how when the supernal 
rihilgoi, r who saving me from sinking 
in ihr Viiin abyss of worthless Devaas, 

MMilr me* 11 is, bestowed on us new 

inty hglil ol grace, “we” perished and 

h.. aim ( iv.in I Iimsclf and beat Thellcnam! “( 11 : 4 ) 

I hr hride-in-love seems to have merged with Civan. As 
iIm rgo nl “I and mine’* has been lost, His grace is bestowed 
in lull measure wiping out ail the bonds. 
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Decad 12 is a duet between two maidens and is in the 
form of an argument. The first two lines of each verse are a 
derisive question put by an apparently mischievous maiden to 
the bride of Civan and she in the next two lines offers a 
silencing reply. The theme of the Decad is on the various 
legendary decorations and deeds attributed to Civan. The 
questions appear to be repulsive and impcrtient and the 
answers are thought - provoking of certain subtle matters 
though not of all. However the mercy of Civan is explained as 
the sub-title of the Decad contemplates. 

The next Decad 13 is again an appropriate play of 
maidens as they pluck the flowers of lily singing His glory. The 
bride of Civan has realised the transcendent Lover as sweet 
milk, honey and ambrosia throwing dust into the mouth of 
potent Karma. 

Decad 14 is a sportive game of maidens as they bounce 
and fly in joy singing songs of His prowess. They perhaps jump 
up with the toes and fly about in merry abandon. The saint 
as His mystic bride has made use of this game of maidens to 
grasp His unreachable hands. 

The next Decad (15) of shoulder-gazing seems to be a 
game of maidens. They perhaps used to dance by placing the 
hands of each opposing pair on the shoulders of the other. 
We are not able to comprehend whether the mystic bride in 
this Decad recollects her imaginary apprehension of 
embracing the shoulders of her Lover which she has disclosed 
to her companions in Thirti-aminaanai (8:17). 

Thirup-ponnoosal the next Decad (16) is a play of 
maidens in which the bride of Civan along with her 
companions swings in ecstasy on the golden swing singing the 
glory of her Lover. It is of great significance to note that the 
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Lord along with the Dame not only came graciously (16:9) but 
bestowed on him. His sacred ash while multitude of-sages and 
several hundred crores of heavenly ones were waiting (16:3). 
He has mentioned this unique feature in the last Dccad also 
that He applied His sacred white ash even on him (51:4). This 
seems to be one of the greatest achievements in the spiritual 
life of our mystic as he has immersed in His flood of grace. 

In the Decad of the mother (17) the mystic bride openly 
discloses her secret love for Civan to her mother by a series 
of exclamations how her mind has gone after Him. She lets 
out another secret of divine experience that He abiding in her 
and melting her heart causes in her never-drying tears of bliss 
(17:2). This is perhaps the gift of God offered in His grace to 
the mystic for his spiritual development. 

The bride in love sends the bird Kuyil (Eudynamys 
indicus) to call her Lover in Decad 18. She describes that 
His form is such that it cannot miss as He is in the form of 
supreme Effulgence of flame of the hue of the red lotus and 
gold of the h'ghest quality (18:8,9.10). She is earnestly 
yearning for His visit. 

Decad 19 is in the form of questions put to the parrot 
by the mystic bride to disclose the teir insignia of her Lover 
and the answers thereto. It is quite interesting and beyond 
oiu reason when it is said that the royal capital town of Civan 
above all other places is Uththarakosamangai! (19:3). This 
has been said even elsewhere (2:120) as a sort of confirmation. 

I he mystic discloses that the Mountain of grace bestowed bliss 
ol deliverance on him (19:5). 

The last Dccad (20) of our hypothetical third chapter 
wlieie I .ord Civan is aroused explicitly dealing with the bridal 
inv-t ici.un is Thimppalliezhiichchi. The bridcrof the Lord i.e., 
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the soul of the saint, is fully matured and the veil of the last 
remnant of his bonds, Thirothaanam is removed bv His grace 
and God is aroused in him. The saint points out repeatedly 
in four verses of this Decad that God condescended to come 
to this earth to bless His devotees (20:7,S.9,10). He has made 
it clear that this earth is the only place where Civan redeems 
and saves one and the human body is the only frame through 
which His grace can be achieved easily and in full measure. 
He points out that even His devoted sages who had cast off 
their bonds have come as fair maidens and worship Him in the 
manner of human beings (20:6). 

Thus Civan the Lover Who is already there in the heart 
of His bride - the soul of our mystic saint - is aroused in him 
to enjoy eternal Bliss. 

We may also add the Decad of union (27) to this aspect 
of Bridal mysticism where the bride of Civan with all love for 
Him asks, “When am I to remain locked in embrace with my 
Gem Who has hailed me 4 Ah! Ah! Come unto Me!” (27:5). 
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5. The Path of Liberation 

The saint Maanickavaachagar points out. “Oh! Great 
flood of Grace! On my hailing You with love and praying that 
only Your unique sanctuary will be a sanctuary to me as it is 
devoid of death and the evil (birth) that follows it. You came 
and showed Yourself to me'’ (30:6). The great Gnosis 
graciously bestows the transcendent goal on those who 
worship Him with unopened flowers, contemplate on Him 
with devotion and praise Him, “Oh! Superb Father!" (29:8). One 
should therefore pray to Him with ardent love to become 
eligible to step into the Path of Liberation. 

Praying to God is not so easy as we have already 
observed, One must have been endowed with His grace to 
pray unto Him and then alone he can pray to gain His Grace! 
Saint Ramalinga Swami out of supreme universal compassion, 
calls upon and entreats all human beings to pray to God. He 
has paved the way of praying to God. The first step is to think 
of God and to think and think incessantly. It amounts to deep 
introspection, of thinking who am I? What is my mind about? 
Am I the physical body of the senses? Am I the soul or the 
life in the body? Am I that w'hich is responsible for the life in 
the body - (jeevaatma)? Or am I the spirit or soul behind the 
life? If it is so am I the light of Grace omnipotent as 
1‘aramaatma in me as the sages name it? What happens to 
the soul when life parts from the body? What is life then? 
Does it rest only in the D N A and R N A molecules in the 
human cells? Or is it the property to grow and reproduce its 
kind as Biological Science defines it? What is the soul or spirit 
then? What is the mind about? Is it a part of the soul ok soul 
itself solely? Soul is the inner life and sum total responsible 
for the life to be present in the living organism. It is tiie l\ght 
of Ciracc (Paramaatma) and because of its presence the life 
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(Jeevaatma) is there in the body. When Jeevaathma is able 
to perceive the presence of Paramaathma in himself 
Jeevaathma is hidden in Paramaathma and that is to some 
extent realisation of self. Mundaka upanishad points out the 
difference very well between these two: life and soul, (chapter 
3 : section 1 & 2). Two birds beautiful of wings, close 
companions ; cling to one common tree. Of the two one eats 
the fruits of the tree, the other eats not but watches his fellow. 
The soul is the bird that sits immersed in thought on the one 
common tree and the bird that is engaged in eating the fruits 
is, perhaps, the life. The soul-bird is unaffected by the taste 
of the fruits which the life-bird eats, whether it is sour or sweet, 
but has a command over it. That is the difference between 
“soul” and “life”. 

5. (a) Cycle of birth and death: 

When one is engaged in this sort of constant and 
continuous introspection, his mind which is wont to run astray 
and think of millions of matters, appears to be slightly 
controlled. It is here that one should be cautious to control 
the wandering mind further and divert its attention to higher 
knowledge. He may think of his own self. Who am I? Why 
I am bom? What is the purpose of my life? Is it to eat, sleep 
and reproduce? What happens after the passage of his life 
time? As per the Caiva philosophy one is reborn after death. 
Is he sure of rebirth as a human being? Is he ordained to 
follow the cycle of death and rebirth? If so for how long? Is 
there no end to this cycle? 

As and when the saint feels desperate whether he would 
be endowed with that true love of His devotees who with which 
could gain His grace, he becomes desolate. This pensive mood 
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of despondency sets him to ponder over. The saint 
Maanickavaachagar sings: 

Who am I? What is this mind of mine about? Is there 
anybody to care for me? (10:2). Am I heard at a!!? Why have 
I been born? What is the purpose of my birth? By this kind 
of introspection and deep thinking perhaps he narrates how 
he passed through various kinds of births in the biological 
kingdom before he was born as human being and how the 
thought of God was dawn in him: 

“Grass was 1: herb was I: worm, tree as full m.^-av a kind of 
beasts, birds, snake, stoncjgoblms and demons was i: as mighty giants, 
ascetics, devaas was I. Thus within these immobile and mobile forms 
of life I have been born in every kind of birth and 1 am wearied, Oh 
iny Lord!” (Thiruvaachakam : 1:26-31). 

He points out now' he escaped as a human foclusTA the 
mothers womb during all the ten moon - months from the different 
kinds of troubles and finally from the sea of miser. - along with the 
mother in the tenth month (4:11:25). He recollects further how he 
escaped from all sorts of troubles and sorrow all the years of nights 
and davs like hunger, work, sleep, travel? education, w-calth and 
poverty till he became a youth. He sings how' he escaped from the 
piercing glances of maidens with black tresses, red iips. pearly teeth 
and charming youthful breasts (4:25-30). After escaping from all 
these miserable things, the thought of God was bom in him. 

The moment when the thought of God was born in him 
he had to face six-crores of delusive powers like the dogma, 
of Maavaavaadam. Epicurianism, Sectarianism and Atheism 
(4:36-58). 

He describes how the devotees like him besoming firm 
m their faith in God like a nail driven into a\nft tree, 
worshipped Him with melting heart like wax before fire^w'cpt. 
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trembled, danced, shouted, sang and prayed with pure love. 
With tears increasingly trickling, their mind in a whirl like the 
sea, with heart-sore, their body shivering in unison eschewing 
shyness while the world mocked at them as they remained 
unswerving in mind (4:59-70). 

Realising these facts of natural history of human beings, 
the saint resorts to pray to Him constantly. He adores Him; 
he praises Him; he sings about Him in melodious and 
mellifluoud strain; he weeps for His grace; he entreats not to 
forsake him. 

5. (b) The bonds of the soul: 

He is very serious about the cycle of birth and death as 
to why. Caiva philosophy mainly dealt with in Civagnaana- 
bodham, (see appendix), speaks out the cause of this cycle. 
It is due to *he results of one’s own deeds in life, good or bad. 
They go by the name Karma. It is one of the three (paasam) 
bonds or fetters also known as Malam of the soul. The other 
two bonds Aanavam - ego (of I and mine) and Maayai - 
Illusion and delusion, are not so powerful as Karma. 
According to one’s Karma he is born and reborn in any form 
of life of the biological world. Unless the Karma is wiped out 
from the soul of the individual the birth cycle will continue. 

What is this Karma about? 

Karma, the fruits of one’s deeds, good or bad, goes on 
accumulating birth and birth. When one is born, a part of the 
stored Karma clings to his soul and it is called prarabdha 
(Potent) Karma. So long as a man lives, his life, he earns a 
fresh kind of Karma by his actions of thought, word and deed 
that is called Aagaamiya Karma. This accruing Karma is 
stored and that part of Karma which is taken up to be realised 
in this present birth is called Sanchitha Karma - residual 
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Karma. (There seems to be slight difference of opinion with 
regard to the naming of the Past Karma that is Sanchitha for 
Prarabdha and vice-versa). Prarabdha and Sanchitha Karma 
are po nt and strong Karma. All these Karma have to be 
experienced and realised by the individual in his journey of 
life. Most of the sufferings of the human beings are due to 
their old Karma. Aagameya Karma can be diverted into good 
Karma if only the individual is cautious in his thoughts words 
and deeds and contemplates on God. But the other two past 
Karma, it is said, cannot be wiped out by one’s own effe 
and they will have to be rooted out only by His Grace. Our 
sages and saints have struggled hard to wipe off these Karraas. 
Saint Maanickavaachagar exclaims that these old Karma 
which got hold of him, have been ridden out by His Grace. 

5. (c) Divine Light 

He feels that he is after all a cur and does not know 
anything about the method of approaching Him. Still he 
sincerely prays and prays to the Lord. God condescended to 
bestow on the Saint His Grace so that the light of Grace may 
grow high in his mind. Further he showed him not only great 
mercy, revoked his Karma and wiped out his lusts and shackles 
but also showed Himself at the resplendent hall at Thillai 
(31:9). The Saint wonders, “I cannot understand the miracle 
of the Lord Who is incomprehensible to those who 
comprehend Him by sound (Naathaantham) bestowed on me 
a unique feeling and converted me into effulgent light, ridding 
me of the twin Karma which swing my body and life, and 
cutting asunder the grip of bonds; He out of His surpassingly 
great and lofty mercy fulfilled my desire by presenting me to 
the feet of His devotees (41:8)” which act is tantamount to 
the dwelling of supreme God and His Mercy in him (21:1). 
Much more solicitous than a mother who of her own accord 
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mindfully suckles her child, God melted his flesh, increased 
his inner light, squirted honey of bliss in him and trailed after 
him from place to place (37:9). 

The saint has been thinking and thinking of him till all 
volitional thinking ceased and He out of His Grace rose up 
and stood in his mind like a rising sun (22:7). On seeing His 
Light, he sings and prays. 

“Oh! Effulgence which rises in my mind as I beg and beg 
for your Grace and melt and melt with yearning for Your Mercy! 
(22:6)”. “Oh! Effulgence! Who transforms me into Bliss! Oh! 
Expanse of Light which pervades the entire universe! (22:8)”. “Oh! 
Formless unique One! You appear to me in the Form of Effulgence! 
Oh! Sea of Bliss which severs my bonds! Oh Ineffable Beginning, 
Middle and End! Oh! Civan of Thirupperunthurai! Bestow on me 
__Your Feet! Graciously show me the path by which I may go unto 
You! (22:9)”. 

“Oh King! Oh our Lord! Bid we come unto You. Oh Prior 
one to Maal and the one with four heads (Brahma)! Oh our Lord! 
Bid me come unto You! Oh our Lord ; the last remaining One after 
the day when all things have entirely ceased to be! Bid me come 
unto You! Bid me come to praise you with my tongue out of love 
for Your twinkling jewelled Feet and sing Your glories! Oh 
Destroyer of sin!” (5:99). 

The saint is engulfed by great and soothing effulgence 
of Grace. At this supramental state of divine experiencc 7 the 
mighty bonds which have been clinging to his mind hitherto 
are extirpated by His Grace as his mischievous mind itself is 
being lost. The light of His Grace wipes out the fear of birth 
in him. When he is thus freed from his deadly bonds, the 
never-do-well mind and the terrible cycle of death and birth, 
the saint prays incessantly to go unto Him and visualize His 
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Feet. God has been generous and gracious to show him His 
Feet. God in His grace has appeared as Effulgence. 

The saint sings therefore: 

“Let us sing of Hijn who condescended to take pity on me 
and who out of compassion appeared as Effulgence and who by His 
inconceivable sweet Grace made His light shine inside my innermost 
being (8:18). Oh! Lord of Civapuram! As and when my body and 
soul began to thaw and melt with love for you, You bestowed on me 
sweet Grace which is not in my reach!’* (22:2). “Our Lord bestowed 
on me His great Grace so that I may swim accross the sea called 
birth” (42:7). 

Great seers and saints have prayed for this superfine 
inconceivable state of tranquility and achieved this state of 
divinity after a good deal of penance and meditation. Saint 
Maanickavaachagar prays, “Let us sing and beat the trumpet 
of Thellenam, how for the sake of Him who never knows 
weariness even if the ether were to vanish, wind were to die, 
and fire, water and arth were to disappear (thefordcr in which 
the five elements originated) I lost my body, soul, sense of 
perception, my mind and I-ness (ego) too” (11:18). The saint 
is amazed to see that when he and his belogings arc lost, God 
has descended in him and chosen to abide in him. He cries 
out ‘‘Oh! Primeval One! What I have become! I know not 
the end of all this! My Lord! I hear as if you would say, 
“Come! I am Destroyer of Karma” and announced Yourself 
as ‘‘I am so and so”, You enslaved me who is steeped in Karma” 
(5:22). 

When the mind is thus deprived of all the three kinds 
of bonds which have been clinging to the reasoning mind, the 
saint refers vividly that God, while teaching him the path of 
devotion, severed off the original taint fastened to his 
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reasoning mind (chitham) so that his ancient Karma may cease 
tobeonceandforall(51:l). Hesings: “To sever these bonds, 
God Civan tied me with the strong rope of my reasoning mind 
to His Feet” (31:7). “In the hall at Thillai which every body 
worships, I a cur, saw Him Who coming as a great Master 
severed the bonds when all the world was looking on” (31:4). 

“In the hall at Thillai where the four Vedaas are sung, 
I a cur, who do not know anything about the method of 
approach, saw Him. He graciously bestowed on me undying 
love so that the light of Gnosis may grow high in my mind. He 
revoked my Karma and extirpated my malam, and bestowed 
on me great Mercy” (31:9). Many saints, it is said, achieved 
this state of self-realization after many years of meditation 
as it leads to te relaxation of God. Here at this transcendent 
state, the inconceivable Feet of God wili be visualized as very 
great and brilliant effulgence of Grace. The saint is filled with 
joy at seeing the Light of His graceful Feet: He discloses how 
he was blessed to visualise His Feet: 

“I a cur of a serf, saw with delight in beauty - encompassed 
Thillai, the sweet Feet of Civan. He entered me at a time when I 
had not even taken shape in the womb. He entered my flesh, 
established Himself in my mind!” 31:3). 

“How am I to describe the miracle of my Lord Who 
bestowing grace on me so that I may forsake all unreality, stood 
before me showing His twin golden Feet!” (41:1). 

“I cannot understand this miracle of God! He the infinite 
One showed me His twin Feet! He bestowed Gnosis on me and 
made me His own” (41:10). 
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“While I melted with increasing love. He showed His Mercy 
and His jewelled Feet to me. When 1 thawed He extirpated my 
misery and graciously made me His own” (43:9). 

“Oh! Effulgent Lamp! You bctowed on this slave Yourself 
Who severs the root of my Paasam (bonds) and You being pleased 
with my worship entered my mind and showed me Your blossom 
Feet” (37:7). 

“Oh! Sage! While mv bones melted You conferred Your 
Grace on me! You showed me Your twin blossom Feet and made 
me Your own! (44:3). 

The saint is now free from the painful and powerful 
bonds and his wandering mind. He has not only visualized his 
own self but has seen the Light of Grace and His Feet. Though 
these experiences are very high and incomprehensible, he is 
not pleased with these. So he prays and meditates for His 
Mercy night and day. He sings, “Oh! Primeval One! You are 
the beginning and the end of all things. You entered me and 
abide in me who is steeped in Karma You announced Yourself 
“I am so and so’* and as if you would say. ‘ Come! I am 
destroyer of Karma”, enslaved me”. 

“This day out of Grace to me You rise in my mind like 
a sun dispelling the darkness therein*’ (22:7). He is thus free 
from the (Malam) bonds pretty well. 

It appears, however, that these supramental states have 
to be experienced several times before he gains the next higher 
superior and divine stages. It is evident that the soul of the 
saint is completely devoid of all the three Malam such as 
Aanavam, Karma and impure Maya. (Suddha Maya 
(PureMaya) has yet to mediate for the grant of Supreme 
Grace in full measure). The sanction is not still so easy! The 
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soul though freed from the bonds for the moment is recoiled 
again and again by them. Since they haW; been inseparable 
for generations together and the force of separation is feeble 
infront of the power of adhesion. They have to be ridden off 
only by the mercy of god which of course flows in him gradually 
in the form of light of Grace as the saint melts and melts for 
His Grace more and more. The saint sings, “Oh! Lord! As 
I beg and beg Your Grace and melt with yearning You rise in 
my mind as Effulgence! Oh! Civa abiding in Thirup- 
perunthurai! You arc in the form of all-pervasive Ether, 
Water, Earth, Fire ad Wind and none of these! But I have 
seen You with my own eyes to-day and I am delighted!” (22:6). 

5. (d) God condescends 

He in his path of liberation melts more and more for 
admission into the aura and the sacred presence of God! The 
sanction is not easy and he is still far away. He prays, melts 
and sings, 

“Obeisance to You! Oh! Reality! I should sing of You 
only! Singing Your praise thus with my heart thawing and melting 
and my body limbering and limbering I should dance! Obeisance to 
You! I should merge with Your flowery Feet! (5:100). Oh God! 
Thawing and thawing when am I to enter your holy presence melting 
and melting? Performing ecstatically various kinds of antics like 
standing, sitting, lying, rising, laughin, weeping, adoring praising and 
seeing Your sunset-like holy body, when am I to remain joined in 
mystic embrace with You, my purest Gem!” (27:8). 

“I cannot understand the miracle, my Lord. You have 
bestowed deliverance on me. You have shown Your soft 
blossom-like Feet that my bad Karma may die out. You entered my 
heart and made me dance!” (41:5). 


46 




“Oh! King of devotees! Oh! my Father! Oh! Flame of 
Reality! Making my body and soul soften in every pore and melt, 
You ente ed me and abiding in me. You have dispelled my darkness. 
Instruct me how I may describe You!” (22:3). 

The Saint is over-whelmed with delight at visualizing 
the gracious Feet of God and prays to bestow Them on him 
and worships: 

“Obeisance to You! Graciously bestow on us 
Your blossom Feet! Oh! the Primordial of all things! 

Obeisance! Graciously bestow on us Your 
rosy tender Feet, the end of all things! 

Obeisance to the golden Feet, the source of all beings! 

Obeisance to the flowery Feet, the bliss to all beings! 

Obeisance to the twin Feet, the salvation to all beings! 

Obeisance to the lotus Feet not visualized 
even by Vishnu or Brahma! 

Obeisance to the Feet oi gc'den flowers which 
make us His so that we may be redeemed! 

Obeisance to You!” (7:20). 

“Oh! King! Though I was blessed to see Your 
anklet-girt Feet with rejoicing mind I have not been blessed 
to merge with Them. Oh! Lord Kindly do not toi*ake me!” 
(6:15). 

As the saint himself has said, it was only with His Grace 
lie was enabled to pray to Him. It was only when he prayed that he 
should be endowed with unintermitting love for Him. it was granted. 
1 1 was only when he, with that love for Him, thawed and melted. He 
bestowed on him His pleasant Grace. It was only when his 
body and soul melted and melted. He entered his mind. It was 
only when he prayed with undying love He condescended to 
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enshrine in his body and rooted out his (Malam) bonds. It 

• • 

was only when he complained about the wanderings of his 
mind for women and the unmelting carcass of his heart, He 
was pleased to entertain his mind with His Light. It was only 
when he was persistently and incessantly praying for His 
Grace, He showed His Grace as supreme Effulgence. It was 
only when his body, bones and soul melted, He graciously 
showed His Feet. It was only when he devotedly prayed and 
prayed, he was able to visualize his own self. It was only when 
he wept, melted and yearned. He showed His presence in his 
soul. Again it was only when he prayed and prayed He 
condescended to enter into his corporal body for transforming 
it into a celestial body. Here at this stage the saint sings his 
experience as: 

“Let us sing beating the trumpet of Tiiellenam how Civan 
assumed a form to the delight of the people of the world! Let us sing 
how He casting a benignant look that the very embryo of my birth 
may burn out, entered my mind and turned me into the treasure of 
Bliss” (11:5). 

“Is it not through communion with the Lord of resplenda it 
Thillai that He entered me melted my bones, wiped out fully the 
might of my past Karma, extirpated my sorrow' and purified me 
fully?” (40:3). “Severing the bonds which caused me turbulence like 
the waves of the sea, He entered and filled my body and soul” (34:6). 

“Let us sing of Him Who merged in me as honey in body, 
as ambrosia in soul and as sugar candy in feeling and graciously 
bestowed on me the path to Him which even the heavenly beings do 
not know” (8:16) 

“The great One who abides in Thirupperunthurai entered 
me and enslaved me. After melting my bones He is in my mind, in 
my eyes and in me fullv”(34:4). 
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“Who am I ro embrace His Feet? He offered a seat to me. 
a cur! He entered my corporal body: He mingled with my soul! He 
will never part from my mind !” (34:2). 

“Oh! King ! When is the time to come when You will 
graciously bestow on me a mind which experiencing You Who have 
entered my flesh will melt with love and swell with bliss?'' (32:10). 

“Oh ! Primeval One ! You showed mcYour resplendent holy 
body and took me into Your service but without bestowing on me 
the noted great state’'* (33:10). 

On being blessed to see the Feet of God. the heart of 
the saint melted like wax faced with fire. He worshipped, 
wept, trembled, danded, shouted, sang and prayed. His tears 
trickled increasingly. His heart throbbed with pure love. His 
body was shivering in unison. (4:60-62). The saint says, that 
“Not despising as a little thing the greatness of the grace of 
God of heaven, Who came down on earth in human form of 
the Supreme Master (Guru)”, he worshipped and prayed to 
the Sacred twin Feet. His verv bones softened and melted: 
his heart yearned with sigh after sigh; the river of love 
overflowed the banks thither: his senses coalesced, his speech 
stumbled, the hairs on his body stood on end, the palms folded 
in worship, his heart blossomed out. his eyes flushed with 
delight, droplets dewing on them: he clamoured” Oh! Lora. 
Oh Sire! Obeisance to You!” (4:80-85). 

He has sung further how God appeared to him in 
different forms. He made his appearance in the guise of a 
human priest - supreme Master-to show His holy Feet. 

5. (e)As Anthanan 

“Let us sing of the compassionate Anthanan (Priest) Who 
condescended to take pity on me and Who by His inconceivable 
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sweet grace appeared as an effulgence to make His light shine inside 
my innermost being” (8:18). 

“Let us sing, beating the trumpet of Thellenam of Civan who 
came in the guise of Anthanan so that we could see His holy Feet 
which even the venerable Vishnu going in search of, as a boar did 
not perceive” (11:1). 

“Oh! bird Kuyil! Listen to me ! The Lord of the Devaas 
came in the guise of Anthanan and showed me His beautiful rosy 
Feet! Saying “This man here is Our man”, He enslaved even me 
graciously! Invite Him of lovely hue by your song!” (18:10). 

5. (f)As Knight. 

“Obeisance: Knight ! You made even me a one! and placed 
Your Feet on my head !” (4:129-130). We arc not able to 
comprehend the meaning of making him “a one”. 

5. (g)In Three Forms. (Male, Female, Nesiter ) 

“Oh! luminous One! Oh! rare to be known feminine One! 
Oh! ancient masculine One! Oh! You of neuter aspect! See that You 
do not forsake me!” (6:2). 

“Oh! damsels! Let us sing of the Feet of Him Who is the 
female, the male, the neuler!”(7:18). 

“Behold Civan Whom even the Devaas do not know! Behold 
Him with the aspects of the male, the female and the neuter !” 
(3:56-57). 

“When the great Lord who owns me and Eesan, the 
Bestower of grace will graciously rise in me, the differences of 
female, neuter and male and even “we”, will occur no longer” (49:5) 

“He hid Himself from those who boasted to see Him by 
some rare device, He appeared to them as a male, changed to a 
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neuter form and disappeared as female with a shining forehead, thus 
hid His true self from them” (3:134-135). 

“Is there a marvellous deed similar to this which my Father. 

I .< .1 and Civan who is male, female and neuter too, did in making 
me His own?” (5:29). 

5. ( h)With Her-His Grace. 

“I cannot understand the miracle of mv Lord Who came as 
.i lare companion without parting from Her, His Grace to the 
.ii’iompainmcnt of tinkling anklet on the rosy Feet and made me 

II in'* (41:4). 

“I cannot understand the miracle of the Sea of Grace Who 
coming along with Her, the delicate Dame and imparting grace to 
me who is wandering about in the Company of women, graciously 
united with me” (41:6). 

“Let us sing and beat the trumpet of Thellenarn with a wave 
of tears on our eyes, of the manner in which the Lord came down on 
earth with the Dame who capers on the hill, as His Partner and 
imparted Grace to me” (11:6). 

“Behold Eesan whom everyone is entitled to apprehend! 
Behold Civan whom even the Devaas do not know! Behold Him Who 
is female, male and neuter! Behold Him Whom even I saw with ray 
eves! Behold the Ambrosia which pours grace in abundance ! 
Behold! that I saw the greatness of His mercy! Behold He stepped 
on earth with His rosy Feet for my sake! Behold that I was convinced 
that He was Civan! Behold that Hein His grace enslaved me! Behold 
Him! Who has Her with flower-like eyes as a part of Him! Behold 
simultaneously Her andHim! ”(3: 53-65). 

While He hid Himself to a host of searching multitude 
* it'll i from Thirumal (Vishnu) and even to a crowd of seers 
.ind saints w'ho strived hard to sec Him and who raised a hue 
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and cry with garlands to fetter His Feet if and when they found 
Him. Hiding Himself to them he showed Himself to Saint 
Maanickavaachagar in the guise of a priest and made him His 
own. There he sings, “I with undying love melting my bones' 
wailed with lamentation. I clamoured aloud and fell down 
with my head all topsy-turvy, rolled and wailed (3:149-153) 
when He showed Himself to me!*’ 

“While He hid Himself from even Brahma and Vishnu who 
searched for Him, He shone for me with a golden light comprising 
the lightning-like flash of a heap of emeralds and a cluster of rubies! 
Thai Effulgent Being Wbo for my sake coming today without any 
effort on my part took abode in me and delights my mind as an eternal 
spring! I am not able to bear this body which spells ruin. It is not 
able to contain the sea of His exquisite bliss which over-runs it with 
waves! Obeisance to Him! He. made for me a divine body instead, 
which yields ecstasy. With sweet honey he fashioned my limbs anew” 
(3:115-126). 

“He became very near to me as a fruit on the palm. 1 know 
not what to say! Blessed You! Is this proper? I, a mere cur cannot 
sustain this! I cannot comprehend what You have done to me! Ah! 

I am dead! I know not what You have in Your grace given to me 
Your slave! I am not content with mere sipping nor can I swallow! 
Like waves of the sea of milk and like water in mid sea on full moon 
day, He ordained sweet ambrosia to fill the core of my mind to 
over-flowing and to collect in each hair-root of my body. He injected 
sweet honey into the cur’s frame. He pumped streams of marvellous 
ambrosia right into the boles of the bones. He fabricated a new form 
as if with my melting heart. He created an ecstasy-bubbling body 
for me. Ultimately He mixed even in me of lowest rank, Mercy’s 
pure honey with His Grace and made me of surpassingly sweet 
ambrosia and thus made me be!” (3: 156-182).“(The expression 
“made me be” may be enterpreted as meaning that as soon as the 
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Lord Civan gave the saint an ecstacv-bubbling celestial body and 
tilled it with His Mercy. Grace and Ambrosia the Saint had beer, 
taken by the Lord to a state from which he would never return to the 
iiiorta! world. i.e., the Lord let him “be oi exisftvith or in. Him.) 

Thus the saint marched in state on the Path of 
Liberation and reached God. 
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6.The Transformation 


Let us trace how God transformed the corporal body of 
the Saint Maanickavaachagar into a body of Bliss. This is 
actually the formation and development of ambrosia in his 
body even displacing the marrow of his bones. The saint 
wonders whether there is any other marvellous deed akin to 
what God has done in him. Ridding him of ali fears He made 
his heart to thaw and entered it making ambrosia well up in it 
( 5 : 29 ), as He is Ambrosia in the minds of those who thaw and 
melt for Him ( 4 : 142 ). He has sung that His jewelled flowery 
Feet entered in him, softened his mind and made ambrosia 
well up in it ( 23 : 1 ). ( 22 : 1 ). God entering in him that he may 
no longer be tossed about by birth and death, bestowed His 
grace on him, by ordaining a mysterious flow of marvellous 
ambrosia in his body. So he sings “Oh! My owner ! You have 
bestowed your Grace-filled ambrosia and I have gulped it. But 
I choke as 1 am not destined to swallow the ambrosia due to 
my Karma. Give me honey-like water to drink as 1 am 
suffering. This slave is Your Protege” ( 24 : 10 ). He has 
disclosed the great secret of his achievement here. “The Lord 
abiding in Tfciruppeninthurai showed me His Feet saying, 
“Behold these in your body us ambrosia welling up and 
welling up in itl"*Our heads will rest and flourish at such 
perfect rosy Feet! ( 42 : 5 )”. “He ordained sweet ambrosia to 
collect in the hair roots of my body’* (3:170). “He pumped 
streams of marvellous ambrosia right into the cavities of my 
bones” (3:174). He fabricated for me an ecstasy-bubbling 
body as i f with a melting heart pumping pure honey of His 
Morey mixed with sweet Ambrosia” (3: 175-178). 

& l b ririiseli pointed out to the saint to behold His 
F .et in I ;.n .. ambrosia wells up in his body, the 

transformation •> »nto a celestial body to rejoice and 
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experience God has started. His corporal body could not 
contain the sea of Bliss flooding in him. So he cries out, “I 
know not what to say. I a cur. cannot sustain this. I cannot 
comprehend what You have done to me ! Sweet ambrosia has 
filled up my mind to overflowing! 1 am not content with mere 
sipping nor can I swallow it in ! I know not what to say! Is this 
proper? Blessed be You!" (3:163-170). The Effulgent One 
without any effort on the part of the saint appeared that day 
and did away with his body which was to perish. He of His 
own accord took abode in him and made for him instead a 
divine body which yielded ecstasy (3: 116-120) and delight. 

6. (a)Who is (chathurar) skilful and cleverer? 

Doing away with his body does not mean destroying the 
body. It is merely a transformation or metamorphosis into a 
divine body. This body of bliss is needed not only to contain 
the flooding ambrosia but also to bear the offer of Civan-hood 
and enjoy eternal Bliss. Actually the saint has been 
converted-body and soul-into God-hood. This fact has been 
explained by the saint himself. “Oh ! Bliss! I have caught hold 
of You firmly! Oh ! Flawless Gem ! You have made my foul 
and fleshy body mellow pore to pore and entered it as if it is 
a lofty golden temple and melted all my bones" (37:10). “OhJ 

My Father! Oh ! Lord! You gave Yourself to me and took 
me in exchange ! Oh! Sankara ! Who is cleverer of us? I 
have gained infinite Bliss! What did you gain from me? Oh; 

Lord of Thirupperunthurai -! You have occupied my mind 
as Your shrine and my body as Your abode. I have nothing to 
offer in return! “(22:10) “Let us sing and beat the trumpet 
of Thellenam how, when the transcendent Effulgence 
bestowed on us the unprecedented, rosy spark, we became 
Ci van Himself perishing the body and ego of I and mine (11:4). 
“Oh ! Mother ! Oh ! Father! Oh ! Matchless Gem ! Sweet 
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Ambrosia, the precious yield of love! Oh ! Lord 
Civa-Perumaan ! You have bestowed on this worm-infested 
outcaste perfect Civan-hood !” (37:3). The saint in blissful 
exuberance sings, “If the owner of the bull, my Spouse Who 
has me as His own enters me, we too shall not pass onwards 
to go to Him along with all other devotees. We shall no longer 
gain elsewhere the transcendent Ambrosia which 
monopolises my love. (49:2) “The experience of Civan-hood 
by glorious devotees will no longer be obvious. There will no 
longer be our reaching the transcendent Flame which filling 
and pervading everywhere exudes ambrosia (49:8). Finally 
the saint asks with wonder and astonishment. “Who else 
could gain such a privilege which my Father in His Grace 
vouchsafed me by teaching the path of devotion to me who 
was laboriously striving in the company of cussed men who do 
not know the path of salvation, and ridding my mind of the 
lust that my old Karma might cease and flee and transforming 
me into Civan Himself!*’ (51:1). 

This verse seems to be a summary of the formation and 
development and transformation of his body into a body of 
Bliss for God Civan to abide in. This means that the saint has 
merged with God to be in eternal Bliss. God is a body of 
Gnosis and Bliss if at all He has a body ! For merging with 
God. that is, with Supreme Bliss, the human body must change 
or transform lest it perish. It should not be destroyed nor 
should it die. As the Saint has emphasised in scores of verses, 
God condescended and chose to abide in him and so He 
transformed his corporal body into a celestial body and offered 
him Civan-hood.i.e., he let him be. To enjoy God or Bliss 
means living in or with God or receiving or obtaining God and 
to remain locked in embrace with God for ever in eternal 
Supreme Bliss. 
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Towards the end of the first Poem the Saint has 
proclaimed that all those blessed ones who sing the song 
narrated (Civapuranam) learning fully and realising its 
meaning will dwell in the sacred place ofCivan and go beneath 
the divine Feet of Civan while many around them humbly 
praise them (1:92-95). 

6. (b)The transcendent Experience: 

Having been blessed to visualize God’s Grace as 
Effulgence the saint is immersed in an un-preccdcnted 
ecstatic delight. This and the subsequent states of experiences 
are governed by the Grace of the Lord. The possibility of 
enjoying these divine stages depends upon the decent of God 
in him. The love of God in him is overflowing to see Him 
without even winking. He desires to embrace Him: merge 
with Him: imbibe His Grace and even to swallow Him! These 
stages of spiritual experience are beyond normal human 
perception and we are attempting to conceive the 
inconceivable, to realize the unrealizable and apprehend the 
in- apprehensible. At this state of supramcntal trannquility 
the saint speaks not: He knows not what happens! He sings. 
“I know not myself even as I! Nor do I know the recurrence 
of day and night! He Who has transcended my mind and 
speech maddened me. I do not know the wiles He has played 
on me. I know only the Divine Flame! (34:3)”. He is fully 
surrounded by a beam of light and transcendent Flame. This 
is but a preparation for the next higher and supreme state of 
Bliss perhaps known as Civa thuriyam. This is the state in 
which God-Civan bestows upon the devotees the 
inmsqendent Civan-hood. This is the state which the great 
Upanishads and Agamas and most of the philosophic 
doctrines including (the true) Caiva Siddhantha Philosophy 
conceive of. It is Bliss ! As the saint has no self of his own, 
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he is in God- Civan and God-Civan transforms him and takes 
abode in him. Rather he has become Civan Himself or God 
Civan has merged in him and he is in eternal Bliss. He is said 
to enjoy the highest spiritual experience known as Civa 
thuriaatheetham beyond which God-Civan pervades as 
supreme Effulgence (4:195). 

It is worth referring, at this supreme state of spiritual 
experience, to one of the verses of Thiru-Vundhiaar - one of 
the early metaphysical treatises of Caiva Siddhandha doctrine. 
(There is also a decad of 20 verses (No. 14) under the same 
title in Thiruvaachakam). In these, poems each verse ends 
with a suffix “Vundhec parra” which means. “push °ff and 
jump with your toes and fly about”. This term seems to be a 
game of dance by girls in the past. It has been translated as 
bounce for joy. So the verse under reference may be rendered 
as, “Bounce for joy saying the fact that He (of the divine) has 
become he (of the human) is due to His Grace! Else he cannot 
be (become) He; bounce for joy saying that he (without which) 
is he for ever! (Thiruvundhiaar -40). It is tantamount to 
saying that without His Grace, the devotee can never, become 
God or rather God out of His Grace has condescended to 
transform and become the devotee. There is relevance to 
compare, at this stage, the great utterance of the Sama Veda 
- “Aham Brahmas^li’ , which means, I am Brahmam- God. 
This sacred utterance has been commented as, “I am not - He 
is all. There is no being but God’s. This is the extreme of 
humility and self- abasement”. The devotee therefore, has 
evolved into God or become God as He has chosen to abide 
in him. This is nothing but God living in God-made-God. This 
is what this devotee has achieved and become, the eternal 
Bliss. 
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b. (c) The Eternal Bliss. 

Thaittriva Upanishad has enumerated step by step and 
has explained the greatest Bliss of the Eternal spirit in chapter 
S of Brahmananda Valli. 

"Behold this exposition of the Bliss to which Yc shall 
hearken. Let there be a young man excellent and lovely in his 
youth, a great student; iet him have fair manners and a most 
firm heart and great strength of body and iet all this wide earth 
be full of wealth for his enjoying. That is the measure of bliss 
(1) of the one human being. Now a hundred and hundredfold 
of the human measure of bliss is the one bliss (2) of men that 
have become angels in heaven. And this is the bliss of the 
Veda-wise whose soul the blight of desire touches not. A 
hundred and hundredfold of this measure of divine angelic 
bliss is one bliss (3) of the angels in heaven. A hundred and 
hundred foid of this measure of divine angelic bliss is one bliss 
(4) of the fathers whose world of heaven is their world for 
ever. A hundred and hundred foid of this measure of bliss of 
Father is one bliss (5) of the Devaas who are born as Gods in 
heaven. A hundred and hundredfold of this measure of bliss 
ol the Devaas is one biiss (6j of the Devaas of work who are 
Karma Devaas who for the strength of their deeds depart and 
are in heaven. A hundred and hundredfold of this measure 
of bliss of the Karma Devas is one biiss (7) of Indra the king 
oi the Devas in heaven. A hundred and hundredfold of this 
niu:i:.itTT' of this bliss of Indra is one biiss (8) of Brinaspathi - 
tin- pi »est ol the Devaas. A hundred and hundredfold of this 
measure ol the bliss of Srihaspaihi is the bliss of (9) Praiapathi 
b i,.Sima. (This biiss is called Brahamacandham. A hundred 
and hundredfold of this measure of PrajapathPs bliss is one 
bliss (10) of the Eternal spirit. And this is the bliss of the 
Veda wise whose soul the blight of desire touches not. 
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The bliss of the Eternal God from which words turn 

back without attaining and mind also returns baffled. Who 
knows the Bliss of the Eternal God?”. 

This is the Eternal Biiss enjoyed by the Devotee when 
God graciously offered Him Civan-hood at the ultimate state 
of Civathuriaatheetham. The saint Maanickavaachagar while 
enjoying God Civan, blissfully prays, “Oh! Flame ! Who have 
transcended even the Thuriyam state ! Obeisance to You!” 
(4:195). “I saw at Thillai the infinite Bliss Who transforming 
me into Civan Himself made me His own!” (31:1). Having 
reached the supreme Thuriyaatheetha state the saint sings, 
“Let us dance by the Grace of the Father who makes my mind 
Civan-imbued and transforms whauever 1 do into an act of 
consecration to Him” (15.6). “Let us beat the trumpet of 
Thellenam singing how when the supernal Effulgence 
bestowed on us new red light, we (I and mine) perished and 
became Civan Himself”. (11:4). Further the saint has 
mentioned that God transforming him into Civan Himself and 
made him his own (51:1). This is perhaps the supra-mental 
transcendent experience which our mystic has achieved! 
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Categories of Caivism. 

Worshippers of God Civan are distinguished into three 
kinds depending upon their cult they follow in Caiva tradition 
known as Caivam. Thev are : 

1. Vaideega Caivam. This is based on the Vedaas. The 
ultimate goal is to reach Civan in Kevalaadhvaitha state. The 
attainment of the soul is Jeevan Mukthi. 

2. Siddhantha Caivam. This is based on the acamas. 

w 

The ultimate goal is to reach Civan in Suddha advuitha state, 
the attainment of the soul is Jeevan Mukthi. 

3. Veera Caivam. This is based on the upanishads. The 
ultimate goal is to merge with Civan in Civaadvaitha state. 
(This is also called Civa-Samavaaya Caivam). The 
attainment of the soul is known as union. Veera Caiva 
philosophy alone speaks of transformation of the material 
human body into a body of Grace and then bodily merger with 
Civan ultimately transforming itself into a body of Bliss. 

The attainment of Saint Maanickavaachagar is 
Civan-hood. It is transformation into Civan Himself. “Making 
me His own the Father transformed me into Civan” (51:1). 

God Converted him as Civa Himself and has been 
abiding in him. Rather the saint is in God Civan in Eternal 
Bliss ! 
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7.Advaitha union 


Although the Bliss and attainment of Civan-hood by the 
soul is dealt with in the 11th verse of Civagnanabotham. the 
Caiva Text of 12 verses, its divine union starts in the 10th verse 
itself. It declares: “When He Himself becomes the soul in the 
method that He becoming united with it and it (soul) being 
alone inseparably in Him and when it stands established in the 
device of the Lord, there will no longer be the bonds, illusion 
and potent Karma”. While the sou! has become verily the 
God in Advaitha union in the flood of supreme Grace, it can 
only realise that there is no self of its own separately and He 
is in everything and in Him is everything. Thus the soul 
becoming Civan Himself, enjoys eternal Bliss. The great 
commentator Civagnana Yogi has very appropriately quoted 
the following verse of Saint Maanickavaachagar in elucidating 
the deep idea! and content of the 10th verse of Civagnana¬ 
botham. “Oh! God Civa dwelling in Thirupperunthurai! 
You-none-but You-ness goes forth and goes forth into all things 
atom by infinitesimal atom till You alone are! You arc not a 
particular thing and without You there is nothing! Who can 
perceive You as Thou art” (Thiruvaachakam! 22:7). 

If the feeling of self ( I and mine) pervades in the soul 
distinguishing itself from God, He graciously identifies 
Himself with the feeling of the soul such that there occurs no 
longer any God for the soul to imagine separately. Therefore 
when the soul goes forth and goes forth, into all things 
diminishing and diminishing atom by infintesimal atom f He slone 
is there! The nature of God, therefore, is that He containing 
in Himself the aspects of each and every being f becomes the 
sole Being. In the case of the saint God is more so as He has 
converted or transformed him and offered him Civan-hood. 
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Saint Maanickavaachagar in the “Decad of Union" (27) 
while singing about the characteristics of (Advaitha) 
non-duality asks “when am I to remain locked in mystic 
embrace with my unique Gem. the golden Hill, the unpierced 
Pearl, the abode of Mercy and delicious Ambrosia who gave 
Himself to me?” (27:1). Here the saint has clearly pointed 
out the significant Advaitha union with Civan Who has given 
Ifimself to him (i.e) Civan-hood. This union can easily be 
perceived as the Saint-Civan Advatham. be it metaphysically 
Suddha-Advaithum or Civa Advaitham. The sub-title of this 
decad simply confirms the characteristic union of the saint 
with Civan, it being Aththuvitha llakkanavn. In order to 
fructify this embrace and union. God had already ordained for 
him an ecstasy ^bubbling body (3:120. 178) filled with 
marvellous ambrosia right even into the cavities of his bones. 
Such a body is needed to embrace the Lord Supreme. How 
can this celestial body made out by God. perish when it is 
meant for the ultimate and everlasting merger and Advaitha 
union with God? 

Now let us think of the decad (26) in which the saint 
speaks about” the characteristics of salvation or deliverance". 

I le sings, “God lifted me up, cleaned me of the past lust, made 
me sparking Grace of Effulgence and initiated me into the fold 
of 11 is devotees" (26:8). It is generally said that the theme of 
Thiruvaachakam and the ambition of the saint appears to be a 
plea lor admission into the galaxy cf His devotees. Quite fitting 
lo the sub-title in this “Decad of mystery” (26) the saint sings 
about his admission into the band of His devotees in all the 9 
out of the ten stanzas admires “This mystic event we 
witnessed!” This is perhaps a prelude to be included in the 
wailing list to remain locked in embrace with God as narrated 
in the next Decad, Decad of union (27) where he sings about 
the eharederislics of Advaitha union. 
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The Decad Thiruvenba (47) speaks further about the 
celestial state of those who have attained union with God. The 
saint points out clearly. “The light effused by the Lord of 
Perunthurai Who has stationed in my mind bestowed the path 
of no more return of birth on me“(47:7). He sings further “The 
Lord of Perunthurai filled me with frenzy; set me free from 
birth; thrilled my soul with speechless fervour; the Sire in 
exceeding Grace made me His own; the balm for all my pain, 
the deathless Bliss will make me God-mad (47:6). 

In the Decad, “Garland of rapture” (50) which 
contemplates on the desire for experience of Civan, the saint 
questions, “Who is there to calm my fears if You do not bid 
me to come to Thee? Are all those who are doomed to die, 
of my standard? Won’t the devotees say that this (death) is 
undeserved in my case? Oh! Dancer of Thillai! I tremble! 
Will you please console me at least now?” (50:6). 

Moreover, the saint has reiterated in the last poem. 
“Decad of amazement” (51) which speaks about the ineffable 
enjoyment or “Not knowing how the experience came”: “I was 
fit only to be born in this earth and to be wearied with life and 
to drop down dead. God bestowed upon me inconceivable love, 
enslaved me and applied sacred ash even on me so that I may 
reach the pure path of devotion, Who else could gain the Grace 
showered on me?” (51:4). In the same decad the saint narrates 
in the first verse which is the quintessence of Thiruvaachakam, 
“I laboriously toiled and moiled in the company of cussed men 
who do not know the path to liberation, salvation and final 
peace. My Father taught me the path of devotion. In order to 
wipe out my old Karma He purged the lust of my reasoning 
mind. Then He transformed me into Civan Himself-pure 
Bliss-and made me His own. Who else could gain such a 
privilege with which m'* Father in His Grace blessed me!” 
(51:1). 
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If one deeply ponders over these utterances of the saint 
with a sense of devotion, saint Maanickavaachagar attained 
Civan-hood in the same order in which he has summarised in 
the first verse of the last decad (51:1) of Thiruvaachakam. 
This alone appears to be relevant and appeals to reason. The 
traditional legend also corresponds to the attainment of the 
saint towards the end of his worldly life. A multitude of 
icvcrcntial devotees witnessing, the saint walked towards the 
golden Assembly of Thillai temple. Suddenly there appeared 
a huge effulgence in which the saint Maanickavaachagar 
disappeared He attaining Civan-hood. is in everlasting 
Advnithn Union with the supreme God Civan. 

7. (n)What is this Advaitha (non-dual) . 
union of Civagnunubothum? 

In the same way the great Civagnanabotham says that 
the soul alter being enlightened that it is not alien will go 
towards the sacred Feet of God. in verse number 8 and that 
ihr soul will reach the Sacred Feet of God with unswerving 
love in verse number 11. The scholarly commentator, 

< iviignami Yogi says that the soul realising the advaitha 
N.iiuir t»l find in him will reach with love the sacred Feet of 
( :van, which means the supreme blissful experience of God. 
He 1 1 . i :. VCrv skilfully interpreted the term Advaitham which 
i*. I.iimm:. in ( iva-Siddhantha philosophy. The literal 
meaning, ol this Sanskrit term Advaitham is, “ not two but 
one”. I le has not only rejected this normal meaning but other 
kinds ol intei pretation of Advaitham by a process of 
elimination. 

1. He has argued that thiTTvdvaitha state of the sou! 
and God is not a union (Ikivam) just as mixing of the river 
w'ater with sea-watc:. As this union of non-different 
substances appears as one .substance after union, it may safely 
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be called one-ness and need not be called as Advaitham. 
Further when the scul and God are united the fundamental 
character of the soul that it can unite with odd matter and 
understand things, will be lost when it is in such a union at 
liberation. 

2. He has argued that it is not copulation (caiyogam) 
just as mixing of milk and water as the diffusing property of 
the two different substances will no longer be there in their 
union. 

3. He has argued further that it is not a kind of formed 
union made out by some relevance or other as it does not 
convey the meaning of Advaitham which term resulted to 
signify and stress the contention of the great saying of the 
upanishad, “Thatvamasi\ 

4. He has argued that it is not (Samavaayam) 
inseparable oneness just like sound and music as it is not 
different from a kind of (Thaathanmiyam) union inseparable 
for ever and in which there is no complete union of two objects 
as in the simile. 

But he has very cleverly interpreted Advaitham in the 
light of the great saying ‘ThatvamasP. According to him this 
term means in the first person, “That I am'*, in the second 
person, “That you are'*, and in the third person “That it 
becomes you" or “That you become/’. In these meanings one 
will Gnd that there are two clearly different objects, such as 
‘That’ and ‘You’ and that these two, objects God and soul 
respectively have such intrinsic faculties of uniting one with 
the other that they maintain the three characteristic principles 
of Advaitham as (a)‘be united’, (b) ‘be together’, and (c) ‘be 
separate in their union. Further, ‘That’ is one object and 
‘You’are another object. How is it that one object becomes 
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I he other in the union? In order to remove the doubt of the 
possibility of the one becoming the other and the ‘one* 
depending on the ‘Other*, coveving forcefully the significance 
which it exhibits on the specialised relationship of the two 
objects, is the content and meaning of Advaitham. Besides, 
he explains the Advaitha monism of soul and God by posing 
three questions. 

1. Will the soul be lost after union with God? 

No; as the soul is one of the three ever-existing entities. 

2. Will the soul be lost before union with God? 

No; as there will be no object to unite with God. 

3. will the soul be existing as such in the union along with 
God? 

No; as there will be two objects and the union may better 
be called (Dhwaitham) dualism and not Advaitham. 

But then what happens in the union of the two and yet 
ealled'not two’The malam of the soul will by then be dispelled 
when it unites with God just as common salt dissolving in water 
where the hardness and roughness of the salt are lost when it 
dissolves in water without losing its individuality. But 
Advaitham is not a mere union as this, it is still more. In the 
mystical union soul and God while remaining of course, 
metaphysically distinct, are practically one. The commentator 
has very skillfully explained the Caiva Siddhantha 

interpretation of Advaitham as a kind of (Thaathuunmiyam) 

• 

union inseparable for ever maintainingJ^ercby the three 
principles of the two uniting entities such as 1. “be united”, 
2. ‘be together’, 3. ‘be separate’. All these three 
characteristics should be found in the Advaitha union of the 
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soul and God. There are two kinds of (Thaathaanmiyam) 
union inseparable for ever: 

1. One object or substance will by its own features or 
characteristics differentiate itself into two and appear as 
two substances or objects just like music and sound. 
Though music is one. it may be differentiated into music 
when it appeals to the finer sense and sound when it is 
heard as gross noise. In this union sound is inseparable 

A 

from music and so this union is known as Thaathaanmiyam 
but not Advaitham. 

2. Two objects or substances will by their properties, qualities 
and similarities, while being distinct unite and will appear 
as one object or substance just like salt in water. This union 
is called Advaitham union of soul and God according to 
Caiva Siddhantha doctrine. More appropriate example 
is light of the eye and its perception by the soul. 

Besides, the soul is or has become gross wisdom and 
God is subtle wisdom. These two are in the Advaitha union. 
One cannot see them separately or individually as soul and 
God. So when one desires with an eye to see the soul there 
is no God; and with an eye to see God. there is no soul and 
with an eye to see the blissful union of both, the Bliss cannot 
be seen as his doubtful ego proceeds before his vision. 
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8. The Divine Hint 


The saint discloses in the “Decad of Wonder” that God 
expressed a subtle and brief word. It is likeiv that that divine 
expression may be. “Ah Ah!” which occurs in about eight 
stanzas of Thiruvaachakam. This significant term is the call 
of God meaning mostly “Come here”. There are two more 
stanzas in which God specifically hailed him “Come!” 

The Saint prays “Obeisance to you! Oh king! Confer 
Your grace on me by saying “All Ah!” (4:99) 

The saint in sub-decad-Steeped in Bliss, sings, 
"Removing my falsehood and enslaving me bid this dog “Aa 
Aa"- “Come unto me!” so that I may again and again pray 
and pray, die and die, and come and come to worship You" 
(5:74). 

In the decad 44-sub-title- “Joy of unceasing bliss” the 
saint prays, “Oh my Owner! graciously say “Aa Aa” so that I 
may be consoled by meditating on You as my Ambrosia” (44:5) 

In the decad 25-sub-title-“Characteristics of a soul”, the 
saint longs in pathetic strain, “Oh Gem of a priest whose role 
is to guard and enslave me! I long for You to look at my face 
and say, “Aa Aa”. Oh my king^all me to dismantle this 
pus-exuding, fly-infested dirt-overlaid walking frame of mine” 
(25:3). 

In the decad 50 Sub-title- “Desire for experience of 
Bliss”, the saint pleads, “If You do not bestow grace and say, 
“An Aa" who is here to tell me, “Don’t fear?’\\Vill it not end 
in this wicked one being ruined? Arc those who die. of my 
standard? Won t the devotees say that this (death) is 
undeserved in mv case? Will You not console me at least now? 
Oh Dancer in Thillai! I am perplexed”. (50:6). 
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In decad 27-sub-titIe-“Characteristics of non-duality” 
-the saint questions, “When am I to remain joined in mystic 
embrace with my flawless Gem Who enslaving me and taking 
me into His service'hailed me, “Aa Aa” with all this vast world 
as witness” (27:5). 

In decad 33-sub-title- “Surrender of the soul” the saint 
asks, “Oh Our King! I was under the impression that to dispel 
all my troubles You enslaved me. Oh Lord of the Land of 
Bliss! Having exclaimed “Aa Aa” in Your grace, why have You 
not dismantled this sinful body? Having hailed, if You punish 
me without taking me into Your service, will any gain accrue? 
(33:2). 

In decad 23-sub-title- “Immeasurability of Bliss” the 
saint sings, “Oh heavenly One! You in Your grace appeared, 
said to me graciously “Aa Aa” and rid me of my fear. Even 
after I dived, drank, and was satiated in the ocean of Your 
grace. I do not melt. I am distressed as all pleasures 
over-whelm me” (23:10). 

In decad 10-sub-title- “uniting with Civan” the saint 
expresses, “Even after finding me lacking in love equalling 
with that of Kannappan, my Sire accepted me so graciously 
and commanded me with heavenly grace “Come hither”! 
(10:4). 

In decad 11-sub-title- “Merging in Civan” the saint 
exclaims, “Ah Ah Civan rare to Ari, Ayan, Indra and the 
heavenly beings hailed even me “Come! Come!” and made me 
His own forcibly in this world. Let us beat the trumpet of 
Thelienam singing of my becoming a very God when He 
etched the imprint of His flowery Feet on my head” (11:7). 
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In decad 45-Sub-title- “Relating the experience of 
limitless rapture” the saint happily declares. “Oh You Who 
have been called “Aa Aa” and have lovingly become His slaves 
of our mighty King! Come and gather together. Tne time has 
come to go leaving the unreal and enter beneath His Feet. 
The flood of grace mingling unceasingly with our heart 
dissolves it into His experience” (45:1). 

There seems to be a great significance in the subtle 
expression of “Ah! Ah!” or “Aa! Aa!” as it is a divine call of 
God. This term means “Come here!” in most places. If wc 
carefully arrange the verses in which this expression occurs in 
the order of sequence of the experiences of the saint, and 
study them a bit deeply with their respective sub-titles of the 
Decads his spiritual evolution will become evident. 

1. In the first place the saint prays to God to confer on him 
His grace by saying “Ah! Ah!”(4:94) 

2. Secondly he pleads. “Bid me to come unto You!” in order 
to pray again and again and be steeped in Bliss even if he 
were to die and die. (5:74) 

3. He entreats. “Graciously say “Ah Ah!” so that he may be 
consoled by meditating on Him for unceasing Bliss. (44:5). 

4. He expresses the ambition of his ripe soul, “I long for You 
to look at my face and say “Ah Ah!” (25:3) 

5. Indicating his desire for experience of Bliss he argues, “If 
You do not say “Ah Ah!” Who is here to tell me “Don’t 
fear!” He is a bit annoyed but asks “will You not console 
me at least now!” (50:6) 
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6. God has hailed him. 'Ah Ah!". The saint lovingly poses, 
“When am I to remain locked in embrace as the 
characteristic feature of non-duality." (27:5) 

7. Surrendeing his soul he questions, “Having exclaimed, “Ah 
Ah!" why You have not dismantled this sinful body, my 
Lord?" (33:2) 

8. The saint has been blessed fully and he is unable to bear 
the immesurable Bliss. He labours to express his feeling, 
“You graciously said “.Ah Ah!" and rid me of my fear. But 
I am distressed as all pleasures overwhelm me". (23:10) 

9.1n order to unite with him God graciously calls the saint, 
“Even after finding me lacking in love equalling that of 
Kannappan, You commanded me, “Come hither!" (10:4) 

10. The saint exclaims, “Ah Ah! " as Civan rare to the heavenly 
gods hailed him, “Come Come!" to merge with Him. (11:7) 

11. Relating the experience of limitless rapture the saint 
addresses His sages, “Oh You Who have been called up 
“Ah Ah!" come and gather together. The time has come 
to enter beneath His feet!" (45:1) 

Therefore one may observe that the expression of “Ah 
Ah" has played an important role in the spiritual development 
of the saint. 

(It must be remembered chat the progression of the 
saint’s spiritual development does not coincide with the 
progression of the Decads which have been sung at different 
places on different occasions). 
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9. Does the saint dread death? 

Saint Maanickavaachagar complains to God that his 
body and life being bound by the remarkable ropes of Aram 
(good deeds) and Paavam (bad deeds and sins) and wrapped 
all over with an external skin in order to hide the 
worm-infested grime with nine outlets excreting foul 
drippings, has become a veritable den of all sorts of miseries 
and sorrow. He is bewildered due to the thwarting mind as 
the five senses are seducing him. With these equipments his 
frustrated mind is not thawing and melting with love for God 
and thereby he is deprived of the grace of God and the benefit 
of gaining the human body (1:52-55). Instead, he has been 
believing this foul nest with wall of flesh and leaking false roof 
ridden with rotten serum and worms, as real and has been 
living in it though tossed about in the whirlpools of the sea of 
troubles (26:7). He is pained for his precarious plight and 
feels that he has become a wild tree bearing in vain the burden 
of this flesh- ridden body while heaven-bent men of the world 
keep on performing Thavam—pious and penitent meditation 
(34:10). So he prays to God to call him unto Him as his body, 
mind and senses are bent upon ruining him. 

“Oh Partner of the Dame (Umai) of fawn-like glance! Oh 
Honey who came here and made me Your own! Oh Ambrosia! Oh 
Essence of the sugar-cane! Oh Civan! Oh King of Thillai in the 
south! While those who have fallen in line with Your divine will, 
merge in Your jewelled Feet, I continue to remain here guard^g this 
fleshy frame of worms. Oh my Owner!*' (5:55). 

‘Oh my King! I cannot remain in the garment of brawn and 
bones tied up by white sinews and covered by skin. Oh rare 
Ambrosia who is beyond men of every sort! Oh Father! Behold that 
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I long to see You. Do call me unto You Oh beauteous great One!” 
(25:2) 

“Obeisance! Oh my Lord! I am grieved for this grace-less 
walking cell full of bones, filth and dirt clinging and 
tormenting me. Oh beauteous great one! Behold that I 
long to reach Your flowery Feet and abide seeing for ever 
Your light of grace with thawing and melting heart’* (25:4) 

Though he is disgusted with his miserable body and 
deceitful senses which are after sensual pleasures of the world, 
he is not willing to part with them. He is cognisant of the fact 
that his mortal physic is susceptible to decay and death if his 
seductive senses are left uncontrolled (31:1). He feels that all 
his sense organs, senses and heart are not for seeking the 
Grace of God: He therefore condemns the succourless 
carcass of his heart: 

“Dance you do not for the jewelled Feet of the Dancer. You 
do not have love for Him; you do not sing with melting bones; you 
do not feel distressed; You do not bow down to the blossom Feet of 
the Lord; you do not deck your head with Them nor do you deck 
them with flowers; you do not seek for Him in street after street; 
You do not wail for Him. I do not know what is to be done with 
You!” (5:31) 

ft 

He is therefore overwhelmed with grief on several 
grounds: (I)His inevitable (-Karma) bond which has fastened 
to his mind from its very inception causes all sorts of affliction 
and misery. (II) In order to extirpate his Karma, God’s grace 
must be sought: but his mind is after the charm of the maidens 
and adds more and more sin to the vast multitude of his past 
Karma instead of seeking the method to wipe it off. (Ill) His 
senses are heading towards anarchy and ultimate death and 
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the evil birth that follows it. (IV) His body is full of dirt and 
filth and is likely to perish at any moment. (V) His prayers 
with all these worries are not adequate to gain His mercy. (VI) 
He feels that he is still too far away for His Grace. (VII) He 
is conscious of His true devotees and sages gulping the 
ambrosia of His grace and reaching His flowery Feet while he 
is left behind as an ownerless bull. (VIII) The mercy of God 
has not yet been shown to Him and he has to pray to Him with 
true love and meditate for gaining His Grace in order to reach 
His Feet. 

With all these endless and miserable worries, he believes 
firmly that the Lord of Perunthunii will make him God-mad. 
sever his birth, and the undying Bliss of Medicine will enter 
his mind and will make it ineffably intoxicated with Bliss (47:6). 
He strongly feels and asserts that the goal of gaining this body 
is to catch hold of that transcendent Being Who pervades like 
fragrance from blossoming flowers (26:9). He therefore, 
prays and prays to Him to arise and bestow His grace on him: 

“Oh Bridegroom of the awe-inspiring Goddess! Your saints 
who casting off their bonds and dwelling in heaven, calmly perceive 
You in themselves, have come as fair maidens with beautiful dark 
eyes and worship you in the manner of human beings. Oh You our 
Lord-Civan Who abide in Thiruppcrunthurai surrounded by cool 
fields where red lotuses blossom! Oh our Lord Who severing this 
birth bestow Your grace on us and make us Your own! Graciously 
arise in us!” (20:6). 

He also discloses that Maal (Vishnu) and the 
flower-seated one (Brahma) seeing that this earth is the only 
world where Civan redeems and saves one and saying. “We 
spend our days here (in heaven) in vain without going down 
to the earth and being born there as human beings’’, long and 
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yearn for Him (20:10). Speaking thus about the value of the 
human body, he mourns whether the omnipresent God would 
rise in his bodv at all before he dies. In a desolate mood he 
asks, “Oh God Who regarding me a thing of worth entered 
my heart and made me Your own! Oh Dancer of the golden 
Hall! If You discard me without bestowing Your grace on me, 
who is here to tell me. Your slave, “Don’t fear!” If You do not 
say, “Come to me!” I who have parted from You pine for You 
with bewildered mind and if You do not show me Your galaxy 
of enlightened devotees, would not people laugh if I happen 
to die?”(21:8). Further he argues painfully, “Oh King! 
Should You not bestow grace on me? Will it end in this 
wretched one being ruined? If You will not say, “Ah! Ah!” 
Who is there indeed to tell me, “Don’t fear!” Are all those 
who die and perish of my standard? Won’t Your devotees say 
that this (death) is undeserved in my case? Oh God! Oh 
Dancer in Thillai! I am perplexed. Will You not console me 
at least henceforth?” 

The saint therefore sings in this strain: “Not the least 
whit shall I fear to be born as any organism, but What can I do 
about dying?” (5:12). While many great ascetics performing 
-Thavam- pious and penitential meditation for endless time and 
torturing their bodies just have a vision of You. stood by sorely 
despondent. You took this sinner under Your service. Yet I 
would not leave this filthy body. Oh my Gem! I am devoid of 
aching love to see You. With what hold shall I be redeemed Oh 
my Lord?” (5:54). 

“Am I not Your servant? Did You not make me Your 
own? All those who have become Your own have arrived at and 
merged in Your Feet. Oh our Lord of Civalogam (world of 
Civan)! I will not discard this misery—yielding body. Would I, 
the hardened one, never find the way to see You to the delight 
of my eyes?” (5:83). 
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Although the Lord appeared before him by showing 
Himself to him. the saint had not reached a mental state 
where he could straigt-a-way take advant age of this by reaching 
up to this Lord. Instead, he appeared to be weighted down 
by the Malam (Karma, ego etc) and goes through agonising 
paroxysms of self-abasement On the one hand a fervent 
appeal to God. On the other. He also wants to continue in 
this birth indefinitely so that he can enjoy the vision of his 
Lord in the shape of the Ambrosia-honey- sugarcandy Bliss 
with which he filled even' part of his body. What wc must make 
of the relevant stanzas is a plea for continuing to live (and 
not a plea for death) so that he can continue to enjoy the biiss. 

In these two verses, the saint seems not to discard his 
body as it is needed to have a vision of the Lord and be 
redeemed. He prays to the transcendent supreme Effulgence 
- day in and day out for his grace. 

9. (a) What happened? 

The ardent prayers of the saint with undying love have 
been answered. God entered his carnal body, mingled with 
his soul and would never depart from his mind. He bestowed 
upon him a gracious boon not known by even the heavenly 
ones(34:2). What is this blissful boon? The answer seems to 
be imbedded in the “Decad of life-consuming consciousness” 
(34). He says that he does not know the trick played on him 
by the Lord of Thirupperunthurai as He has made him 
God-mad and has transcended his mind and speech. He sings, 
“I do not know myself as I! I do not know the recurrence of 
even day and night! (3)’* He expresses in very clear terms that 
i In- I .ord has entered his body, melted his very bones and He 
li.is established himself there in his mind and in his eyes (34:4) 

lilling up his body and sou! without leaving any space (34:6) 
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and would not part from him any day whatever (34:1). He 
exclaims that God has eternally established Himself in his 
heart and stands transformed into him (34:9). He is 
extremely delighted at this supreme spiritual state of ecstasy 
and is overwhelmed with Bliss. He adores Him, “Oh our Aran! 
Shall I call You as sweet Honey or Ambrosia? I am unable to 
bear this!” (34:8). He sings, “Oh our Lord! Our heads will 
rest eternally and blossom at the flowery roseate Feet which 
abolishes the unreality of this worm Filled body” (42:8), as a 
prelude for a subsequent experience. He has disclosed a great 
secret of his experience of how God showed His Feet: 

“Our heads will rest eternally and flourish at the large 
flowery roseate feet of Him who bestowed on me His grace 
that I may not regard the delusive life as true and of Him who 

showed me those resplendent Feet saying “Behold these in 
your body as ambrosia wells up and wells up in vour frame” 

(42:5). 

Even though the saint has been blessed to visualise His 
Feet, he is not satisfied with this supernatural experience. 
Should he leave a body in which he could see His sacred Feet? 
No; he would like to savour indefinitely the Bliss of the Lord 
with his mortal frame! He sings, “Oh Lord with an eye on the 
fore- head! I to the delight of my eyes, saw Your jewelled twin 
Feet! Henceforth, instead of contemplating on them only day 
and night to the exclusion of other thoughts, shall I. Oh my 
Father, brood on shedding this body on earth and entering 
beneath Your Feet in Bliss? Fine indeed is my serfdom to 
You”! (33:9). 

9. (b). The Metamorphosis 

As the sacred Feet of the Lord arise in him, the 
transformation of the body of the saint has begun. God has 
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been gracious enough to ordain sweet ambrosia to collect in 
each hair root of his body. He pumped streams filied with 
marvellous ambrosia right into the cavities of his bones, with 
tasty honey He fashioned his limbs anew. Through every fibre 
of his carnal body He injected sweet honey of ambrosia filling 
the core of his mind to overflowing. He fashioned for him a 
new celestial body - an ecstasy—bubbling body with a melting 
heart (3:156-157;3:169:177). 

During this transition the saint experiences all pleasures 
of Bliss and also at once painful distress. He dived, drank fully 
and was satiated in the ocean of His grace with all pleasures. 
He was distressed as all the pleasures and joy overwhelmed 
him (23:10). He docs not know and realise what miracle has 
been taking shape in his body. He cries out, “Blessed be with 
You! Is this proper? Ah! Me, a cur, I cannot sustain this what 
You have done to me. I cannot comprehend. Ah! I am dead! 
To me Your slave what You in Your grace have blessed I know 
not! With mere sipping I am not content. Swallowing I cannot 
take it in” (3:162-167). “I do not wish to bear any longer this 
body which is not able to contain this exquisite Bliss which 
overruns it with waves” (3:122-123). The saint expresses his 
experience in the Decad o£ I am not yet dead” the 
contention of which is “Immeasurability of Bliss of Civan”, 
“Kallippeiaammika kknlangidukiiireeiT' meaning “I am 
distressed as all the pleasures overwhelm me with ecstatic 
delight** (23:10). Thus the supreme Effulgence came for the 
sake of the saint without any effort in his part, did away with 
his body which should spell ruin and made for him instead an 
ecstasy—yielding body (3:116— 120). 

It is perhaps in this manner the sages of lore might have 
been transformed and realised transcendent Bliss as our saint 
has pointed out in Civapuranam (poem 1). 
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“Oh unsatiating spring of Ambrosia in my mind! Oh You 
Who are capable of dismantling the dwelling of the 
deceitful senses so that those saints who worshipping and 
praising You and crying, “Oh Sire! Oh Aran we can no 
longer bear to remain in this carnal body which is subjected 
to various vicissitudes”, have become Reality shedding 
unreality, may not come here once again and get entangled 
in birth” (1:83-88). The saint referring to his own body has 
also sung, “Oh beautiful Effulgence which abolishes the 
unreality of this worm—filled body!” (42:8:1). 

Having been endowed with such a divine body of Grace, 
the saint recalls: 

(1) how he could approach God; “Is it not due to the 
strong hold of the Enslaver of resplendent Thillai, lovely and 
golden, that I am able to approach Him and thai my mind 
which trusts Him, may merge in Him lest this frame sprout as 
a bud in the womb, grow to floret, flower and raw fruit and 
ripen in vain and die off?” (40:6). 

(2) how he could visualize Him: 

“Turning down birth itself and wiping out the two-disease 
and ageing—with their kith and kin, I went to the town of Thillai 
surrounded by dense groves, reached the hall of gnosis and saw the 
supreme Principal One” (31:6). 

(3) how he was admitted into the galaxy of his sages: 

“Listen to the reason why people in the world call me a mad 
man! Without falling in line with His will and without knowing the 
way to gain His grace, I have been bent upon dying and falling into 
the dire Hell. We have seen such a wonder of my Father Who made 
such a person His own and joined me to His saints” (26:4). 
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(4) how he was ridden of death and birth: 

• 

“Oh King dragon! Go and hum to the Sea of Compassion 

Whose throat is black, Who stands beyond all powers of the thinking. 

leasoning, deciding and executing mind and who on my seeking 

• • 

refuge at his feet rid me of the delusion of death and birth” (10:9). 

(5) how he could gain his supreme graeve to reach His 

Feet! 


“Who else indeed could gain the grace bestowed on me by 
the Primal One that I may reach the jewelled Feel of the Lord with 
a Dame as one part of Him as I who floundering in the vast whirpool 
called death and birth and was about to sink through over—powering 
passion in the embraces of beautiful and jewelled damsels?” (51:8). 

(6) how he could gain the vision of God: 

“Oh great Flood of Perunthurai who bestowed unswerving 
love on me! What is it that You have done to me in front of atheists, 
allowing them to speak slanders about me? On my praying with love 
and saying that the unique refuge under Your Foot devoid of death 
and the evil (birth) that follows it, will be the only sanctuary to me, 
You came and showed Yourself to me at the sacred Eagle’s Hill” 
(30:6). 

(7) . how he was transformed into Civan Himself: 

“I who was infatuated by the sense organs which would 
surely cause death and was drifting to fall into cruel hell, saw in 
beautiful Thillai the infinite Bliss Who clarified my reasoning mind, 
transformed me into Civan Himself and made me His own” (31:1). 

9 (c). Does the saint plead for death? 

Saint Maanickavaachagar who has woefully questioned 
the Dancer of the golden Hall at Thillai, “Oh Gold! Will not 
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people laugh ifl were to die and perish?” (21:8) has also sung 
a Decad of “I am not yet dead 5> (23). One has to carefully 
study this title of this Decad as the saint has used the same 
word Ceththu to die, in both the places. 

Though the title of this Decad is “I am not yet dead” as 
these w'ords occur in the first stanza the sub-title of this Decad 
which generally denotes the inner content and quintessence 
of the Decad is, ‘‘Immeasurability of Bliss of Civan”. As the 
title and sub- -title of this Decad are seemingly diagonally 
opposite to one another, a deep reverential examination is 
needed not only to ascertain the nature of the statement but 
also to correlate the relevance of the title and sub-title of this 
Decad (23). 

God in His abounding grace appeared before the saint, 
showed him His twinkling jewelled Feet, softened his soul and 
had made ambrosia well up in his body (23:1). The Lord 
mesmerised him with one word and caught him (2). God 
regarded him not as an outcaste but as something of worth 
and bestowed His grace on himn (3). He made him His own 
(4). Above all He in His grace said to him, 4 Ah Ah”= to come 
to him (10). All these benevolent things He did to the saint 
graciously while countless devotees and ascetics doing 
penance and meditation with their bones melting like wax 
before fire and even Brahma and Vishnu and others stood 
around waiting(4). The saint has been fortunate enough to 
dive deep in the ocean of His grace. He drank the ambrosia 
of His grace and was satiated and he even walked on his own 
head in joy(3). Having enjoyed His grace to the brim, he is 
worried for having parted from Him. He trembles, “Alas! I 
have lost the inner objective of mind even while awake. I a 
false and poor wretch am not yet dead(l). I do not pant for 
Your act of grace nor does my mind melt much and I do not 
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die” (2). All his senses like the eyes are senseless like wood; 
the ears are dull and are harder than iron (4); his mouth does 
not chant the sacred five letters, “Na, Ma, Ci, Va, Ya” (7) His 
body does not shudder and his mind does not melt much (2). 
Bearing such a faithless body is a crime for which it must die. 
When it does not die, he has neither killed his loveless body 
(2) and cut it into pieces nor has he entered fire (6). When 
both have failed He prays to God to command him to die (3). 

Feeling that He would not rid away the delusions of his 
body (5) the saint appeals to Him. “Oh Civan! I do not see the 
way to escape. Separated from You what pleasure have I to 
survive? Do in Your grace tell me, “Do this!(6). “I, a cur, do 
not even think of You. Even though I am a wretch who do 
not know how to bow down at Your Feet saying Your sacred 
name of five letters, show me the right way to You” (7). He 
pleads, “Oh Civan! showing Your twinkling jewelled Feet and 
making me clean of my faults, do say, “Take it as your goal” 
and add me to the band of Your devotees. Oh my Balm! Ido 
not know what is to be done. Does this slave being in trouble 
please You? (8). He prays. “Oh Civan! Command this woodr 
eyed me too to come to the same flowery Feet for which Maal 
also prays aloud” (9). He entreats. “Oh Sea which abounds 
the lofty Mountain of Kailas! You in Your grace came, said 
to me a graciously “Ah Ah'* and rid . my fear. Even after I 
dived, drank and was satiated in the ocean of your grace I do 
not melt. Oh Civan! I am distressed as all the pleasures 
over-whelm me”(10). This perhaps means, “I am distressed 
as I am not able to enjoy the flood of your grace in this body'’. 
Otherwise there seems to be no correlation between the two 
opposite feelings of joy and distress. This stanza (23:10) may 
be relevantly compared to the lamentation of the saint 
elsewhere. “I do not wish to bear any longer this body which 
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is not able to contain the exquisite Bliss which over-runs it 
with waves” (3:122-123). Moreover the sequence and content 
of the sub-title of this Decad- “Immeasurability of bliss of 
Civan”- which has been expressed vividly in this stanza (10) 
will be lost. This decad, “I am not yet Dead” is, therefore 
not a plea for death. It is but an assertion thata gracious Lord 
Who has picked him up has not allowed him to . die as He 
wants to abide in him and make him enjoy the Supreme Bliss. 

9 (d). Why does the saint refuse to live? 

The disparagers of the transformation of the saint may 
point out another poem. “Decad of refusal to live” (28) of the 
saint in support of the “Plea for death”. Here again the 
sub-title of this decad - “Means to Deliverance”, has to be 
deeply considered with the title of the Decad. 

It is true that all the verses (stanzas) of this Decad end 
with a refrain, “Behold that I have none but You to cling! 
Behold that I will not live; show me the grace of saying, 
“Come”. Why should be declare like this? 

In this Decad - “I will not alive any longer”, the saint 
painfully appeals to God that he being deluded, does not know 
the path-way to thaw and melt for His mercy to reach Him by 
His grace and to live merged in Him. Secondly he deeply feels 
that he due to delusion forgot the grace bestowed on him and 
the mercy with which He enslaved him. He therefore abuses 
himself as a cur and a perfidious one, Thirdly he pleads “Oh 
Civan of Thirupperunthurai! If You who made me Your own, 
Yourself would not show me grace whom shall I blame? To 
whom shall I complain?” Finally the saint surrendering both 
his mind and all the senses to Him and feeling reckless and 
restless declares as an ultimatum, “I do not wish to live any 
longer in this world”. But behold, he prays to show him the 



grace of saying “come”! in al! the verses as he is so much 
detested and dejected with the miserable life of this world. 

This Decad therefore seems to be more a plea to show 
him His grace of saying “Come ” for deliverance. His repeated 
request to be called upon to Him and his repeated saying that 
he will not live any longer cannot be said to be a “plea for 
death”. May be the latter plea is a strong bidding for the 
former request. It appears that it is but a means for 
deliverance as the sub-title of this Decad stands for. If the 
saint is called upon to go to Him. he need not die a mortal 
death to reach Him. 

The saint has also sung the following lines in this 
connection for which wc have tried to give an apology of an 
explanation with our very little knowledge: 

“Obeisance to You! This cur should join your jewelled 
flowery Feet which dance in the hall in Thillai Rid me this nest of 
worms. Obeisance to You!” (5:100 

“Oh Civan! Behold that I long for You to look at my face 
a little and say “Aa Aa” = “come hither! Call me to You dismantling 
this pus-exuding, fly-infested dirt-overwhelmed walking frame, Oh 
God!” (25:3). 

“Oh our King! I was under the belief that You made me 
Your own formerly dispelling the afflictions of this slave. Exclaiming 
in your grace “Ah Ah!” 

9 (e). Why have You not dismantled this sinful body?”(33:2). 

“Obeisance to You! Quickly bestow on me in Your 
grace the heavenly realms resurrecting this body. Obeisance 
to you!” (5:64). 
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“Oh all of you who have become His servants! Leave 
this worldly game far behind: Come up to His fragrant feet; 
Keep watching His sacred sign. He will put off this body 
stained with sin and keep us in the land of Bliss”. (45:4). 

The saint has made all these utterances with a fond belief 
to reach His Feet. He pleads to call him unto Him. He is pained 
that his filthy body has become a burden. He feels that his 
delusive dark dwelling of deceitful senses should be got rid of 
before reaching Him He hopes that the Lord will keep him in 
the land of Bliss after destroying his miserable tiny hut which is 
after all an outcome of his Karma (26:10) 

We have at this juncture, necessarily .to ponder over 
again another argument of our saint, namely: 

“Oh Lord with an eye on the forehead! I saw Your jewelled 
twin Feet to the delight of my eyes. Instead of contemplating on 
them only, day and night henceforth, shall I, Oh my Father, brood 
on shedding this body on earth and entering beneath Your Feet in 
Bliss? Fine indeed is my serfdom to You! (33:9). 

Therefore, in my humble view and understanding of this 
divine work these utterances of the saint appear to have been 
with an assumption that the delusive body may be a hindrance 
in his hastening march to reach Him without realising the will 
of the Almighty. Perhaps a better and more appropriate 
explanation may fructify by His grace in future by divine 
devotees. 

What about the direct declarations? 

“I will not fear even if all the diseases were to Come upon 
me. Birth along with death 1 will not fear. But if we see those who 
do not get steeped in Bliss along with devotees of Him Who wears 
the crescent moon and wears the sacred ash. Ah me! it is then that 
we are frightened” (35:5). 
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“I will not fear even undeserved calumnv. I will not fear 
pre- mature death. But if we see those who do not thaw in 
worshipping the Feet of the Principal Who wearing a wreath of just 
blossoming Kondrai flowers, dances in the beauteous hall in Thillai 
swinging in His hand the smoke—abounding fire. Ah me! it is only 
of them that we are frightened” (35:7). 

We have to realise that these two verses occurring in 
the “Decad of Fear"; emphasize indeed the greatest 
conviction of the saint for worshipping God. 

Further we should note the sub-title of this Decad 
namely - “Experience of Bliss” which is again paradoxical to 
its title - “Decad orFear”(35). 

• The contention of the sub-title runs through all the 
verses. The experience of Bliss here may be analysed into 
three kinds: 

They are: I - Reaching His Feet (1,4) and adoring his 
praises (3,5,6.7) and worshipping Him with thawing (4.6,7), 
with bones melting (3) and with eyes streaming and gushing 
tears (10): 

II. Drinking sweetly the ambrosia of His grace(3) and 
living happily in ecstatic Bliss (8): 

III. Mingling with His devotees being steeped in Bliss 
(5) which seems to be one of the greatest achievements 
contemplated by the saint. 

Therefore, if our saint declares that he will not fear even 
death, it shows how much he is bent upon being steeped in 
Bliss along with His devotees rather than pleading for death. 
God has been gracious enough not only to abide within his 
body but also transformed him into supreme Bliss. Therefore, 


87 



we mav think to ourselves who are we to enter into this sort 
of ticklish and quixotic thoughts while our saint himself has 
sung: 

“Oh Lord with an eye on the fore-head! You took a fancy 
for me. a dog the basest of dogs and of Your own account, made me 
Your own. Other than leaving this matter of delusive birth in Your 
hands, is it for me to search into it? Is the authority mine here? 
Thrust me into a body or set me under Your jewelled Feet as You 
please! Oh God!” (33:8). 
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10. Tears - Gift of God. 


Saint Maanickavaachagar achieved Civan-hood by 
shedding his tears. That is why he is said to be a devotee 
who has reached the Feet of God by weeping-“Azhtidhu Adi 
Adaintha Adiyavar’. His body, mind and soul melted and 
melted as a result of which tears poured out. He wept to God 
to extirpate his bonds (Malam) which have fastened to his sou! 
ever since he was born. He could sec how thev have caused 

w 

him misery all along. He realised that they could be wiped out 
ohly by His Grace. So he prayed to Him to show mercy on 
him and grant him His Grace. He was pained to find that the 
effects of his past deeds were so strong that they prevented 
his mind from concentrating on His Feet. He wept that his 
heart had no love for His Feet; his mouth did not sing His 
glory with thrill; his mind did not melt and throb; it did not 
feel distressed; it did not wish to seek Him through every street 
nor did it wail for Him. Instead it (mind) used to palpitate 
and melt to the flowery dart of Cupid and to women with 
pearly teeth, rosy lips and blue lotus-like eyes. So he cried 
out “Oh! Master! Look on me ! I shall never lapse from the 
observance of singing with my body prickling and quivering, 
with palms folded over my head, with tears brimming and my 
soul melting.Obeisance to You!” (5:1). 

God has been generous and gracious and He appeared 
before him in the form of a human priest and enslaved Him 
at Thirupperunthurai. He prayed to Him^tried to tie up His 
Feet to his heart and soul. He was able to bind His Feet to 
his heart and did not allow Them to depart even for a moment, 
that is—as long as it takes to wink! The saint recollects this 
significant appearance of God and repeatedly prays to Him 
again and again. “Oh! King! Though I was blessed to see Thy 
Feet with joyous mind, I have not gained Thy Grace to merge 
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in Them! See that You do not forsake me" (6:15). “Oh! God 
Who owns me! Have pity on this soul which firmly believing 
that You will not cease to pour Your Grace, pines for You with 
mouth uttering Your praises and calling You again and again 
as the God of the golden court, with mind melting and 
contemplating on You and with eyes streaming with tears” 
(21:10). One can find in almost all the 51 decads how the 
saint shed his tears and melted for His Grace. He himself has 
sung that one can achieve God-hood by sincerely weeping out 
of love for His Grace. He goes to the extent of lamenting, 
“Oh! King of the sacred golden hall of Thillai! What else can 
I do other than weeping with worry whether You would take 
pity to bestow Your Grace on me and abide in me" (21:4). 
God is the ocean of compassion. He takes abode and never 
departs even for a moment from the heart of the devotees 
who ardently pray to Him. When the soul has reached a state 
of perfection by incessant meditation on God and when its 
undying love for the Lord has become full to overflowing. He 
Who dwells already within melts the soul and offers never- 
drying-tears of Bliss (17:2). It is no wonder therefore that 
Saint Theresa while speaking about religious experiences in 
the melting mood, calls, tears, as the gift of God. Saint 
Thirugnaanasambanthar (‘see appendix’) sings “loving Him 
devotedly, melting and shedding tears for His Grace and 
chanting His sacred name of “Na,Ma,Ci,Va,Ya" will lead all 
those to the perfect path of realisation of God. This divine 
word of five letters connoting obeisance to His name is far 
superior to and greater than the divine words of the four great 
Vedaas”. One has to uderstand the method of uttering His 
name. 


Saint Ramalinga Swami (see appendix) who has 
genuinely and faithfully followed Saint Maanickavaachagar in 
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his spiritual pursuits and attainments, has shed torrential rain 
of tears in the journey on his path to God 
-‘ 4 Suddha-Sanma^gam.' , To shed tears out of love to God is 
no easy joke. It is said that the valves of the lacremal glands 
in the eyes especially of women are so tender and loose that 
they can pour out tears even for trivial things. Even for them 
to shed tears out of love to God is not so easy. Tears have 
played a significant role in the life of Saint Ramalingaswami. 
In his spiritual pursuits; it is said that he used to pour out 
profuses tears. He has explained that spontaneous flow of 
tears out of love for God is but an external symptom of the 
melting mood of the soul. Shedding tears is the ultimate result 
of concatenation of events such as thinking and thinking, 
feeling and feeling in introspection, melting and melting with 
love to God in devotion. When this love swells up. tears will 
gush out and the rain of tears will flow through the body and 
wet the body and flow to the feet. 

It is said that Saint Ramalinga Swami used to shed tears 
even while singing his “Songs of Grace" in the melting mood. 
It will befit to narrate an event. There was one Vedanayagam 
Pillai, a District Munsiff at Mayuram, present Mayiladu- 
thurai in Thanjavur District. He was a poet too. He 
composed some folk songs of the consmopolitan type though 
he was a Christian by religion. He thought fit to obtain a 
fore-word for his publication from Saint Ramalinga Swami of 
Vadalur as he knew' that the latter was preaching universal 
love and brotherhood and universal equality and oneness of 
the human soul. So he made a trip to Vadalur where he was 
popularising his philosophy. The Swami cordially received 
him. After perusing his songs the Swami obliged him with a 
foreword verse the next day. It is said that the District Munsiff 
was curious to know how the saint was spending his night time. 
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He peeped through the key-hole of the door and was watching 
the saint in reverence. He found that he was as usual 
composing a verse in deep intropection. After writing the first 
two lines of the stanza on a slate, he was profusely shedding 
tears. He kept on moving about in his tiny room repeating 
the two lines he had sung, interrupted by sighs and sobs of 
misery. The Munsiff could see with the light of an oil lamp 
that was burning there, that the entire room was wet with 
drops of tears. The moment he turned back it was day break! 
He wondered how the saint could write at this rate such a book 
of verses of 40,000 lines of devotional poems. At dawn 
everybody was alert in their morning prayers and the disciples 
of the saint were busy to receive his blessings in his melting 
mood and anxious to copy down the new arrival of sacred 
verses. The Munsiff desired to take leave from the chief 
disciple of the saint, Velayutha Mudaliar who was labouring 
painfully to make out the first two lines of the stanza from the 
slate as they were disfigured by tear drops. The Munsiff sang 
out the first two lines from his memory and desired to hear 
the other two lines. It is hereditary saying that the verse is 
“Poomaandum Vandena nin pon adivai punniyargar’. “Oh! 
God of Orriyur! When all those cherished ones devouring 
your great Grace just like the insects which suck honey from 
flowers, abide safely at your holy Feet, I alas! closing my eyes 
have deceived myself by drinking the doomed today of lust and 
passion” (Thiru Arulpa ). All those who were there in the 
congregation were bewildered with awe and reverence to hear 
from the Munsiff what had happened that night. They felt 
that the tears shed for obtaining His Grace were as great and 
holy as the Grace of God for which they were shed. 

An instance of shedding tears by Dr.Pope, the pioneer 
Reverend who has translated Thiruvaachakam into English 


92 



has been narrated by Kandaswamy pillai (1964) in the 
introduction to his commentary for Thiruvaachakam. 
Dr.Pope wrote a letter to the, then Chief Justice of Madras 
High Court, Sri.S.Subramania Iyer. The upper part of that 
letter was wet and the words were disfigured. Dr.Pope wrote 
thus: “I am conscious that the upper part of this letter has 
become wet and the words not legible. 1 thought of writing 
another letter. But the actual fact how the letter became wet. 
did not allow me to tear this letter. For sometime past I have 
the habit of inscribing a line of Thiruvaachakam at the top of 
every' letter that I write and then alone the contents of my 
letter will follow. In the same way I wrote out a line of 
Thiruvaachakam at the top of this letter. My eves without my 
knowledge have poured out profuse tears as to distort the 
upper part of the letter. I noticed after blotting the letter that 
the words were erased out by my own tears. Having noticed 
he miracle and impact of the words of Thiruvaachakams on 
ny mind I did not wish to destroy this letter as I thought it fit 
hat the tears aroused by Thiruvaachakam are to be cherished 
ind so I have despatched it as such. Excuse me”. How 
Peasant it is to hear this marvel. Actually I myself was moved 
md wept for a while when I read this matter for the first time. 
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An excellent line of one of the verses of 
Thiruvaaimozhi, (see appendix) “Kanna neer Kaikalal 
Iraikkum” has been commented as follows: A lady-love of 
God out of sheer love for Him has been fretting and fuming 
for some time. One day her love for Him overwhelms her and 
her eyes begin to shed tears spontaneously as a fountain. 
Suddenly she receives the tears in her own hands lest they 
fall on the ground. She feels that the tears poured out due to 
her great love for Him are as divine as His Grace. They should 
not splash on the floor which everybody tramples. So she 
receives the tears with all reverence by her own tender palms 
and pours forth on the roots of the holy plant of the 
Lord-( Osimum sanctum ) Thulasi which was growing 
nearby. All these simply show that the tears of the melting 
mood are surely a gift of God. 


Here Ends The Trials And 
Triumph of Saint Maanickuvaasagar 
Thiru Chittrambalam 


94 



Thiruchchitrambalam 

THIRUVAACHAKAM 

/ 

Chapter 1 (Ahaval Padalam) 
POEM:1 
CIVAPURAANAM 
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Thiruchchitrambaiam 


Thiruvaachakam Chapter -1 
Poem 1 : Civapuraanam 

Sub-title: Beginningless Ancientry of Civan 
(Sung at Thirupperunthurai) 

I {allowed be “NaMaCi VaaYa.” Hallowed be the feet of the 

Lord! Hallowed be the feet of Him Who never departs from my 

heart even for as long as it takes to wink! 

I (allowed be the feet of the precious gem of a Guru Who in 
Kokazhi made me His! 

1 {allowed be the feet of Him Who becomes close as 
Augumum and stands close to beings and pours grace on them! 

Hallowed be the feet of the One, the Many, the Immanent! (5) 

Victory to the feet of the King Who stilled the tumult of my 
mind and made me His! 

Victory to the jewelled feet of Pingnakan Who severs the 
Continuity of my birth! 

Victory to the flower-like foot of Him Who is far from those 
who stay outside His pale! 

Victory to the jewelled feet of the King Who delights to stay in 
the hearts of those who uplift their palms in worship! 

Victory to the jewelled feet of the glorious One Who ennobles 
those who bow down their heads to Him! (10) 

Obeisance to the feet of the Lord of the universe! 

Obeisance to the feet of my Father! 

Obeisance to the feet of the Effulgent One! 

Obeisance to the rosy feet of Civan! 

Obeisance to the feet of the Stainless Who stands near those in 
love to Him! 

Obeisance to the feet of the King Who severs delusive birth! 

Obeisance to the God of glorious Perunthurai! (15) 

7 
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1. Civapuraanam 

• > • isancc to ihe Mountain which in grace bestows 

imsatiattng Bliss! 

because Ho Civan the supreme Bliss abides in my mind. 

nr His grace worshipping His feet, 

I <nall relate Civapuraanam to the delight of my mind 

and to the efi'a cement of my past Karma (effects o! deeds).C J> 

Since the One with an eye on His forehead called me with 
H« gracious glance I drawing near, worshipped the 

notable feet which are beyond the reach of thought, 
v : boundless One Who filling the sky, the earth and 
beyond is enlightening Effulgence to me! 
f >h Yc o Who arc transcending thought! I of evil Karma 

do not know a single thing to praise Your great glory. (25) 

i rass was I, shrub was 1, worm. tree, as full many a 
k:nd of beast^btrd, snake, as 
.stone, man. goblins and demons, as mighty giants, 
ascetics, devaas 

Within these immobile and mobile forms of life (30) 

I linvr been horn in even- kind of birth and I am 
wearied. Oh my great Lord! 

» Ml kealiiv I saw this day Your golden feet and I have 
this ilav g.undL deliverance from birth. 

• Until! t >h spotless One! Oh Master of the bull 
Who .food t-dahlishcd in my mind as Omkaara that 

I tnav be redeemed! 

While ihe Vedaas wail, “Oh Sire” You the subtle One remain 
i rang above, sinking below and spreading wide! (35) 
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1. Civapuraanam 

Oh fiery One, Oh cool One, Oh Master, Oh spotless One! 

Oh Flame of the Real Who coming in vour grace that all false 
things may be dispelled, gleaming bright in true splendour 
scintillates in me as true Wisdom! 

Oh blissful noble Lord! Oh fair Wisdom Who dispels the 

ignorance of me who has no knowledge of any kind! (40) 

Oh You Who are not created Who have no life-span and 
Who have no end, 

Who create, sustain, destroy and bestow grace! Rid me of 
my birth and induct me into the fold of Your devotees. 

Oh You Who are like the fragrance of flowers in me! 

Oh far One! Oh near One! Oh Content of the Vedaas 

Who is beyond word and thought! (45) 

Oh our noble Lord Who are like sweetness along with ghee 
mixed with freshly drawn milk and Who eminently stand 
oozing honey in the thought of Your devotees and 
cut off the cycle of our births with the present birth now taken. 

Oh our Lord Who have five colours! While the heavenlv ones 

* 

extolled You remained hidden from them. (50) 

My real self is being hidden by delusive ignorance and is bound 
by the remarkable rope of Karma of good and evil deeds. 

To the bewilderment of my worm - infested filthy dwelling having 
nine outlets and wrapped all over with an external skin, when 
my five senses have been seducing me who was devoid of 
the grace of thawing and melting with love for You 
within my heart, (55) 
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^6Uii)^rTCTr rflrfilCujp® £ 60^1 

rflevjij) ^6irr(SLD6b 6 u^^ 06 rfl ^6Tr«ip6b^CTr d&rr^iLip. 

rBrruSlOTT 6MM-iuvmj& «£Il_jbp ^ifSujn}®^ ( 60 ) 

^rruSlrirr rflrDj5£ ^ujrr^effi £$§jsu( 2 ctt 

ujrr^jbp C^rr^l u> 6 Dijj 5 p u>6\>ij£^i_(2f7 

(2££f(Sott «®>](y>(S£ rfl6U4ijC6Tn 

urrtfib^ibujbffiJ «£)fl)J£g]u urnftei(§ib ^rfhuGCTT 

(Sp* Q{ 5 (£ 5 ^o> 6U(£5^ii> Q«l.u ( 65 ) 

Suijrr^j j£Wbtjd Qu0ti) < 9 > 06 tt 6 coTu Cuij cg&Gp 

^fJfT ^(ipSp C £|6TT61J @6UrTLJ QuLDLDrrSCTT 

Qljrrpnij 2_6Tr6TT<$g] «J6Tfte(§li> 6J»6TflujrT(S6CT 

rgrjmLj 2_0&rf) ctctt ^rja-uSlij^tu ^koipnG^BT 

@6ffTU(J£LI) gJCTTU^y>Lb ^sbsOfrCCTT 2_6TT6TrrT(c6TJT ( 70 ) 

c 5i]6T5TU0« > 0 ^)CTTUC6TJT UJfT«nSIUI^Lb^,lij ^Gb^fiUlLjli^Lb 
(SdFrr^iuCCTT gjCTTgl0(S6Tr Cprrdupmj Qu 06 tt>ldidGI 6 bt 
^^liuGeoT jb© ^eoeonQ^ 

fT-rr^ gi 6T68T6TD6T3T ^^LlQ^rTSWTL. 6Tj56Tngj Qu0LDIT(d6OT 

avuij^p QiDiij(j5(55rTOT^prT6bQ«rT6wr(5l 2_6roTij6urTijpii 

- (75) 


102 



1. Civapuraanam 

You graciously came down on earth and showed Your mighty 
feet to me Your slave who have fallen lowlier than a cur! 

Oh Truth with the kindness surpassing that of a mother! 

Oh spotless Effulgence Who blossomed as a flowery flame! (60) 

Oh honied Ambrosia! God of Civapuram! 

Oh venerated Aariyan Who loosens the tie of our bond! 

Oh great River of exceeding compassion 

Who stands unmovingly in my heart bestowing love in grace 
that the delusion therein may die out! ( 65 ) 

Oh unsatiating Ambrosia! Measureless mighty Lord! 

Oh Light Which is hidden in the heart of those who do not seek 
You in contemplation! ' 

Oh You Who melting me into water stood established in me as 
my very clear life! 

Oh You Who have no pleasure or pain and yet have both! ( 70 ) 

Oh Lover of those who love You! Oh Effulgence Who are 
everything and yet their negation! 

Oh dense Darkness! Oh the One Who has the unique feature of 
no birth! - 

Oh Beginning! Oh End! Oh Middle! Oh None of these! 

Oh my Father, Lord Who has drawn me and made me Yours! 

Oh Vision rare to be viewed in the conception of those who 

perceive You by true gnosis! ( 75 ) 
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1. ^kuqurrtwTib 


(o^rrsi® ^ffkj Gj 5 rT 0 iCsi n)igrff)t&(g> ^jffkj gj 6 OTT £i_ 6 Donj(c 6 ii 
8 urra>(gii> 6 uij^ld qsOTTij^Lb glsorru qfiWTCTrfkijCCTT 
sirr&gib ctld «rr€U 6 o(SCTT &>n6mL\ Guij g 6 TflSuj 

glCTTuQajCTTCTrCii) ^aj^rr ifil&airiu rgksTn) 

Gpirproe svL-ij^CTfUg&tij Q^rrebeurr^ ^otts-OTTIJSii^ilj (80) 

LDrrfbfDih ^li) *b) 6 uilj«#$ott QfiU 6 ij(Saj(Sp 6Uj5gj 

^o^njfP^CTT C^fT)n)^ G>)£Fj 6 'lT 106 U 6T6W^1^^6TD6TJTIL|€TT 

SfUfbglJ < 5 £ 6 TJT 2_600I^J,fj ^|(y>S^ 2 _CT)L-UjnCOTT 

CsuibfiM 6lSl«>nrij 6^S1 l_«^ (gL-ii>ii)«rT 2_«irrfli_uu 

^jbCojsiiT CTiigiurr ^ijCctt 9 ST^gy CTCTTgy (85) 

Gurrjj)jfilu L|«ipj5^©5gJ QurrajCtail© QiDiij^CTTfrij 
lSl.@ @fci(g6uj5gj 6)Sl6T»6inuL%)6)Sl ^n'ljrrSiD 

3i6TT6TTU H60&(glJli>OT)U 3iL_L.|$]3>3i 6 U 6 \) 6 UrrCCTT 
J 5 OTg)® 6 Tf) 6 b j 5 Lli_ib uuSl«fT(pj ^©tb rsrr^Gotf 
6b6^0)11^6 tt &n.&&(S6in Q^6inurTemi^rsfTLLL.n(Sm (90) 

^ 6 b 6 od) tSlp«Sl ^jpuurrGoiT 9 CTrirgy 
Q^rro)60fb(g ^ifkjrToi)CTT^Q^rr 6 boSl^ $® 6 ui£.ai£ip£ 
Q^fT6b661lLJUITll^L6CT QurT® 6 TT 2 L. 6 OTTIJI 5 gJ Qtfrrcb^ftjrTlj 
Q«606UIJ rfl 6 \JLjlJgj$CTT 2 _ 6 TT 6 TTTnj rfklJCTT ^If.ei&ipU 
U6bS6OfT0ji 6J&&U U6OTf1j5§J. (95) 
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1. Civapuraanam 

Oh subtlest of subtle conception! Oh Holy One Who does not 
go, neither comes, nor mingles! 

Oh Guardian Who guards us! Oh ungazable great Light! 

Oh Flood of delight! Oh my Father! Oh much more than that! 

Oh Clarity of wisdom! Oh quintessence of clarity! 

Oh my Owner Who as the light of a flame and as ineffable subtle 

experience coming in the form of diverse things in this changing 
world becomes a fountain of unsatiating Ambrosia in my mind! 

Oh You Who are capable of dismantling the dwelling of the 
deceitful senses so that those saints who worshipping and 
praising you and crying, 

“Oh Sire! Oh Aran! we can no longer bear to remain in this 
carnal body which is subjected to various vicissitudes”, have 
become Reality shedding unreality, may not come here once 
again and get entangled in birth. 

Oh Lord dancing in the dense darkness! Oh Dancer in Thillai! 

Oh Lord of Paandi land in the south! 

Those who adoring You as the ineffable One Who severs the 
affliction of birth repeat the aforesaid song realizing its 
meaning will surely go beneath the feet of Civan while all 
those who dwell in Civapuram humbly adore them. ( 95 ) 


105 



Decad 1. Civapuraanam 

Sub-title: Date-less ancientry of Civan 

Abstract 

Saint Maanickavaachagar clearly explains “By His grace 
worshipping His feet I shall relate this Civapuraanam to the 
delight of my mind in order that all my past Karma may pass 
away’* (18-20). 

Further he declares that those who repeat this song 
deeply realizing its meaning will go beneath the feet of 
Civan(93-94). His supplication can be found in one line “Rid 
me of the cycle of death and birth and induct me into the fold 
of Your devotees”(43) which is considered as the great 
ambition of the saint. 

The idea behind the sub-title seems to lie in these lines: 
“Oh the One with the distinction of having no birth! Oh 
Beginning! Oh End! Oh Middle! Oh None of these!” 
(71-73). This poem is said to have been sung at 
Thirupperunthurai. This line, “You came down graciously 
on earth and showed me Your far-famed Feet”(59) reflects 
the fact that God in His grace appeared before the saint as a 
Human priest ‘Guru’ at Thirupperunthurai and enslaved 
him. This outstanding and venerable incident is considered 
as a significant and supreme act of His grace and the saint 
repeats and recalls this event in a number of places throughout 
this book. 

In these lines 84-88 the method of practice for the 
devoted ones to redeem the cycle of birth is made clear. The 
carnal body is governed by the deceitful senses and the 
treacherous mind which are in turn bound by the evil Karma. 
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Hence the Body is subjected to various obscene vicissitudes 
and the soul is fettered in the nest of worms and is struggling 
hard without any help. Realising the pain of bearing the 
burden one should pray to God and praise His glory, appeal 
and cry for release. He, in His grace, shall certainly destroy 
the wily bonds of the senses and the mind. The devotees will 
shed all unreality and become Real. They will not be reborn 
and come again to this world. Such is the greatness of His 
grace. 

Further, this poem contains in itself all the essential 
features of the entire book of Thiruvaachakam and so it is 
generally considered that when one recites this poem one 
gains the benefit of reciting the whole book itself. 

The saint has narrated how he was subjected to the 
various births in the plant and animal kingdom before he was 
enabled to take the human form. 

“Grass was I, shrub was I, worm, tree as 
Full many a kind of beast, bird, snake as 
Stone, man, goblins and demons as 
Mighty giants, ascetics, devaas, 

Within these immobile and mobile forms of life, 

I have been born in every kind of birth 
And I am wearied, 

Oh my Great Lord! “(Poem 1 : Lines. 26 to 31)” 

These excellent lines trace the evolution of human 
beings from the Palaeozoic era (5000 to 600 million years) that 
s from the proto-flora and proto-fauna and fit in the modern 
;oncept for the evolution of human beings, the Homo sapiens . 
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Chapter - 1 

Poem :2 

KEERTHTHITHIRU-AHAVAL 
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@[J6Wn_JT6Iig] 

(SiGUGTT &J §)(r$GU(r$LL (Lfi^DJT^L d) 

^evaneo 


(Lpgrrd ^)06ut^ 

usb 2 _uS!ij 6t 6\>6umi> uuSI^ot rytun 6ir 
6T6OTT gl6b U6\) (gpranb 6Ti^6b Qujd aS)67rf5j<Efi, 

Lpsrer grou p, aSlamrgguu), surrCCTTfnx 2_su@ib, 
gj&CTsrfluj €>60flS) C^rTjb^iiLjLb, 

5T«Tgu«ni_ gl0CT>6ir 6jfD& gjij*5gju), 

^i^ojrrrj 2_6TT67T£gj iSgjrfj^ 

0L^.ujrr<9i Q«rr«OTTL. Q«9irT6TT$ins>u_jLb, rfl/puuLb, 

IDOTgyti LDrTLD67n6U LD(SlIJJ5^fTlb^^CTfl6b 

Q^rrCTTCTT ^ji,^LDLb Cg5rrpgyaS)$ ^06rflu^Lb; (10) 

e>&eoiTL.&g]e> **uj5gJ, gtoflgj ^06Tfl, 

rB6b€urr56rr(5i j5UJULjfD<aj «Ti£j^Jii^Lb; 
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CHAPTER - 1 

Poem :2 

Keerththithiru-ahaval 
(The sacred verse of glory) 

Sub-title : The Order of Praise of the holy grace of Civan 

(Sung at Thillai) 

Keerthi means glory, thiru means sacred, ahaval means 
blank verse. This poem-sacred verse on the glory of God is 
made up of 146 lines of blank verse in Nilaimandila 
Aasiriyappa metre. 

If one could relate the manner in which the Lord of 
Mahendra hill in the range where the Vedaas were revealed, 
the King of grace of endless greatness, enslaved us/made us 
His own (lines 100 to 102) 

I can tell you how He of the sacred Feet who danced in 
the ancient town of Thillai who shines resplendcntly in the 
lives of manifold beings with countless manifold qualities and 
who creates and destroys the earth, the sky the world of the 
heavenly beings and rich learnings, dispelled my darkness 
completely (1 to 6): 

I can relate how the grand One who has taken abode in 
the hearts of devotees with welling love, seated on the eternal 
mighty Mahendra mountain graciously created the Aagamaas 
told by Him to His Dame (7tol0): 

I can relate how in Kallaadam merging graciously with 
pleasure in the image therein He perpetrated bliss in the 
company of the good Dame (11-12). 
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2. jftaMUMJtt 


u(j5a=uu6TT6TfbS)6b urr6bQiDrri^l gCTTQOTTrr©ii) 
6T(£5^frgj FFfiwrgUb J§)ott ^©eir aSta»6Trg)gju); 
rflijrrg G6UL.QiDfT© 6umuaj6Ti 

flSIijrreij Qa;rrr£jCT>3i j56bgL.L£> ui^jBgjLb; 

Gd&Gsuuj £&&&> QsiCTflgy^gj u©ggjti>; 
iDrrCfljL.© ^rfluj ^siLDLb ^urrrajrfliLjLb; 

LD/bfiii, ^6m6u^ii)6imD iDGuj^^lrj^gj J§)©jigj 
2-jbp) gib (Lp^f^J5>6Trrrsb uflroflg £©«rfk|ii>; 

J5j5gib um^uSlo) r5rrOTTLD6TnfD<SujrTOTT 
<3)J5$ibg)sb ^ldijjb g©sifkjib; 

Cftjgy Gsugu 2_©«Mii), Gsugy (Ssup gliujb^aiiLiLb, 
SHfiy SJTflU ^uSfJii) glujeOLSlOTTgj ^rfl, 

5J#JSL_*ffN_ FTSCTT, gllJ q6U6&fltfJ>UJ 22_UJU_I«S 
«h.(piani_ iDr5j«rn«njib ^rrgjjib 6Uj5g©CTf), 
(g^swjawuA Q^H6 TOt©, ©i_r5rr©,*>jg6ijTif>Ui»s£ 
#$ijui_, eFrrgjgj ^oj, grrCTT CT(tgj5g©6Tflqii): 
Qeueo\b Ljggfrij fi51iLGL.®j ^©srflai 
Gftrrsou) QuiT6\5)6ij ^rnli^uj Qs>rr6TTansitL|ib; 

gijuu«raTtb ^(gsoflfib OTj5gtb Ljggn'iJ 
«Sl6b Qurr© CsuLp© FFj 5 g fiSlflnsrrftjib; 



2. Recrlhthithiruahaval 

l can tell how in Panchappalli in the company of Her 
whose words are mild He showered unfailing sweet grace that 
accumulates. I can tell how in the guise of a hunter He sported 
in the lovely expanse of the swelling breasts of her with 
Kinjuka (Erythrina indica) flower-like red lips: I can tell how 
1 le becoming a fisherman killed the Keliru (Ariussp.) fish and 
recovered the great Agamaas: 

I can tell how He seated on Mahendra hill dictated 
graciously with His five faces the rest of them; I can tell how- 
in Nanthampaadi He. as the incarnate of the four vedaas and 
as the supreme One of limitless magnificence was graciously 
seated (13-22) 

I can tell how assuming diverse forms and habitudes 
with hundreds and hundreds of thousand natures, the Lord of 
the universe who has the bull for steed and the Dame who is 
a part of Him came in grace that the world mav be redeemed 
(23-27) 

I can tell how He bringing the horses with Him in the 
western country graciously arrived in state very cleverly with 
band of horse-traders: 

I can tell how- in Velampuththoor He graciously 
bestowed the javelin (on Uggirakumaarar) and showed the 
splendour of His form (28-30) 

I can tell how at Santhamputhoor in the mirror of mind 
of the hunter who wields the bow He bestowed an artefact-the 
sword of discrimination (31 -32) 
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2. &V&0& {$0GJ<£GJ4b 


QLD(T<9:<9>6CCfl ^06TfklJ (Lp(Lgg)gjip6b (cLD6sf) 

Gtefr&(g <£&&&> awnli^iu Q^rrf5TCT)LDii^ih; 

^iflQiurr© iSlfjiDp® ^6Tr6i| QGnr(ew)6si 
r5rfl6muja> jBsm^iDiqii); 

^6M® Q^rT6CCTL_06TT £>\lf>(g, 2 -&J $06UI$l 

A 

urr6jjbTi^aj5^i a56UT&(§u uiflu>rr fiSIrbfi)], 

rr*CTbT(5^ Jsjiflndnuu Qu0^|§j, 

^CT^TurrCTr ^06 tt6ul£) gi0uus> ( 4 0) 

gfT«n)T© Cot$ (o$5rTff){51uj Q^rr6CT^niDiLjLb; 

^j5;®6wrrCTT ^cttjt© Gtarr6OTTi_06ifl, 

@fB^lrj(g5rr60ib airili^uj glujfibqLb; 
iDgjflnfju OU0J56U LDrrj5«ij @0{5gJ, 

(g$0amj£ ^,^liij QaifTCTTfiD^iqih; 

^araflft), s\ ifujsuil® 

urTfij^mij ld 6 tot svu>j5£0«Tfkj utflsvtb; 

2-$5£fj C^rr^ iDiij^^iqar @0J5§I, 
eS\$>$>&> SeuL-ib ^rnli^uj @uj6\)L|ii>; 

y^sinrriij^^ttjfleb Qurr^jsgj, Jglttrflgj ^|06ifl^ (50) 

61I600T (oLD6ofl GifTL_lp.lLJ Q^rTCTT^LDlLjli); 

^jn-^Q4,iJl6ufl6b «JJ5§J, glwflgj c?>|0GTflu 
urra)£ rflsutbn $6\5I ^rnli^uj u«rorqix»; 

^)0surriT Qu0j5§jOT)fD« Q^ebeuCTT 

«06umj Ga^rr^laSl6b «i6Tr6iT(Lpii>; 
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2. Keerththithiruahaval 

I can tell how while the Lord in His grace tied the 
nose-bag He showed to the Paandiyan King as of old His 
exquisite beautiful Form of flame: 

I can tell how He Who cannot be assessed by Ari and 
Itrahma, rendered help to me bv changing jackals into horses 
(33-36) 

I can tell how He sold the chargers to the Paandiyan but 
did not agree to receive the heaped up cold that His beautiful 
sacred feet may in His grace enslave Him and how He who 
enslaved him displayed as of old His effulgence which impels me 
to stay for ever in the path of my King’s grace: 

I can tell how the way in which He becoming an Anthanan 
made me graciously His ow*n and showed me His magic illusion: 

I can tell of how the code by which in the fair great city of 
Madurai He turned Himself into a horse-groom and of the way 
in w'hich in the same place on behalf of His female devotee He 
graciously condescended to carry the dug-up earth as if of 
traditional manner (37-47) 

I can tell of His mode of dwelling in Uththarakosamangai 
and showing Himself His special form of enlightenment: I can 
tell how He in His grace abiding resplendcntly in Poovanam 
showed His ancient spotless Form: 

I can tell of His gracious courtesy in sweetly arriving at 
Vaadavoor and revealing the tinkling sound of His anklets on 
His feet (48-53) 

I can tell of His becoming a blessed One in blissful 
Pcrunthurai and of His guile in disappearing in the Effulgence 
which is the womb of all things (54-55) 
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2 . &isjbf&fb 


yjaj6Uii»^i|^6Tjfl6b Qurr 661 j 5 gj, @6oflgj <£ij 06 Tf)u 
urrojib J5rr^ii) uiftevib; 

^6WJT6WjflJLJ UJ5£lj ffUJlb Qup 
r56brglj G>#6U<5 > 60T ^^liu rB^T^LDU^Lb; 

6^51 0J5^16ot 6oi Q6U6wy^rr© c gi)^6ofl6b l 

(g(5»5$6BT£y>, ^j60T^j, g)0j5^ Q«rr6TT6inai^Lb; 
uilL-iDr5J6o>^uS1o) urn&jamlj @0j5gj, ^rii0 
^iLl-uht ^06Tfiiu ^jgj^ib; 

CS6U©6U6BT S6U6OTT© £_0S>QsirT 60TJT®, 

«*©<S>I8J ^OTTCTfl^b, «ijj5£ ««T6rT(ipLb; 

Qldilj^ «mli^.il© f C6U6 ott(^ 2»0«>Q^rr6wr© l 
$>&>&>1T6m 6J06U6OT ^rfllJJ ^60T60)LDLi^Li) J 

9ff]y±rfl6b S-*J5gJ. .^©CTflu 

Ljrrij g)0Lb urrcuai^ urflavib; 

UIT6Wr(ga $>6W6rf\eO fT-6WJTL gl0^g|d>; 

8ggj,i7j5 Qg^urrsb £0960 

G^rr^ij G«rr6oib Q<3>rT60ffri_ Q«rrOT^n^u_ju>; 
CS^65T ^LDIJ (S^rT60)6Ogj £l0OjrT0tfl6O 
( 6 jrr 60 TLb ^ 60 T 6 ff) 60 T JBfibrfluJ r 565 T 6 ^LDlL|Li); 
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2. Keerththithiruahava! 

I can tell of the manner in which He appearing in sweet 
splendour in Poovanam destroyed my sins. I can tell how He 
graciously became a timely attendant who served water by 
setting up a water-booth for supplying drinking water to 
Paandiyan’s army that it might gain victor}' (56-59) 

I can tell of His code of love when He on that day turned 
a stranger in Venkaadu and was seated under the Kuruntha 
Atalanlia missionis) tree. (Perhaps this has happened at a 
different time) (60-61) 

I can tell how in Pattamangai He resided in His own 
right and graciously bestowed the eight great mystical powers 
on His former hand-maids (62-63) 

I can tell of His great guile when He becoming a hunter 
helped a Paandiyan in his war and later disappeared in the 
forest (64- 65) 

I can tell of the manner in which He became the most 
apt person suitable to the need and proved the truth of the 
commander-in-chief (66-67) 

I can tell of the manner in which in Ori, a hamlet, He 
became a child of great glory' on earth. I can tell how in 
Pandoor He came to dwell in stately manner and how in the 
island to the south of Thevoor He assumed a King state 
(68-72) 

I can tell of His benevolence in bestowing wisdom in 
Thiruvaaroor famed for its honev-dripping groves 
(73-74) 
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2. $0Qj«4U«b 


FT- 6 WTL. @©J5g|, 

ui^.iDu urrgib antfugg ^juuifisvih; 

6 T«iLb @!ii 6 buniij {§)©/5gj, 

urr^ib Qu6wrr(o67RJTrT0 ^.tiStarr uiflsvib; 

^l© 6 urr(© ^ 1 nj£ 5 $ 6 b #aQun> @©J5gj, 

ld© ^ 4 ,rj @Lptf5]Qtur7© LD^lipg^ 6 D 6 ^T 6 orr(LpLb; (80) 

(o9eV6h€VJ jgtaferrflOTKD 67J5$. 

U[T 6 U«.li U 6 UU 6 U tf>TTL.ip.UJ Ulftelb; 
e»i_ii)y,fjgsoT5*fta) gli_ib GlufD @©J5gJU>i 

rr-rijGairTuj LOtf^uSlsb 

ggiurrjpj 6 Tn# 6 UCTT ^^hijii); 

gj©g$ gwrwfteb ^©ggKSiurr© ©©JBgJth; 

^l©uufinCTT y,ifkb aSl©uuCTT 
^>(tpiD 6 uib^g 6 irfl 6 U ^rnlrfl Q«rr(J)^gjii); 

^(Lg^®cTCT^u^j|gCTfla) 6 U(Lp««rr§j @©JEgJii); 

L|jDiiLSliuii> ^|^OTfl 6 X> ^jDiiusv) ^©STfliqib; . ., (90) 

. ‘;-z! .'- -■ r-z.J I .].' c ; ~ nof. 7 j f vj r£ '\t> r . 

®p>n}rr ©rfikimlj @©ggjii>; 

L» ' * ' 

<S>]j£gii glsb Qu©ctud 2 L.©A aijrsgj, 

svi5gij < 2 sui_ggj 9 © ypgo> £-©^QafT 6 OTT® 

(©rrsuib Curr60 fiujBg©^, 

aV^| r ^ • | *•• • ^ ^ f * * 4 % • I * % ^ • < I*’ « .* ’ J • i • 4 

CT 6 liQ 6 iisijij gCTT 6 V)LDiqii) grinsiJuSlCTT u©ggj f 
gn-(S 6 UT ^rfluj gturruijCTT, CTibglamp 
ejbgiij £uggj, en&jglrj&n 

^ggijggj g^JBgJ ftJJBgl, « 2 {y>@ cS^ldij urr^cou^CTr 
geh^iDOiLirT© gj^ngggj, @©J5g©«ifi^ii>; 
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2. Keerththithiruahaval 

I can tell of that occasion in which in Idaimaruthu He 
took his abode in state and planted there the imprint of His 
holy feet: I can tell of the manner in which He took his abode 
at ease at Ekambam and became Partner of the Dame. I can 
tell of the manner in which dwelling with splendour in 
Thiruvaanchiyam He delighted with her of fragrant locks 
(75-80) 

I can tell of the ways in which He became a soldier 
bearing a mighty bow and displayed many manifestations of 
His form on the battle field and of His dwelling in Kadamboor; 
of His showing His beauty in Eengoi hill: of His becoming a 
Caivan in Aiyaaru; of His abiding with pleasure in 
Tlmriiththi; of His becoming a desirable one in 
Thi*uppanaiyur;of His giving a vision of Himself in 
Kazhumalam; of His abiding unfailingly in Kazhukkundrii 
(Eagle’s hill); of His bestowing graciously many ethical texts 
in Purampayam and of His dwelling in the form of a Symbol 
in Kuttraalam (81- 91) 

I can tell how the first primal One. the transcendental 
One, our King who containing in Himself the aspect of each 
and every being becomes the sole Being, concealing His fiery 
form of endless glory, arrived in His grace, as if by magic 
splendour bearing a beautiful form and becoming a Sage of 
Chandra-theebam descended from inter-stellar space and in 
His grace stayed in beautiful Paalai in great state in His own 
charming way. (92-99) 
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2. $0*u«soj*b 


LDjB^fj LomD^nso ldGujjb^ij QsurbuCTT, (100) 

^J5^Lbg)6b QlJ©flniX> ^©67T£_6ttL_ t £]6OTT6TOT6\), 

6Tli)^6TDLD ^fiffOTL- UffWv^gJ U<&ffl69T 
^ppeb^gj SL.«nL-. ,£|tp@ «£|u>& $©£-©, 
rgpau* Garriy ffiifjlijrsg), sirrLifLLjih; 

2«!I5CTlij^6i5T^CTT ^©r£j© 2_l_ttJT 
.j&cttjb £ibGiD, ^prr ^©firfkjii); 

Lorr^l6b a^.gu 2 _ 6 ^L_ iDrnjQu©ib si©tfnanmuCTT 
j5rT^u Qu©ii>UCTMD j5rflCTTp sipr&JSiGijti): 

^j(Lg«i© ^6ttl_lUrTLD6b ^6WT(pQ«rT6OTTL.©6TTU61J6il7 

es)&>&>G\&>n6vm i_©6rflu^ib; (110) 

ypeuii) ^rfluj (ipibiDsuii) 
gffliJ GlDCTfl, arl_IJ«Sl(5^ GtffT$ 

^rr^6U6W <£&&, H)rrCT>€U 

6xeb2_flj>L.#gj '£&&, CTL^tebQufD, ^aRjflpgjLb; 

^iflQujrr© iSlijiDp© c£(6Tr6i| ^fSliurr^fiUCTT 

UlflLDrrrflCTT l 61CT)^U UliSlriup 6U65OT600T(ipLb; 
lBottjt© ajrrfjneuL^l ^©6 tt hAusuott 
U fT6OTTly. prrCL. ULptbu^l 

Ugj$ Qs£l ^Ip.lUflWJU UlJlbuiJ^gJ 2_ILJUU61JOTT 

2 _££ij Carrs inriievo, ssaiij (120) 

^|©6TTL|fl5 ^©srfliu , 

(S^6u Gpcuwr ^©uQuujij ^oajtb, 

@©ot ^i^p^©CTfki glttnu ssri;^) 

^©srfluj Qu©othj> ^©drLD^fiV) «jy,asL|Lb, 


120 



2. Keerththithiruahava! 

Were I to relate the manner in which the Lord of 
Mahendra hill - the mountain of mystic lore where the Yedaas 
were revealed -He of endless greatness the King of grace, 
made us His-He showed the lines of sacred ash on His divine 
form of power and grace (100-104) 

He gave in grace the river of Bliss which entirely roots 
out all foibles: while the cosmic sound from the great drum of 
Naatham of the very great Lord of mercy- was resounding 
everywhere, the partner of the Dame who enslaves one that 
one may not be tainted by the three kinds of lust (malam) 
was holding in His hand the three-pronged spear (105-110); 
the spark emitting Effulgense of pure hue who severs the 
primal three bonds (malam) becoming my beloved was 
wearing the garland of Kazhuneer (Nymphaea siellcta) 
flowers to great advantage as becoming of Him (111-114); 
what shall I say of the manner in which He whom Ari and 
Brahma cannot assess rode on the prancing charger 
(115-116); 

He who bestows in His grace the path of no return to 
the cycle of births deemed Paandinaadu itself as His ancient 
domain: He who lifts to the loftiest of transcendant states 
those pious saints who devotedly pray to Him had 
Uththarakosamangai as His capital town (117-120): 

Devadevan who bestows grace on the primal deities was 
His name; the vehicle of Bliss that dispels all darkness was His 
steed; the greatness of His condescendingly showing grace to 
all creatures , was His Mount of grace (121-124). 
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2. &{ ^l0<u«€usb 


CTuQu0li £j6VT6V)LDU_(U), CTdjSTSUfj ^IfD^pib, 
^uuiflsv^j^OTTfTsb Q«rr«RJTL_06Tfl; 

r^miSKo&3 t^6bt r^ouii) lD6 $ ^lob^eoLLjSTr, 

(S^rrsuLb c^ij^© Quirgio^i^fleb, ‘su©#,’ 6T6tn, 

6J6\), 6T6^T6TT>6^I FT-f5J(g 9j$gj£©CTf); 

2l.i_ctt Qa=CTTfD ^©CTrQujpjLb .^i^iusurj, 

0>S3T/D iJfiHfD 2L.L.6CT ^6O5^0€TfllLJU) 

6TiLj<s GujbffAcurt&rrij CTifluSld) urmjttjii, 

LDrrsb«£{g] u3UJ3»a>ii CTiu^liqii), 

y>£Wii e gij$5tfjfte\> L|fjewr© flStppgl 
«rrsb e£\ 6 m&€E,g\ 51 $.&> ldswjti^., 

‘j5rr^! n^!’ CTsiugu ^oggj «£|fljbfl5l f 
UfT^LO CTlij^leOTfj UfT£LO 6TUJ£61|li>; 

^|0CifldJ uijLOj5rrL.^’ ctoti^j 
@J 5ii> ^eiSIijq ctiLi^) j£kirrfly srr&jrflCTTfj CTrija>6^ix»; 
CTLpeb Qu£)iLb @iDiLi^gj Jgluj6ULj 2_6inL_ ^iLQurrCTi 

Qurr651^0 LjaSly^rju QurrgjflSlOTflsb, f 5 i_LbrB«Sl 6 b 
<^6cfl^0 Gtedjsumu s*_fljvj)ffiujrT©, «rr6rfWi®, 
^06rfluj $0(y>#£g], «£)£(§ £_2)j<sngu 
@^p6U6BT, F-SWTi^UJ ^'Ip.UJGlJ (SlJfT©!!), 

Qurretil^© n<ri5)iy,fju @^jfl§J ^©firfk&TriT 

€$6$ 1^0 2_ujij <^Lp G$urrG6VT. 



2. Keerththiruahaval 

Thus my Lord in His love enslaved people of whatsoever 
merit and of howsoever sort (125-126): He bade me, this 
cur, to come to His form-pervading hall in Thillai abounding 
in goodness and in His grace left me here abandoned: While 
the grace-receiving devotees who gained grace to go with Him 
that day gradually merged and merged with Him. He too 
mingled with them in perfect union (127-131):. 

While some of those who could not attain Him leaped 
into fire, and others became bewildered and fainted off. while 
more of them fell to the ground, rolled and wailed, while still 
others with hurrying feet rushed to enter the sea clamouring 
between sobs “Oh Lord. Oh Lord;' while those who reached 
and gained His Feet pressed nearer; while still others who 
with wearied heart longed for Him, cried. "Oh supreme 
Dancer Who showed grace to Pathanjali” and continued to 
yearn for Him (132-139): - 1 

Wbfaie all these happened, our King, the supreme 
ancient One of reverberating Kaiiai who dances . in the 
golden-roofed shimmering hall in Puliyur, which bears the 
same aspect of beauty endowed Himalayan with beauteous 
smile playing on His divine face, the sort of smile which He 
bestowed graciously on Kaali and Umai whose roseate mouth 
is filled with sweetness entered in His grace the resplendent 
Puliyur along with His band of devotees (140-146)}''' 
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Poem:2 

Keerthi Thiru Ahaval 
Sacred Song of Glory 

Sub-title: Praise of the holy grace of Civan 

(Sung of Thillai) 

Abstract: 

This poem consists of 146 lines in blank verse. Thesainl 
sings “If I were to relate the manner in which the Lord of 
endless greatness enslaved us” in the lines 100 to 102. He 
points out that He of the sacred Feci of Him Who danced in 
the ancient town of Thillai and Who dances unceasingly for 
the various activities of the manifold beings in the universe, 
shines resplendently showing His grace not only to the saint 
but to all his predecessors in the devotional line of hierarchy. 
He has related about 45 acts of His grace to several sages and 
live creatures in different places where God Civan is 
enshrined. (1 to 99). These are legendary/ lories said to have 
happened illustrating the acts of grace of Civan in various 
places. 

So South India especially Tamil Nadu state is famous 
in the proud possession of temples for Civan to which the 
Kings and others have lavishly donated property to meet the 
expenses for daily worship, festivals, renovation and so on. 
Topping the list of these Caiva temples is Thillai. Thillai is 
the ancient name for the modem town Chidambaram in South 
Arcot district. This town was once surrounded by dense 
groves of small trees of Thillai which is the Tamil name for 
Excoecaria agalocha. These trees are even now growing in 
abundance in the nearby mangrove. In the centre of the town 
there is a magnificent temple of Civan. The sanctum 
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sanctorum is called Chit-Ambalam (hall of truth) roofed by 
golden tiles wherein there is the icon of Civan in the majestic 
dancing pose known as Koothan (dancer) now-a-days called 
Natarajan. The saint refers to Him as “Thillaik-Koothan”. 
As per the legend it is said that Civan danced in this shrine to 
the delight of His heavenly devotees. He was visualized by 
two holy sages Pathanjali and Viyaagrapaatha. This shrine 
has been called koil (temple) by the worshippers of Civan and 
is held in high esteem as the first shrine of Civan. Decads 21 
and 22 of Thiruvaachagam will bear testimony to this tact as 
the titles are called Koil Mootha Thiruppathigam and Koil 
Thirup- pathigam respectively. Out of fifty-one decads of 
Thiru- vaachagam 25 decads have been sung at this 
place-Thillai. 

In this poem as mentioned earlier a number of places 
where the temples for Civan have been raised, have been 
mentioned relating His acts of grace there. These shrines 
have been visited, worshipped and praised by saints and sages 
for about one thousand years. They have become famous 
more for their architectural beauties and soaring heights of 
temple-towers than for their significance. Only a few know 
that the temples have been constructed on the basis of 
principles laid down in the holy Aagamas pronounced by 
Civan. This abode of God is but a symbolic representation of 
human body in which there is the latent spiritual force as the 
soul. During the spiritual awakening of the devotee. God in 
the soul or along with the soul manifests Himself as the saint 
has sung, “Oh my Lord! You have Yourself taken abode in 
my body”(22:5). “He entering me at a time when I had not 
taken shape in the womb established Himself in my mind” 
(31:3). So when the devoted one worships God in a temple 
he worships actually Him who has enshrined in his own body. 
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It is said that when one greets another with the folded palms, 
he simply points out that the soul or God in him (left palm) 
is the same soul or God in the other person (right palm). 

In this decad therefore the number of temples probably 
visited by the saint has been narrated with the legendary tales 
which depict His glory in those places. 

In lines 118 to 126 the saint sings how Goa-Civan 
enslaved him with His ten features. These features or insignia 
are usually attributed to the King in those days. These ten 
features have been specifically narrated in the 19th decad 
Thiruthasaangam. One of the ten features for example is the 
capital. It is interesting to note that the capital of Civan is 
pointed out as Thiruuththarakosamangai (120) though only 
one decad (Dccad-6- Neetha! Vinnappam) Plea for not to 
forsake him-alone has been sung there out of 51 decads of 
the book. But one can note that in this decad 6 the saint 
addresses Civan as the King of Uththarakosamangai in 21 
out of 50 stanzas. So it is befitting for the King of 
Uththarakosamangai to possess these features. 

In the lines 127 to 129 the saint says that Civan ordered 
him to go over to the beauty-encompassing hall in 
goidness-abounding Thillai. Then he narrates (130 to 136) 
how His grace-receiving devotees went along with Him that 
day. As they dinged and dinged to Him, He in His grace 
merged and merged with them. While some who could not 
attain Him, jumped into fire. Some became newildered and 
fainted off. Many fell on earth, rolled and wailed. Some with 
wearied heart, cried “Oh celestial Dancer who showed grace 
to Pathanchali” and continued to yearn for Him. Others with 
hurrying feet, weeping and clamouring “Oh Lord! Oh Lord!” 
reached His feet (132-139). The last five lines describe the 
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greatness of the golden-roofed hall at Pulivur(Thillai) into 
which the great Lord of Kailai (Mount Kailas) graciously 
entered with His band of devotees. 

Befitting the sub-title praise of the holy grace of 
Civan-of this Poem, the manner in which His grace is bestowed 
upon His devotees is described. Civan mingled and merged 
with His grace-receiving devotees who went along with Him 
on that day as they clung and clung to Him (130-136). In these 
lines the saint discloses the secret of His mingling with the 
devotees. One has to note thai the devotees arc described as 
grace-receiving ones. They must have been purified both 
physically and mentally. In fact they have been melting and 
yearning out of love for Him. Their body. mind.heart, life and 
soul are all bent upon receiving His grace more and more. 
They have already dismantled their nest of worms and have 
been transformed. With their celestial ecstasy-bubbling body 
and melting mind they are swallowing His grace of ambrosia. 
That is why they are able to cling and cling to Him. Evervtime 
they cling they ascend towards Him. The more they ascend, 
the more is His descent and He condescends to mingle and 
merge with them. Thus His act of grace is praised here. 

A few autobiographical incidents are expressed in this 
poem such as: Civan appeared in the human form of 
Anthanan-priest - and enslaved the saint (42). Civan gathered 
together a vast multitude of jackals from the forest around, 
converted them into magnificent chargers. He Himself rode 
at the head of the troops disguised as a merchant and thereby 
11c rendered help to the saint. He sold the equine beasts to 
the Pandia King but did not agree to receive the vast quantity 
of gold (35-38) offered to him. 
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There is a reference to the native place of the saint. 
God Civan sweetly arrived at Vaadavur and caused t’ sound 
of His twinkling anklets to be heard (52-53). The appearance 
of Civan in the form of sparkling Effulgence is expressed in a 
number of places while explaining His acts of grace. This 
seems to be perhaps one of His real forms! Thus He appeared 
in the form of a huge pillar of fire -33-34, as Effulgence 
(41;51;112) and as the saint narrates He concealed His form 
of fire (93). 

• 

Our attention is drawn to the wonderful display of the 
saint in expatiating on the bliss of His grace as the river as one 
of the features of Civan. The river of the King, Civan is the 
renowed river of bliss which roots out entirely all foibles (105). 
The saint speaks elsewhere also in the same strain that His 
river is the renowned Bliss which plunges down on earth from 
heaven to wash away the impurity of our mind (19:4). 

Finally the description of the beauteous smile on His 
pleasant countenance which He in His grace bestowed on Kaali 
and Uma of beautiful lips is exhilarating (142-143) 
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CHAPTER I 

POEM -3 

THIRUVANDAPPAHUTHI 
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I. (^©611/b UL_60li) 

(LpOTprreugj 

(G^siiasig] gnGO(&*&>(§LD$ar>g> rij'iujrz&gj) 

©cbancu 

€ 

^SOTTTLU U©^lu5isiT 2_6CT5T^u.U iSlp&Siii), 

^l|6TTUMc^)©Lb &)6tT tfftlD, 6U6TTU QlJ0li)«&rT{lrf] 
ffi6OTfQ01#>(g ge^TgU rflSBTJD 6TLfl6bu*5>rfl6CT 

SITPflU ®© C^fTl5tuSl6OT (SlDpUL- oSIiPjb^^t; 
glebryttnip ^^lifkiiTgiCTTJT ,£|gguu LjflWJUJ* 
rflrfiku ^4,a^u Quif1GiurT6in QptfluSlsir 

(Saj^liLJ6^ QgnsttdfcQiUT© is>rreQ < gn6vm 
GprrpfD(y>ii>, tflpiJLju), rrpQpn’© LjsTOTffluj 
LDITU CuiJSlSILplLllX), jS&«(tpib, rJtemeoiLiii), 
(^£><9iQiflrr© f (gj^piDrT0p^gj 

CTjSllUgj 6U6TfluSlOTT 

Qarnlau Quhjij^^u) 0Lp«.^r; (y>(ig6ugjLb 
U5^L-uCurrp uflDL-&@lb u^nipGujrTsijT; u^ni_p^6TD6u 
sirmSurrp ^rr&gjii sii_6ii«Tr; anuumeu 
«!ju(?urrCTT; <&rruiJfln*>u Si0£rr4 

* t v 

^0^§J^t-&siL.SLi6rr; $0g£@ii 


( 10 ) 


130 



Chapter - 1 
Poem:3 

Thiruvandappahuthi 
(The sacred section of the Universe) 

Sub-title: Civanathu Thula Sukkumaththai Viyanthathu) 
(Adoring the palpable and subtle nature of Civan) 

(Sung at Thillai) 

Thiru = sacred; Anda = universe; pahuthi = seciion 

Tliis poem is composed of 182 lines in Inaikkural- 
Ausiriyappa metre. 

If one were to speak of the globular concourses of this 
section of the universe with their immeasurable nature and 
abundant phenomena and the way that they excel each other 
in beauty, they sprawl a hundred crores and more, making 
them look like the crowded atomic particles in a ray of 
sun-light that enters into a thatched house the Great One is 
God. (1-6)- If one were to know Him the hordes of 
Vcdhian (Brahma) and the multitudes of Maal (Vishnu), 
source, existence and the very great cataclysm associated with 
the end of all things, redemption therefrom and 
re-establishment- all tljrse microcosms and macro-cosms like 
eddies of wind within the blast of a devastating tornado. He 
the beauteous one Who spins and makes them swirl about 
(7 12): He is the Ancient One Who creates the creators of 
the entire universe; He is the God Who preserves the 
1'ieseiver. He is the God Who withdraws into Himself those 
(lint have been preserved. He is the Mindful One Who is 
ii n mi ml I nl of those whom He has withdrawn (13-16). 
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3. tf*0^|«wn-u U(§$ 


^p6ustta>a tfiDiu^gj ^gu6ii^r>ft G>ujnija>(gtb 
«5©8ugy ^gy^uj, r§}s5Tjr) stf)6OTTG6TOnrij u@$ 

«&i_ii) LjsmijiLjii) (2 sun-sin; r^rrcTr Q^rcgiJU) 

«2j(5aia>s3fl6b G^rr^] ^)6!mD^G^rrCTT 

LD^Msb &)6V0Y SEDLD Stt 6U $fe G £ fT S6T; ^IsrijT^rrjSD 

££uSl6b QsuibsttLG Q^LuG^nrii; GlurriLj^ij 
6urr6rfl6b aisouLj sttsu^G^frssr; Gld£@ 
airrriSlrin *& i 8 >&>ld a>6tfOTGL_frseT; rftp$b $a>ip 
r£ffl6b Jglsin a^aneu rEla^fBG^nrstn; QsusTfiuuL. 
LDSTOTSWiflfib ^IsBTJTSTJHfl 6tf)6Ug5G«5nS5T6TS67££! 6T6%T 
STSWSBTU USD Gairr^., 6TSB)6BTU usd lSI/dsi^lo, 

^|0Tn6ttg^^*TT>«SlJT£gij, ^SUSUuSlStfT ^U6TfJ_^G^fT 60T ^V 

(ipsinGswrTsiiT a>rrttffra>! (UJ^G^rrsin aifTswrai! 

£6*r Gjjiij glsbGfiDrTseT^rrGsirr &>neoJ5T€h\ 
stsst^ Gi^rrsb sruSsp ^sirofijBG^rTCTf aifT6e?JTa»! 
arrswu lj6tji suifl ^srcijGujrTCTT «rr6wrai! 
jBpG^)n*OTT a^rrsooTaii rfisinCTTQ^rrpii) T^s^stnQ^rrgjjii), 
^pSpsw ^rT6ma>! ^j^G^it! Qas©6siiOTT! 
glsiiCTfkjna stfsmssoniSlsb gl6T»aj5Gg>rrs&T airrswiai! 

^sin65Tg! <£6ST($| ^fljsuuSWw ^rglrijGgjrrsifT a^rrseorai! 
UJJLOS3T <K.T6C0fa>! USTJHpGlLJn'OTT aWTSCBTai! 
lSIolowt, LDfTsb aifT6CfTrrruQuif]GiuiTS6T airrswrai! 

«g4/I)L|^S7T ftrrOTffrail ^uGpaissT •fcrrswjrai! 



3. Thiru andappahuthi 

He is the Hoary One before Whom the group of the 
heavenly ones who represent deliverance to the six categories 
of people belonging to the six kinds of sacred sects of religion 
look like worms (17-19)i 

Day by day He bestows the sun with effulgence. He 
endows the sacred moon with coolness; He imparts heat in 
the mighty fire: He gives pervasiveness to the eternal ether; 
He imparts energy to the glorious wind: He imparts sweet savour to 
the streams that gleam in the shade: He endows the earth 
with conspicuous firmness: Thus and thus He endows many 
crores of things and more in such and such measure as befits 
them with the respective qualities: apart from that .(20-28) 


Behold the Primeval One! Behold the Whole! Behold 
Him Himself without a peer! Behold Him who wears the tusk 
of the ancient boar! Behold Him of the loin with the pelt of 
the forest tiger! Behold Him with ash besmeared! As and 
when I think and think Behold that I cannot endure! I perish 
overwhelmed! (29-34f. 

Behold He is the melody of the sweet music in the 
Veen a i (lute): Behold Him who evoked that music therein! 

Behold the Transcendent one! Behold the Ancient 

One! 

Behold the great One Whom Brahma and Maal did not 

:.rc! 

Behold the Wonderful One! Behold the Many. 
3*>). 
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3- $<£^|«wn_u 


Q^rrebu^Lb 35i_j5^ Q^rrsbGsorrGBT a>rr6075Ta>! 
«#l*5£5(y>ib Gteebsorra GaL_<#lujfr37 a>rr6TjffTa»! 
u^^l5U6Tri60uSl6b u©Sgiirrdn <5&rr6w<E&! 

^(njGUtfBT 6T 651 *Tg)l lb ^(HjCUtTOT 95IT 60*0T S> ! 

<nSltfl QufTL^l6b (Lp(Lg^rnij b^ifl^C^rr^in a^rrstfCTa! 
^ gyt as ^( 5 LD ^63T6lDLDllSl6b gGiurrsirr a5rr6raTa>! 
@6Tn67iCTLJL|^gij(r5Lb Clu^evjiDuSleb ft &6vi &>nGtm&>\ 
c gxjrfluj^l6V> ^tfliu ^ffKSujfreBT arrsoVrdfc! 
lo 0^5) OTuQurr^^ib cuCTTfjuGurrCTT d*rr6rar«»! 
r^f fcb 2L_6O0Trj61_| 21_6TJTJTfjrT £^|6fittT600n(oLLirT67! 9>rT6730T&>! 


GLD(S6orr(S] £tprriij 6tfIrflj5Gg>n-CTT a>rTOTrrrd&! 
<£)J 5 g>(Lpib ^^CTiCpririT a»rr sottt a>! 

Un,^(LpLI) Q?©li U6T^L-LJvSurT6TT £^rT673CT<^.! 
rglfbugjLb Qaebsugjib ^GcBTfrrin a>rr6wr«! 
«ifbu(ipLb @5iJ^U-|ib €B6OTrCL_rrwT e>rr€OTTa»! 
turr Qj(rr,ii Quros-guifc ir-ariT « it cobras! 

G^6U(5ib ^rfiliurra rflcuGetn a>rr6 cbt a>! 

Quotot ^gjjebl 6TgQjib Qufbrf)UuCTT a.rT6oVra^! 

a> 675CT coot rr 6\) ujrr^jjii a>6o*tn Gi_trsT a>rr 6o'oi &>! 

^)06Tr j56Tjfl avrj&^tb ^(LpG^ <5Brr6obia>! 


a>(r^6V)60oruSl sbt G1u(i^6tdid a>e>MTG i—68T &>n 6o"oi a>! 

Lj6UCTflllSl6b GaSlJlp. dg6WL£.6T5TS0T a>fT6ffbiai! 

«^lsU65T 6T65T tUrTgpjU) G^fgklJTIftT <^rT6WJT^! 

^J^ljSUfiisT 6T606U7 ^J^L—G^ajlT60*HT(7^ c 2Xj(TT)6Tfl615T 6CT dfcfT6001 &> I 
(^6UCT)6Trft 5;60*0! 600f I <9ri_ n}6lFT 9>TT 6C*fJT&>! 

^6U(6T5li, <95 fT6y lib. 2_.i_Gs5T <95 fT SCOT 95? 
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3. Thiru andappahuthi 

Behold the Ancient One who transcends words and 
phrases! Behold the One whom even the reasoning mind 
cannot reach! 

Behold Him who falls into the net of devotion! Behold 
the one called the Unique One! Behold Him Who pervades 
throughout the universe! Behold the One Who is more minute 
than the minuteness of an atom! 

Behold Easan of unparallclled greatness! Behold the 
rare One, Rarest of all rarities! Behold the One Who permeates 
all things and rears them! Behold the subtle One Whom 
sciences do not comprehend! Behold Him Who stretches from 
top to bottom of the universe! (40-50): 

Behold Him Who transcends beginning and end! Behold 
Him Who ordains bondage and deliverance! Behold Him Who 
is That that is stationary and That that is motile! Behold Him 
Who has seen aeons and their end!- 

Behold Easan Whom everyone can gain! Behold Civan 
Whom even the deva**' Jo not know! Behold Him with the 
aspects ot the male, the female, and the neuter! 

Behold Him Whom even I saw with my eyes! Behold 
the Ambrosia which yields grace in abundance! 

Note that I saw His greatness of mercy! Behold He 
stepped on earth with His roseate feet! Behold that I was 
convinced that He is Civan! 

Behold that He in His grace made me His! Behold Him 
Who has Her with blue Kuvalai flower like (Nviuphaea 
No uc ha lea ) blue eyes as part of Him! Behold Her with Him 
together (51-65) 
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®0(tp£ ^LDiuggj 50 Guiijg Ggrftansin, 
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^6uu Qu0ii) grruti) r£rsjsirrg] njgOT; 

^uSIctm-, ^urTCTTuCuirajn'fbflij ^sifiuuSls&T 
uirttJjBgj, ^T(Lgi5gj glCTTUU Qu0ibc&if] Qarri£)ggj£ 
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SL2Ilp2£rip JBfij*6TT 

g) 06 ^] 6 ^ 65 T LDrriDfJLb G$UIJUff)lggj, CT(Lg^gJ 
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3. Thiru andappahuthi 

(Lines 66-95 contain a subtle and intricate allegory by 
means of which the grace of the manifested Civan Who is 
praised under the title of a ‘Cloud' is set forth). 

The Ancient Sea of supreme Bliss forming as a great 
dark cloud rose to the Perunthurai hill abounding in holiness 
while the sacred lightning of beauty spread in every direction; 

(66-69) 

While the bright snake-the bondage of five 
senses-scuttled away and while the cruel torture of summer 
withdrew; while the iongrStalked beautiful flowers of thondri 
(Gloriosa superba) shone in blazing colour and the cochineals, 
Kobam swarmed in greater profusion than my births; and while 
thunder rolled and resounded like drums out of great grace; and 
while the flower of Kaandal (Gloriosa superba) showed a 
symbol of palms joined in worship (70-75) 

And while unfailing sweet grace formed into tiny drops 
and a rosy sparkling flood sprang up in every direction 
rendering the pond of misery ineffective; (76-78) 

Where the long-eyed thirsty herd of deer chunk large 
mouth-fuls of this mirage of the twice three religions and 
wearily tottered about hither and thither with unqucnched 
thirst (79-82). 

While the flood of the heavenly mighty river rose and 
rushed crowned with bubbles ofdeiight and attacked the banks 
of our bonds of paasam demolishing them and uprooted the 
huge tree of our twin-deeds which had shot up to great heights 
life after life (83-87). 
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3. Thiru andappabuthi 

The devotee ploughmen built a lofty dam at the junction 
of huge hills and imprisoned therein the beauteous waters of 
grace: They formed an outlet into a tank where grows 
honey-dripping fragrant lotus watching with delight the water 
rising higher in the tank with bunds where bumble beetles were 
buzzing over a huge smoke of agil (Dysoxylum binectarifcrum) 
wood: they sowed seeds of love in the fields of worship; 
hallowed by You Oh Cloud rare to be gained in this universe 
Who bestowed on those devotee plouchmen a surfeit of harvest. 
(89-95). 

Hallowed be the God with a waist-band of black hooded 
snake! Hallowed be the Beginning of all things Who bestows 
grace on the devout ascetics! Hallowed be the Knight who 
dispelled my fears! Hallowed be the One Who for certain draws 
us to Him and makes us His! Hallowed be He Who wipes away 
the enveloping great misery! Hallowed be He who gives rare 
Ambrosia to those that gained access to Him! Hallowed be He 
Who curvets about while dancing in the dense darkness! 
(96-102): Hallowed be the Lover of Her with arms resembling 
swelling bamboo! Hallowed be our King Who has no 
attachment to those who have no attachment to Him! Hallowed 
be the Treasure to devotees in needy times! (103-105): 

Obeisance to our own One who charmed the poisonous 
snake! 

Obeisance to the great One who made me God-mad! 
Obeisance to Him capable of embellishing with sacred ash on 
Him! 


He is the One who moves the moving creatures and 
makes the dormant ones dormant (106-109): 
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jSMjuott rgMJgl, (110) 

Qanrnjsstb aiL.j53j Q^rrfibSsurrCTT; 

2_6TT6TT^gj 2L-«Rrnja^liifi]6b Q$irT6TT6Trajth ui-rr^CTT; 
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glscrpj 6T65T^(5 CT6Tfl5Uj5gj, ^06^1, 

^ihsne, QaiLJ$& g>6wrQurr0€TT; 

glOTTpj 6TOTT*i(§ CTCTfUujBg], @0J5£CTT(»5T Sudpifil! 

^CTflg^ib ,*£&**>« Q^iuS^rrCTT, Gurrprft! (120) 

£ 2 ip{S) 0 !BgJ 2 _rir«iTib <siCTfkj(SurT6i5T, Guupjfil! 

^pprr glCTTUib ^soijpgl Qffiuuju, 

(Surrppn ^aiflnahflnujij Qurrpisjpeb Lja>(o6\)CTTj 

iDtj&pir, (gburr^eb, LBfUD6wfiu iSlp&aiii, 
tfilssr g>6Tfl Odurcnn- Qurrwr ($6if) 

^)an€F(y>ff,CTT Q^einpj fjsrfi^gju), 

(Lp6Ty>n3'j_|6TFl (y)UjriTpsuijtf>(g «j<5TfWjg]ii>; 

9PPJflnu> GtarrtfOT© Cpda^ib 2_6TT6TT£g» 

2-jb/D^ui 6U0p^, a-#wpLJU6j!jai0 $«Tf)<5gjii>; 

LH6ttpg5$pib (Spn^rfl «u0P^Iott^ 40 ^srflpgjib; (130) 
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3. Thiruandappahuthi 

He is the One Who keeps the stationary objects 
stationary. He is the ancient One transcending speech, the 
One Who cannot be comprehended by the apprehension of 
the mind. He is the One Who cannot be perceived by the eye 
and the other sense organs. He is the One Who ordained the 
ether and all the elements to appear. 

Like the fragrance of flowers rising high and filling 
everywhere the supreme One pervades everything; that 
Effulgent Being Who for my sake coming to-day without any 
effort on my part did away with the body that spells ruin: He 
came to-day without any effort on my part and took abode in 
me: Obeisance to Him: (110-119): 

He made for me instead a body which yields ecstasy: 
Obeisance to Him! Like an eternal fountain He who is abiding 
in me delights my mind: obeisance to Him: I do not know how 
to bear any longer this body which is not able to contain the 
exquisite bliss which overruns it with waves (120-123): 

While He shone for me with a golden gleam made of 
the lightning- like flash of a heap of emeralds and a cluster of 
rubies. He hid himself from Brahma and Vishnu w'ho searched 
for Him: 

From those who toiled to see Him with concentrated 
mind He hid Himself: 

From those who sought Him with devotion, to the grief 
of their kith and kin. He hid himself: 

From those who fixing their faith in the power of the 
Vedaas sought Him with painful effort. He hid Himself: 
(124-130): 
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X Thiruandappahuthi 

From those who boasted to see Him by some rare device 
I le hid Himself by the same device there itself: He looked on 
all without any passion and received them with abundant grace: 


He appeared to them now as male, anon! changed into 
a (neuter) form and then hid Himself from them as a female 
with a shining fore-head; 

Bidding the five senses stay apart, seeking refuge in 
inaccessible hills with frames stripped of all but the life force 
ascetics dwell in contemplation on Him; from their vision He 
hid Himself securely: From those with a kind of 
knowledge which vacillates between “God is and God is not”. 
He hid Himself: And from those too who said “whenever we in 
the past strove to find Him and to-day when we strive to find 
Him He hides Himself: But now we have found that Deceiver: 
(131-141): 

“Raise a hue and cry: Raise a hue and cry! Fetter His feet 
with garlands of fresh flowers: Surround Him: Encircle Him: 
Follow Him, don’t leave Him: Catch hold of Him!” From them 
v ho clamoured thus. He hid Himself eluding their grasp. 

As soon as the incomparable One coming Himself and 
relating His 44 1 alone am”-nature. that persons like me may hear 
and as Hein His grace hailing me challenging!)', showed Himself 
to me graciously in the guise of a priest, I with undying love 
melting my bones wailed with loud lamentations and clamouring 
louder like the billowing sea fell down with my head all 
topsy-turvy, rolled and wailed and wailed again. 

Madder than mad men and as a maniac I raved to the 

r 

puzzlement of the people of the world and to the wonderment 
of the hearers: (142-154): 
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3. Thiruandappahuthi 

Worse than a rutting elephant which would not be 
mounted I was beside myself. It was then He fashioned my 
limbs anew infusing tasty honey through them. (155-157): 


J ust as He topped the three ancient cities of the foes with 
the fire lit by His beauteous smile. He consigned in the supreme 
Fir- of His grace the humble dwellings of all of us His devotees 
with none being left out. To me He was even like the Nelli 
(PhyUanthus emblica) fruit on the stretched palm: 
(158-162)1 

Blessed be You! I know not what to say. Is this proper? 
Ah me a mere cur I cannol endure tms. i cannot comprehend 
what You in Your grace have given to me Your slave. 

i am not content with mere sipping: swallowing I cannot 
take it in. Like the waves of the xich sea of milk and like the 
waters of the deep sea on full moon day filling the core of my 
mind to overflowing and surpassing all description. He 
ordained sweet Ambrosia to collect ir each hair-root of my 
body. 

Within the frame of this cur through every fibre of the 
carnal body of this wretch He injected sweet honey. He pumped 
streams filled with marvellous Ambrosia right into the minutest 
pores and cavities of the bones: And as if with my melting heart 
He devised a new form. Recreated for me an ecstasy-bubbling 
body. Ultimately He mail/mc be! (as He Himself!). Even like 
an elephant which seeks choice sugar-cane and wood apples He 
at last sought and found even me to live. Thus when in me he 
mixed pure honey of His Mercy He made even me of the lowest 
rank surpassingly sweet Ambrosia He of a nature which neither 
linihma nor Maal (Vishnu) knows! (163-182). 

10 ' 
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Poem:3 

Title: Thiru-Andappahuthi 
(The sacred section of the universe) 

Sub-title: Civanathu Thula Sukkumaththai Viyanthathu 

(Adoring the palpable and subtle nature of Civan) 

Analysis 

The title of the poem occurs in the first line itself as 
“The part of the universe.” This poem deals with the nature 
and development of the universe with the immanent presence 
of the God-head mingled with autobiographical notes in 
spontaneous outpoumings. 

Lines 1-12 are very intricate and emphasize that the 
supreme in His greatness embraces all and pervades the 
minutest things in the universe and that He is the unique Being 
whose wonderful and admirable sublimity is not to be fully 
comprehended by any one. man or god. His greatness, source, 
glory and end conjoined with his eternity. His extent. His 
abiding essence, His subtle and palpable manifestations have 
been narrated (6-10) in sweet choice words adoring that He 
is the great One and He is the beauteous One, 

In lines 13 to 15 he sings that Civan the ancient One 
creates the creators of the universe, preserves those who 
preserve the creatures and withdraws into Himself those that 
have been preserved. The globular concourses of this section 
of the universe and the immeasurable nature of such spheres 
have been narrated even in the seventh century by divine 
power. Lines 16 to 28 speak about His immanent supremacy 
over all the five elements. 
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3. Thiru-Andappahuthi 

Lines 29 to 65 deal with God without attributes and with 
attributes using epithets like ‘'Behold Him the Primeval one! 
Behold Him the whole!” (29). The significant part is the 
autobiographical narration: “Behold Him whom even I saw 
with my own eyes! Behold the Ambrosia which yields grace 
in abundance! Behold That I saw His greatness of mercy! 
Behold that I touched His rosy feet here on earth! Behold 
that I was convinced that He is Civan: Behold that He in His 
grace made me His own! Behold him who has Her with eyes 
like the flower of Kuvalai Nymphaea nouchaJi as a part of 
Him! Behold Her and Him together! (5S-65). 

\ Lines 66 to 95 contain a subtle and intricate allegory by 
which the grace of Civan as a cloud is set forth in a remarkable 
poetic presentation to shower resulting in a heavenly river. 

I he river rushed and attacked the shores of the bonds of 
devotees, uprooted the huge tree of twin deeds. The 
ploughmen (devotees) built a lofty dam, sowed seeds of love 
in the field of worship with waters of grace, and raised a 
wonderful harvest of Bliss which He bestowed. 

I incs 96 to 105 hail His nature especially that He will 
wijh- out the fear and sorrow of those who draw near Him and 
gather around Him. He is the treasure to his devotees in 
distress. 


Lines I 16 to 123 deal with how God in His grace has 
liansfnrmed the physical mortal body of the saint into a 
celestial Ixnly. “'Ilia! Fiffulgcnt Being Who for my sake and 
without any effoit on my part coming to-day in His grace did 
away with this body which spells ruin and made for me instead 
.i l>ody whic h yields ecstasy. Obeisance to Him Who abiding 
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3. Thini Andappahuthi 

in me like an eternal spring delights my mind. I cannot bear 
any longer this body which is not able to contain the exauisite 
Bliss which overruns it with waves”. 

Lines 124 to 145 deal with the inaccessibility of Civan 
to various categories of gods and sages who desired to see 
Him. Though the supreme God Civan has been shining with 
lightning-like flashes and golden light from a heap of emeralds 
and cluster of rubies. He hid Himself from the four-faced 
(Ayan) who searched for Him. He hid himself from those who 
toiled to see him with single-minded devotion and from those 
who laboriously sought Him with faith in the power of the 
Vedmas. From those who boasted to see Him by some rare 
device He hid Himself by the same device there itself. He 
regarded all dispassionately and appeared as male, changed 
to neuter form but hid from them as a female with a shining 
fore-head. From the vision of ascetics who bidding their five 
senses to stay behind and seeking refuge in trackless hills, 
dwell in contemplation with their frames stripped of all but 
the bare breath. He hid Himself. He hid Himself from those 
who with vacillating knowledge say “There is God, but only 
One; there is no God”. From those who proclaimed “When 
even of old we strove to find Him, when even to-day when we 
strive to find Him, He hides Himself. Now we have found that 
Deceiver. Haste! Raise a hue and cry. With garlands of fresh 
flowers fetter His feet. Surround Him. Gherao Him. Follow 
Him. Catch hold of Him. Don’t leave Him.” He, eluding 
their grasp hid Himself completely. 

In lines 146 to 182 the saint narrates his experience. “ 
The peerless One declaring His nature, “I alone am” so that 
people like me may pay heed to it, calling me in His grace and 
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3. Thiru Andappahuthi 


showing Himself to me in the form of a priest made me His own. 
I with undying love melting my bones wailing with loud 
lamentations and raising enraptured voice like the billowing sea 
fell down in utter bewilderment and rolled. I became so mad that 
I was beside myself. Those who saw me were bewildered and those 
who heard me wondered. In that He with sweet honey fashioned 
my limbs anew. Just as He burnt the ancient cities of His foes 
anew', with fire of His bccaming smile. He withdrew the base 
dwellings of all of us-devotees-with the mighty fire of His grace. 
To me He became even like the Nelli fruit (Phyllanthes cmblica) 

on the palm. I know not what to say. Blessed be You! Is this proper? " 

• 

“Ah! I,a mere cur cannot endure this. What You have 
done to me, I cannot comprehend. Ah I am dead. To me Your 
slave what You in Your grace have given I know not. With mere 
sipping I am not content. Swallowing 1 cannot take it in. Like 
waves of the cool sea of milk and like the waters in the mid sea 
< >n I u 11 moon day. He ordained sweet Ambrosia to collect in each 
hair-root of my body thus filling the core of my mind to 
ovei Mowing. Through every fibre of the carnal body of this cur, 

I le injected sweet honey. He pumped streams of marvellous 
Ambrosia right into the cavities of the bone. He fashioned as if 
with a melting heart, a new frame. He created for me an 
ecstasy bubbling body. Ultimately He made me be here even 
like an elephant which chores sugar-cane. Thus while He 
mixed m me Mercy's pure honey in His grace made even me of 
Hu' lowest rank surpassingly sweet Ambrosia even He of the 
inline which neither Itrahmaa knows nor (Vishnu) Maal”. 
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Poem : 3 

Thiru-andappahuthi 

Sub-title : Sivanathu Thula Sukkumaththai Viyanthathu 
(Adoring the palpable and subtle nature of Civan) 

Abstract: 

This poem is an excellent outpouring of the experience 
of the saint intermingled in the praises of Civan as a melodious 
song. It has an introduction of 28 lines after which there is 
an intricate and ingenious allegory*. By means of this sublime 
allegory the grace of Civan as a mystical cloud facilitates His 
devotees—the cultivators—to harvest His supreme Bliss. 

There is an emphasis of two thoughts: (1) That the 
supreme in His greatness embraces all and pervades the 
minutest things in this universe and (2) That He is the unique 
beautiful Being Whose wondrous and admirable sublimity is 
not to be fully comprehended by any finite being god or man. 

Lines 157 to 1S2 are the sweetest expression of the saint 
befitting the title of his composition-book-The Sacred 
Utterances. They explain the metamorphosis and 
transformation of his carnal body into an ecstasy-bubbling 
celestial body. The flow of Ambrosia by His grace in his body 
is a direct symptom of transformation. God has ordained 
sweet Ambrosia to collect right from the root- hair up to the 
cavities of his bones. The saint cries out without knowing what 
God has done to him. “Ah me a cur, I cannot sustain this. 
What you have done to me I cannot comprehend Ahl I am 
dead F' He is not content with mere sipping. He is not able 
to swallow either. He feels that his body is not able to sustain 
the bliss as Ambrosia is over-flowing. Here God has been 
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transforming his mortal body. Rather He has been creating 
an ecstasy-bubbling body anew. “That Effulgent Being Who 
for my sake coming to-day without any effort on my part did 
away with the body which spells ruin. Obeisance to Him. He 
made for me a body which yields ecstasy. Obeisance to Him,” 
(116 to 120). “Ultimately He made even me be”(179). This 
statement seems to be highly significant. What exactly the 
saint means is not known. Does it mean that God made him 
merely in order to live or to be here in this world? Does it 
mean that God ordained him to be in that ecstatic body? 
Perhaps this statement can, in all humility, be interpreted as 
his Saint’s expression of his highest exultation and gratitude 
that God Civan having revealed Himself to him chose him 
specially and made him be with Him by giving him a celestial 
ecstasy-bubbling body. Who knows? Saint Ramalinga swami 
(1823-1874) who has faithfully followed the saint 
Maanickavaachagar in his spiritual attaintments and who has 
sung about this saint and his book asks with wonder “Will you 
please disclose the idea behind your saying/' That He has 
made me be?**. ^ - 

Another salient feature of this poem is that the saint 
has been blessed to see Civan with his own eyes (58). He has 
been convinced that He is the God-head-Civan(62). Further 
he has also been blessed to touch His rosy feet on earth (61) 
and He has made him His own by abiding in him(119) 

The lines (7-12) of this poem indicate the palpable and 
subtle nature of Civan as contemplated in the sub-title. 
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CHAPTER I 

POEM : 4 

POTTRITHTHIRUAHAVAL 
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$ 06 urr£F€&ii 

(I. «£J«$Ufbui_$DliO 


r^nesT££rr<su &,! 

'>UtTprfrg, ^(TFf^^GVeV 
&&£$an rr)u^8>) 

( £)eoansv) 

^rr6oryp«^6iyT (tpgGorr 6urrf5T6uij Q^rr^gj 6Ttp, 

FT-fji^iurrScu ^OTjBgj, 

rsrnbjfilsw^F (y)6Tjflaj0ii> gLDL^euCTT ldsufj, 
Gurrp^lQ^iij a>£)ij(y>i£.$ ^©QgfJliDfTgb, 

(yn*., ^gfj^^gecfkb, 

€B©(y>i7CT7nr 6jOTTti (y>rir &>60 J5gj, 

5Xy>gG\ni> 2_06U gh_r5gj, iSler&T CTiijggj, 
2£l\£\(ipg > G06lJ tfiu! 6FLu! STCTTgJ, 

asrT60orrr iD6ui^)i^. g)tfnsTOT«^$iT, 
^(Lg^gJ^/b® CTcrflgj^uj 6urra^L_6b 2_6u^l6Tjfl6b 


( 10 ) 
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Chapter 1 

Poem :4 

Pottri-th-thiru-ahaval 
(Sacred Verse of Obeisance) 

Sub-title: Cagaththin urppathi 
(Creation of the World) 

(Sung at Thillai) 

Pottri = Obeisance: thiru = sacred: ahaval = blank 

verse. 

This poem is called as the sacred verse of obeisance as 
the word- “obeisance' occurs at the end of 138 lines out of 
225 lines of this blank verse of Nilaimandita Ausiriyappu 
metre. 

While the four-faced (Brahma) and other heavenly ones 
gathered around and worshipped, and while the sages at all 
the four quarters of the earth stood with their five senses 
blossoming with joy and saluted Him, the sacred tall Mual with 
scintillating crown who having measured off liu^.iiree-lold 
world (the earth, six worlds above and seven below) with two 
lengths of His foot, was impelled by a desire to know w here 
the feet of Civan end. He turning into a boar of fierce might 
and rushing forward and digging through the seven 
underground worlds gpi wearied and began to extol Civan by 
worshipping “Oh Eternal Source in each aeon! Victory! 
Victory to You!” That those twin feet which even then he 
could not see may be easy of worship in this vast sea-girt world! 
(1-10)1 Lord Civan came down on earth as guru (priest) 
supreme. 
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4. Gunfbftfl^ 


oj[T 61 D 6 ot (y>g6orr STgULDL] rr-prruj, 

aeiCTTLi) @60, (SlUrT60fkSl6in 2_6TT6tfl6TD6ST iSlttJHpggJli) 

iDrr6ufli_u iS1n3LJLSl gg>i 6TT y lorrgrr 2 -gfjggj, 

rr-6UTLb @60 Q^06^)6irfl6b tSl6Trupggjtb; 

$0i0$g grr^rrf^iiSlsiT @06T0LDuSl6b iSl^ipggnb; 

@010$ cS\6to6nGfi\rin 6£06tm0uS]6b i5l6*M£ggji0; 

(LpL0L0$ <56gT gr)i 6TT ^LbLDgiL tS]6*npggjU); 

rT - , j@© $r^as6Tfl6b Cuij@06tt iStampggjib; 

<S>|(£5sv $fij^6tfl6b y)(£56vg6b iSl6TMpggjib; 
$f5J^6Tfl60 221$J ^6017 iSlsTDLpggllb; 

6j0 $rijai6Tfl6b grupLjetf) iSl^ipggjii); 

6TL.(pg $rfij«6rfl60 «ilL-(y)L0 tSl^mipggjib; 

6£6ffTU$60 6U0g0 gJ6BTUypii> l5l6impggjl0; 

&&>&> g#to$ grTQtijiT© grT6irru©i0 
gjai^^fT^IJg gJlUlfl6T0L-U l5l6VHpggJli) 

^ 6 oct( 5 )<* 6 tt Cgrrjpjib ^^L-gg ^^^rr^neo 
rr6WTi^iL|d), @0g$u_|ib, 6T6tt6*Tuu60 i5l6mtpggjii>; 
e>tT6toeo L 06 oQi 0 rr®, «( 5 Ubus> 6 b, urfl, 

(o6U6V)60, j£lg$6ttlj, Ujrrg$OTMJ, lSl6TJHpggJLb; 
ab0ii^ip6b, Qs^surciLj, Gtaj6Trj56iD£&& «rnji0uSl6b 

g)0rhj^luj afrruj6b Qj£0r&j«9, 2_6rrL0grjggj, 

&>&&r ^n)r£lifiliji5gj, «K$iJfl3gJ, (Lp6*TU6S)6TOTggj, 
CTlUgg] @670L_6U0J5g 6T(lgggJ f L|6T»L-UfJJ5gJ ( 
nr-ij «0 @«DL-®urT£&rr @ 6 !T 0 >^ 6 O i 0 rrgagib 
r5OJ60T^ Q«E&rT 6 TT 6106 TriiSl 6 b iSUuHpggflh; 



4. Potri-thiru-ahaval 

Beginning with the elephant and ending with the ant 
escaping from their unfailing wombs by virtue of good Karma, 
escaping during conception in human form from the 
undiminishing germs in the mother’s uterus, escaping in the 
first moon month from the danger of the thaandri-(fruit of 
Terminalia bellerica) shaped foetus splitting into two, escaping 
in the second moon month from the amorphous state, 
escaping in the third moon month from the profusion of the 
amniotic fluid, escaping in the twice two moons from the great 
darkness, escaping in the fifth moon from abortion, escaping 

in the sixth moon from the scandalous pruritus.escaping in the 

• 

seventh moon from premature birth, escaping in the eighth 
moon from tribulations, escaping in the ninth moon from the 
troubles which occur in that month, escaping in the tenth 
moon from the sorrow of the sea of misery which a babe 
suffers slong with its mother (11-25): Escaping during each 
year from fears consequent on many things such as earning 
and hoarding: escaping from the bother of morning routine, 
the mid- day’s acute hunger, the mid night, sleep and travels: 
escaping from the piercing glances of women, of their black 
tresses, red lips, pearly teeth, unique charm of their gait 
resembling that of the seasonal peacock: and close-set 
bra-bursting irradiant thrust forward, waist-wearying 
upturned spread-out young breasts with no room for even a 
tooth-pick to penetrate in between: (26-35): 
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4. 

Qu0ii> gi«njDu uijuiSlgpisiT 
««rflga 6T gyu> LSl6*Hpg>gjii>; 

6T6sigyii) usba^Leb tStawpggjih; 

CTfiwgyii ^j&soaSd) iSl«Djp£g]ii>; 
j3«><e^jaj 6T6wgyii Q^ird>cSh_ib iSUwip^gjii; (40) 

l_Jft>QiJJU>LJ ^rfJtLI U€Og)«DJD lS)«*Hpg>gJU>; 

Q&iUGUib ctsstuG^ftij b 2_«RJTi_rr<£), 

Qpod)ei\ glaMT^gj 9ijCkjrr06Tr^gj 

«3ypi Gaaip. iiKTUjfr^^^lawr 

Cftjgjj Gfiu^i f&wLDnevxu&ai Q^iruraj^sw; 

«$}>&&“> *2&c*irv «v.i* 

fsrr£s5k*u> Gutfl, jsir^^ihq sj'fikw'j; 

&rjbjDU> fiTdrgjiLb Q$rraxj*& (^yyn&MOT 

u^ffikwij Qu0«^ii 

cSkj&Su* utrib ^a, G«u$ftu0ii> (50) 

*Ugib 9fT$^kiib awnli^org; 

<HiMU curr£I m LOj^ni^Gev 

«SflX/bj6>, ux«*ojBg«»d 
iflwniftti uxruifrfuvr$u> gTdargpub 
«wi_iDir0^ib «S>p*£gl, 

a_Gw«r^nr!u^6W OTgpjri) 9«wr ^Jfr>«> LwribiSIsw 
eRsorrCSu^^ fiMjifiSh-ii) stuj^J, 

«3^W>Gkj0 LDfr«wu ctotswu u«o^yKMii f 


158 



4. Potri-thiru-ahaval 

Escaping the rutting elephant called desire in the wild 
arena of deluded men of the world: escaping from the many 
seas called learning, escaping from the sorrow called wealth, 
escaping from the ancient stings called poverty, escaping from 
such manifold forms and fortunes: 

After escaping from all these when in the heart of 
contemplativeness, divine thought of God was born. Soon as 
I know that Being Who is free from hate, six crores of delusive 
powers severally began their illusive play. 

Neighbours, close friends-all gathered round and talked 
atheism till their tongue became calloused. 

Relatives, the ancestral herd of cattle seized me and I 
became agitated. 

By and large vedic savants glibly said “the way of 
penance is supreme” as proved by vedic texts. 

• 

Sectarian disputants claiming their creeds only as 
perfect, clamoured. 

The tornado called staunch maayaa-vaadam (the 
dogma that the world is but an empty dream) blew, whirled 
and roared: 

Lokaayathan Epicurianisxn - a glistening mighty snake 
with its conflicting deadly poison, came and joined forces while 
many great delusions encircled me (36-58). 
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4. GufT/b#l*£ 


^uurrGiD, mb dli£.aj£ 5 gj ffeuliurr,- 
^tP^)gj' ^iL QlD(l£6>g! G'JTa)^, 

Q^rr(Lgg;, &.<nub, £-(j5«6, ^^gj, 2_i_6i> ai-ilgg!, 
^sopuijii. urr^mib. LWfiSliqib, 

'Qairij.gMib, Gussy® uni. Q^rs*7Lg!cf!!_n-gj’ frgutb 
UL S ,(Sa.- «^£,5S, t5*g)fiCl_ JlJGiT ^xTf'.?d7, 

L’flrUJijg^j ^STirfl ,a;o»2^,Tej GuiTSO®, 

Giu0rfl, <sii_«i<T6Jt 

<§iT 09 j?g|, ^-3ij(gsu6 -r;„!U, Q'.oiufiSi^irggl-? 
&.SU «rfW£}* 

SfTSKCT ^)jg| «£l$j5gd, ^.rn_o..,7 u^jJ/sidij , 
M,«*r^swir«, Gac^j-u#.* *§}*&•£ 

^gjij giujftgi, ^jfjliwro) Oanflfcr©, 
afPiugj urjion ,»jjgteiuu> 

spicn- i.ocinb eTssraa^rfluji, u^&jfijiqu), 
ifpssspn Qgjiiitnji «ssroSIc^itc 'flfflnssriurrgj 

e^iCJL.iJjgjSi oJiTJSUSSV JUijgJ, 

<§®UIJ«J ^^OTRL' Gu®<T)lDff5)UJe, 
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4. Pottri-thiru-ahaval 

The contemplatives holding on to their faith 
unflascinsiv like wax faced with fire with meltinc hear: 
worshipped: They wept, trembled, danced, cried aloud, sang 
and prayed. 

Even as it is said that the teeth of the crocodile and the 
or ip of the fool relax not what they catch hold of. with 
unintermitting pure love becoming firm in faith, like a nail 
driven into a green tree, with tears trickling increasingly and 
mind in a whir! like the sea. with heart subdued and body 
shivering eschewing shyness, while the w'orld mocked at them 
as ghouls, and assuming the scornful words of the folk as 
ornament verily, losing all casuistry, their intelligence in a 
whirl,with the mind rapt with the goal aimed at to reach 
Infinity as the supreme Miracle, they remained unswerving in 
mind: 

Lowing like a calved cow and moaninc^not thinking of 
another god even in a dream and not despising as a little think 
the greatness of the grace of Him of unique heaven in coming 
down on earth and becoming Guru supreme (59- 76). 
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4. CuiTjbtfn^ 


^Ip&TnLD CTCTip gl^LpnCo^, ^06UL^@6Tn6OTT OTHULJ, 
iSlrfilo^^nOT ^rgliurr r^ipeb^gjCurTsu, 

(LpririSlCTT ^,^1, (LpCTflojrrgj, 

6T65TLJ ^r5^gj 2_0^1, QjB&fgjQjB&tsj sriijrfl, (80) 

^SOTLJ gTgpiUD L|rj6TT, 

f5^TL}6l)CTT S£S5Trf)l , J5n'^’ CTCTTp 
ZL.6V )fj ^©iDurgl, 2_GrjrTLDii) ^IsiSIrjuu^, 

«ifjLD6urj Gharrili^gi J§t0£5iLiib idgoijg>, 

£hCTVr€F>6Tfl <svx_rj f njjOTsrgisifl ,g>j0ii>u£ 1 
tfrrujrr ^ehuSlsmsm, j5rr6TTQ^rrpii* £6TJHpuu6Uij 

^rT(Suj *£&& 1, ^u6Tnj^^CTD657 (Surnbffil! 

QlD'li^)0 (oCU^laJCTT^i,^, a5W>CTTQ<9il_£i I 

6TnS>£5fJSU6\)GU ^L_6^6TT, Gun fT)rf)l! 

iDgjsmrj Gurrnjjfil! (90) 

&n.ueb gleorcj® 00ii>flrcfl ) (Surrpffl! 

Qgj«rT<£l6b6v>6\) iDCTTffflgpigTT ^i^., GurTrbrf)!! 

@65ip 6T6 ut<£>0 ^cthtili, CSurrrpr^! 

(Lpsurr rBrrCTTLD^fD (ip^sbsu.T, SurTjbrfil! 

Ctf ^rj Gku6\)Q#»rri£.£ <#1 suCctt (Surrprgl! 
l£ 716 %t ^{J JL-06U ^Sl^lrj^rT Surrn)rt5li 
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-4. Pottri-thiru-ahaval 

Clinging to His sacred twin Feet like shadow which now 
lore, now behind but never knows senaration. thev never crew 

« • w 

tired! 


Their verv bones softened and melted, their hearts 
yearned with sigh after sigh, their river called love over-flowed 
its banks, their good senses coalesced, they clamoured “Oh 
Lord'’!. 

While their speech stumbled the hair on their bodies 

stood on end. their hearts blossomed as flowers and their eves 

* 

gleamed with delight, droplets of tears dewing on them, with 
unswerving love, day by day, they cherished. “Obeisance to You! 
Oh Lord! You became their very Mother and brought them up." 
(77-87). 

Obeisance! Oh God who becoming a truth-bestowing 
Sage can help one to destroy one’s Karma. Obeisance! Oh 
King of golden Madurai! 

Obeisance! Oh Gem of a guru Who shines in Koodal! 
Obeisance! Oh Dancer in the hall of Thillai in the south! 

Obeisance to You Who have become precious 
Ambrosia this day to me! 

Obeisance to You the Source of the never-ageing four 
vedaas! 

Obeisance! Oh Civan Whose conquering banner is the 

bull! 

Obeisance! Oh Sporter Whose varied form gleams as the 
lightning! (88-96). 
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4. CLHTjbjffys $<n>.3|a>GJ«b 


&>& r^rrij <9>6fifl(oiij, (SurTprg)! 

a^rrsumij (gsin(Sp , Gurrprfi)! 

6Tsin&>€5i&(&) ^i^eTrrriij, Gurrprf)!! 
U6Tm_uurriLj, arruumu, gj^uuurriLj, Currppl! 

J§li_tnnri<5> Currpffil! 

n-& Surrpnjl! Jglcnpaj Gurrpn51! 

Qg)&u usiflrej^lsoT ^>lrj(2tfrT, (Surrpnf)l! 

Gurrprf)]! ^(ipGp, (Surrpn51! 

(S<£Fij tfrjtfHJT ^Sl^iijpn, Currprgl! 

(%6ug) (currprfil! 6tflLDe\>rr f Currpffil! 

(SurTprgl! ^rglGsu, Currprgl! 

s^Guj, Gurrp/#! &>6isf]Quj, Gunpr#! 
p^)G<yij Gteih^anL. r&ihurr, Gurrprf)l! 
2 _ 6 viL_ujrTiij, Guirpr#! zi.€imffQeu t Gurrprf))! 

0>6VJL_GuJ«T ^Ul^6TDLD e,6mL.rriU, GufTprf)]! 
ggiurr, Gurrprf)!! ^gnpiGsu Gurrprf)!! 

6D^6urr, Gurrpf#! fl^sosurr, Counprgl! 



4. Pottri-ththlni ahaval 

Obeisance to You the Fruit which stripped fibre even from a 

stone! 

Obeisance to You! Oh Hill of gold, do guard me! 

Obeisance to You! Ah! confer grace on me! 

Obeisance to You! Creator! Protector and Destroyer! 

Obeisance to You! my Father Who weeds my grief! 

Obeisance to You! Oh Eesaa! Obeisance to You 
Oh Lord in everything! 

Obeisance to You - the Mount of shining crystals! 

Obeisance Oh Monarch! Obeisance Oh Ambrosia! 

Obeisance to You Sporter of refuge with fragrant feet! 
Obeisance to You ! Oh Vedic sage! Obeisance to You 
Oh spotless One! 

Obeisance to You Oh primal One! Obeisance to You 

Oh Wisdom! (97-107) 

Obeisance to You Oh Goal I seek! Obeisance to You Oh 
Fruition! 

Obeisance to You Oh Hope on Whose bright locks the river 

rests! 

Obeisance to You Oh Owner! Obeisance to You 

Oh perceiving Experience! (1 OS-110) 

Obeisance to You Who beheld the servitude of even base me! 
Obeisnacc to You Oh Sire! Obeisance to You Oh Minute as 

atom! 


Obeisance to You Oh Caiva! Obeisance to You 
Oh Chief! 


(111-113) 



4. Currpjtflp 


(grgKSuj, GurTpi^l! @ 6 su tCid, Gurrp/Sl! 

Qj 5 j 6 lCiLi, Gurrprf)!! r^tanOTTfioj, GurrpiSH 
6 urT(S 6 BTrTa«i (5 LD 0 pG£, Gurrprf)!! 

6 j(SOTTrTij^(g CT 6 ifluj @tfnpsurr CurrprSl! 

(Lp 6jtp svpp(ipii (Lprj6cmzL.gu 
^iprrCLD ^©ctt Gunpr^l! 

Cpnipn, Gurrprf)]! gi^swrsurr, (Surrprf)!! (120) 

surupCsu, CufTpffjl! 6 t*5t«d6ulj(Su Gurrprf)]! 

(yj^prr, Cunp^l! (y>p 6 \)surr, Gurrprfjl! 

^gj^rr, Currprfil! ^rjGOTT, Gurrprfil! 

C-«bij, 2 _ctotij(^, glpr 5 ^ Q 06 U (Sunprgl! 
rflifl^usb 2_6U^)67T «Si^ 6 Tr(fl«u Gurrprfjl! 
a* 0 (y>rf)<a> ^^Iuj ^sottGott, Gurrpjfil! 

LD 6 VTiSofllU §006U06TT LDfiTOStfGuj, GlJfrprfjl! 

6 T 6 flTtfnOTTlLJli) g>05UCTT @ 0 li &lft 6 V, 

Qtf6BT6TSflu5l6b 67n6U££ Q&6U&, Gurrpffil! (130) 

gjs&Tuti> gj£inL.uurruj, (Sun-prfil 
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4. Pottri-ththiru-ahaval 


Obeisance to You Oh Svmbol! Obeisance to You Oh Virtue! 

* • 

Obeisance to You Oh Way to Bliss! Obeisance to You my 

thought! 

Obeisance to You Oh Medicine rare to the heavenly OnesJ 
Obeisance to You Oh Lord easy of access to the rest! 

Obeisance to You Oh Monarch Who bestows grace that my 
three times of-seven generations may not sink into hated hell! 
Obeisance to You Oh Companion! Obeisance to You 

Oh succour! ( 114 - 120 ) 

Obeisance to You, Oh my Life ! Obeisance to You Oh my 
Treasure! 

Obeisance to You, Oh Free One from bonds! Obeisance to You 
- Oh First One! 

Obeisance to You Oh Father! Obeisance to You Oh Aran! 
Obeisance to You, unique One Who transcends word and 

sense of perception! 

Obeisance to You the Yield of the world girt by the vast sea! 
Obeisance to You Oh rare beauteous One! yet easy of access! 
Obeisance to You, Oh my Eye Who became an azure cloud! 
Obeisance to the Mountain of eternal sacred grace! 

Obeisance to You Oh Warrior Who made a unique One of 
even me and placed Your divine feet on my head! 
Obeisance to You Who wipes away the grief of the 

worshipping hand! ( 121 - 131 ). 
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4. GuTTjbftfl^ 


^Lploii jg'icurr ^^st 15^ju.t if: Gunri)fpl! 

^jL^lffugjib, ^L-jB^mij, Gunn)rf)l! 

(Lp(Lpsugiu) J§lrDji >£3 (Lp^6b6urr, GunprSI! 

LDrrsorSrBrj Gr5nasd£l iDOTBTirflrrr, Gunn}rf)l! 

6 urr 60 T< 5 ,^§j ^qLDrjii ^rrSoj, Gunrbrfjl! 

Ufrif 1 <^i_ g^^nriiju uijjB^rnjj, Gunri)rf)l! 

fgrftam_ r5fTCTT«irnL r^taipjii^niu, GunprSI! 

^uSl6TDL_ (LpCTTn)rruj^ ^s>y>J££niij, Gunrr)rf)l! 

aj6TfiuSl(nm_ g)rj6TraTi_r7iLj iD^li^rs^niLi, Gunprf)] ( 140 ) 

QcuGifluSlOTiL ^CTijoniij 6iS1^6TTrT,^mu, Gunn)/#! 

^STflusuii 2L-6TrGTT^gj Gunrr)rf)l! 

^CTT^Sl^ii G^6uijas(§ ^rfkurriij, Gunn)*#! 
jB 6 ijt« 51 ^ju> njnGujfb® ^©srfl^STJT, Gunpifil! 
g)^i_iD0§j 2_ann)iLju) f srj5$nrdj Gunjbrf))! 

^OT)L.u5iotm_ 3> £fflgj£>nuj, GunrprSI! 

Gurrprgl! 

^l©^ 6 ULUfTn)iT, Gurrii)fi 51 ! 

^|6Tjbr600TrriD6Tn6\> ^tld ^ 6 cctctbttt t Gun fDf &! 

^j(i pg>e> «l.Gso, Gunrbffil! ( 150 ) 

6 j^ii)u^§j 2_6Tno} CT^^niij, Gunn)f§ 1 ! 
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4. Pottri-ththiru-ahaval 


Obeisance to 
Obeisance to 

Obeisance to 
Obeisance to 
Obeisance to 

Obeisance to 
Obeisance to 
Obeisance to 
Obeisance to 
Obeisance to 
Obeisance to 

Obeisance to 
Obeisance to 
grace to 
Obeisance to 
Obeisance to 
Obeisance to 
Obeisance to 
Obeisance to 
Obeisance to 
Obeisance to 


You, Oh imperishable sea of Bliss! (13S) 

You Who have transcended destruction and 

creation! 

You Oh first One Who have transcended all thincs! 
You Oh Bridegroom of Her with fawn- like glances! 
You Mother of the immortals of the heavenly lana 

(132-136). 

You Who pervade the earth as all the five elements! 
You Who appear in water as Four! 

You Who shine in fire as Three! 

You Who delight in wind as Two! 

You Who grow in ether as One! 

You Ambrosia in the ripe minds of those 

Who melt! 

You rare even in the dreams to the devaas! 

You Who even in my wakeful hour bestowed 
me, a cur! (137-144) 

You our Father Who dwell in Idaimaruthu! 
you Who bear the Gangai in Your locks! 

You Oh King Who dwells in Aaroor! 

You of glorious Thiruvaiyaaru! 
our Brother in Annaamalai! 

Your sea of Ambrosia filling the eves! 

You our Father Who dwells in 


Ekambam! 


(145-151) 
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4 . Currjbjtfl# 

urraiLb Qu6wjt2_0 ^cttftuj, (Surrprfil! 
uijmijajgjttnp (oLDffiSluj urj(S6in, (Surrprfil! 
rflirrnJU6TT6rfl Guiotfluj (Surrprgl! 

LDJDPJ $IJUpfi}J ^rfJKoUJCTT, SlJlTprf)]! 

(grbprr60^§j sub ah.££fr, (Surrpffil! 

(Sa>rra>i£) Cld 6 ^ 1 lu SairrGsu, Gurrrbrfil! 
rrrbj(SairTiLjLDCT>6D ctlo srp^rriLj, Surrpffil! 
unriicg^ij uipCTT^gj ^Lpaifr, (Surrprfil! 

aii_iby,ij Cld^SIuj 6tf1i_rij<^rT, (Surrprf)) ( 160 ) 

^am-jBpsufja^ ,£|0(6TT > ib ^uurr, (Surrn^n^! 

^ 6 ffT 6 TifW 5 T^Lp 

«S4gj£W>@ ^© 6 Tfkj (Surrrbxfn! 

Q^^8T6T5Trr(51 £_otu_uj ^IcuCctt, (Surrprfil! 

CT’j5r5 r rL.L-6Uija^(gii) gittnpsurr, (Surrprfil! 

6 j 6 N€h(& J (n ) 6 V) 6 n&>(&) ^06Tfl«Tn6ffT, (Surrprfil! 

LDrr6 bt a> «uSl«ns\) LD6D6UUjrnij, (SurrpfSH 

^061^ G6U6ocT(5kb ^jLbLDrrCTT, (Surrprf)l! 

gl0CTrQ€Bi_ ^0(25ib gl^peun, Cunp^l! 

p6TTijp(SpecT, ^^(Sojott, ^lilCujCTT, (Surrprfil! ( 17 J) 

aisiTib Qairr6irai a, 0*5 ,£]0$Trrriu, (Surrprfil 
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4. Pottri-ththiru-ahaval 

Obeisance to You Who became a woman in part Form! 
Obeisance to You transcendent One Who dwell in 

Paraaiththurai! (152-153) 

Obisance to You Civan Who dwell in Cirappalli! 

None other support I know here. Obesance to You! 

Obeisance to You our Dancer in Kuttraaiam! 

Obeisance to You Oh king Who appeared in Kokazhi! 
Obeisance to You our Father in F.eingoi hill! 

Obeisance to You. Oh beauteous One of seemly Pazhanam! 
Obeisance to You. Oh Vidangaa Who dwells in Kadamboor! 
Obeisance to You Father Who bestow grace on those 
Who take refuge in You! 

Obeisance to You Oh King Who under the Iththi (Ficus 
infectoria) white fig tree bestowed grace on the twice three 
(saints) disciples and the white elephant (154- 163). 

Obeisance to You, Oh Civan of southern country! 

Obeisance to You, Oh God to people of every country! 
Obeisance to You Who bestowed grace on the litter of the sow! 
Obeisance to You of glorious Kaiiai mountain 
Obeisance to You Oh Ammaan! You should bestow 

grace on me! 

Obeisance to You Oh Lord Who Bestow grace to dissipate the 
darkness in me! 

Obeisance to You! I, Your slave, am wearied all alone! 
Obeisance to You ! Bestow grace on me that 1 may contemplate 

to abode You in me ! (164-171). 
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4. Curj)j$£ 


ctcttpj g)r£j(§ ^®CTrmij, Currfb^l! 
j50(S^ «^(Lp^n- jsiu^^rruj, Surrpifil! 

Currprfi)! gujrr Gurrp^l! 
jSl^prr, Cuirjbjfil! rgtx>€orr Currprfil! 
u^jsrr, Surrprfil! usuGctt, Surrfbrfjl! 

Qurfkjnuj, Gurrprgl! iSlijrrCCTT Curnbjf))! 
^ffkimij, Cufirb^l! ^jiDSurr, (Surnbffil! 
LD^fDSujT" (S^rreu QrsjfilCuj, Gurrrbjfjl! 
(yxnnpSajrr? ^ffKSujCTi! (y>$o)6Ufr Gurnbrfjl! 

2 L.p(S$u (Surrfbfgl! 2 _uS1(Sij, Gurrjb/611 
rflpCsu GSufTprfi)! tflsuSiD, CurTjbjfill 
LX>©^rr, Guirrj)j61! LD6OTTrr6rm, (Surrp/61! 
u(£ 5 «v«jtj ^jL^ajrrerr uniaur, Gurrpjfil! 

jbitSiuctt, ^ip.CujCTT, (Sufrjbrfil! 
gl6\>fcj(g3Vi_rj CTiirr-^rr, Gunrjb/fil! 

&> 6 V) 6 u$$,so 6 v GioaSliij & 6 m Gatot, Gurnjjffi)! 
( 2 > 65 *uulj$ LD5i5l{5p (S&trGeu, Currpfgl! 


( 180 ) 
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4. Pottri-ththiru-ahaval 

"Obeisance to You ! Say *‘Fcar not” and bestow grace on 

me here! (172) 

Obeisance to You Who relished poison as very Ambrosia ! 
Obeisance to You Oh Father ! Obeisance to You. Oh Sire ! 
Obeisance to You, Oh eternal One ! Obeisance to You Oh 
Nimaia! 

Obeisance to You, Oh my Husband ! Obeisance to You. 

Oh Creator! 

Obeisance to You, Oh great One ! Obeisance to You. Oh Lord! 
Obeisance to You Oh rare One ! Obeisance to You Oh Amala ! 
Obeisance to You ! Oh fine Path in the guise of sages ! 
Obeisance to You, Oh principal One ! Is it just ? 1 cannot 

endure ! (173-180) 

Obeisance to You, Oh Kinsman! Obeisance to You Oh Life! 
Obeisance to You.Oh Glory ! Obeisance to You, Oh Bliss ! 
Obeisance to You, Oh Cloud ! Obeisance to You, 

Oh Bride-groom! 

Obeisance to You ! Oh Partner of Her Whose feet arc sofi ! 
Obeisance to You! I. a cur of a slave am anguished ! 

Obeisance to You! our Eesaa (Lord) of dazzling light! 

Obeisance to You, my Eyes Who dwell in Ivavaiththalai ! 
Obeisance to You Oh King easy of reach in Kuvaippathi ! 

( 1 S 1 - 18 S). 


173 



4. <2urTfi)fl5^ 


LD^e^r^rr© ci_67di_uj ldsstCoOTT. Gurrfr)r61! 

s^sv^ij ^rfKS^^rfkjrnij, Gurr/br#! (190) 

^0<&a : >(Lp3i06tfTff))6b Q^ebourT Surrrbrgl! 

Qurr0ULj ^iDfj y,6U6W3T^gj, Gunrbrol! 

2 L_ 06 U^pih ^OTrriLi, Currrbn 51 ! 

LD 0 oiSliij ^» 06 td 6 oot lasmeoGuj Gurribrf)!! 
gjrfluj^LpLi) «vl.(Sjj, Currfbjfil! 

Q£fftaj« 2 |iflgiJ Q^ 6 TflSaj, (Surrn)r 6 H 

(S^rrCTrrT (i p&>&>& gvl-Gij Currpfgl! 

^u, 6 or 6 urja>il 0 ^«Tun, Gurrprt?! 

^rjrr^KjpC^, ^j 0 (SCTr, Gurnbrf)l! 

(Surj ^uSlfjii) 2 _«nL-uQuLbLi)rTCTT, GurrrbrSl! ( 200 ) 

^rr6Tfl ^rrijrriu, Currrbrgl! 

r§CTT gxnfl ^^Iuj r^gjgjrr, (Surrrbrfil! 

&rf)&)6ni& Gurrpfol! 

«#lj 5 ^^n 6 ffr 40 ^ifluj ^IojCld Currprfil! 

LorrLD6TD6X) 6u>iurriij, GurnbrSl! 

6 Tii)^^nLD in_iLJijj<9) Q<9>rTGTT6urTaj, Gurrfbrfjl! 

L\6S\(ipev)6v gsbeumu^® ^ 06 rfl<n»CTT, Suripn?.! 
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4. Pottri-ththiru-ahaval 


Obeisance to You Oh Monarch of the mountain land ! 

Obeisance to You of Arikesari known for its art ! (189-190) 
Obeisande to You Oh Lord of wealth in Thirukkazhukundru ! 
Obeisance to You Oh Aran abiding in hilly Poovanam! 

Obeisance to You Who are a formless One and 
One with form as well ! 

Obeisance to You Mountain of mercy ! 

Obeisance to You Oh Flame Who have transcended even the 
Thuriyam state ! 

Obeisance to You Oh Claritv rare to be known! 

• 

Obeisance to You Oh Radiance of unpierced pearl ! 

Obeisance to You, loving One to those Who have become 
Your own ! 

Obeisance to You, Oh unsatiating Ambrosia ! Oh Grace ! 
Obeisance to You, great Lord with a thousand names ! (191-200) 
Obeisance to You, Whose garland is of Thalli Qpomaeci sepiaria ) 
a creeper and Arugu ( Cynodon dacrylon) a grass ! 

Obeisance to You the Dancer Who is the vast expanse of 
Effulgence ! 

Obeisance to You the beauteous One with the perfume of 

t sandal-wood paste! 

Obeisance to You Oh Bliss rare to be conceived by the mind ! 
Obeisance to You Who abides in the mighty Manthira Mountain! 
Obeisance to You Who take Possession of us in order to save us ! 
c )beisancc to You Who in Your grace gave the teat of the tiger to 

an orphaned deer! (20]-207). 
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4. CuTTjDJ## $(5,5J<5GJ*b 


^^DoU«.L_6\> LDliSl^D^ rBL-^^fTlIj, <Surrri)r$! 

^®LD 00«5)^@ , (Surrrb^)! 

@©IX) LjGDCTT L|6UfJ jBS^CTT, dufTn^ffil! (210) 

ui^ £_rpu uuSl«TfD urrsu^. (Surrprgl! 

^ip.Qujrr®, jb®, (T-p, ^^CTiTmLi, (2urrn)r$! 
njijOsirT®, sveurj^aiLb n;fTsbr5le\)ib, u€F»rTLD6\) 
uij^^l urr60BTi^ajfb@ ^©CTfki&OTT, 2urrn)f51! 

9 ^ 1 ^ ^jDffitanrDJB^ ©©o'-, Currnr$! 

Qs(i£ iD6\>fj£ ^lsuLjrj^gj ^fjGs, Gurrn}f61! 

^(LgjSfj IDfTflnCO^ ^L.OJ«7T, (SufT/b^i 

Q^rr^surni $budiu 6V) gjsrafluurriL, GurTnjffil! 

iSfimipuLi, su.tiuulj, ©65ip ^{f$)ujrr j5nCujCTT 

(&>6V)ip&g, Q^rT6biDfT6V)6u GtarraroTL.©^ (Surrrbfbl! (220) 

Ljijib ueo 6Tiflgj£ uirjrrOTZTT , 2urr/b^l! 
uijtburjib (p^fT^lu u(jG>ctt, vSurrrbff)]! 

Gurnbrft! Currjbfbl! i_|iunij«u Qu®iDrrCTi! 

Curr/b^i! Cuirjbjfil! qijrr6ccT^rTij6TOT! 

Gurrmjfil! (Surro>n5)! &iu, &m, (Suirpjfiil . (225) 
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4. Pottri-ththiru-ahaval 

Obeisance to You Who walked on the billowy sea ! (208) 

Obeisance to You Who that day bestowed grace on the 

black bird ! 

Obeisance to You Who will to shrivel the mighty senses ! 

Obeisance ro You Who condescend in manv forms on earth 
Obeisance to You Who are the Beginning, the Middle and the 
End ! Obeisance to You Who not letting the Paandivan enter 

hell or 

heaven or come back again into this vast world, graciously 
bestowed on him the transcendental state ! 

Obeisance to You Who permeate all without exception ! 

Obeisance to You King of Civapuram rich with luxuriant flow'crs! 
Obeisance to the God with garland of the flowers of Kazhuneer 
(Nymphaea stellar a) 

Obeisance to You V/ho cut off the delusion of those Who 

worship You ! 

Obeisance to You ! Graciously accept this wTcath of words strung 
by this cur Who does not know to distinguish false from truth ! 
Obeisance to You ancient One Who burnt many cities ! 

Obeisance to You Oh infinitely infinite effulgent Infinity ! 
Obeisance! Obeisance to You Oh Lord adorned with snakes ! 
Obeisance! Obeisance to You Oh ancient Cause! 

Obeisance ! Obeisance to You ! Victory ! Victory ! 

Obeisance to You! (209-225). 
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Poem: 4 

Pottri th-thiru-ahaval 
(The Sacred Ahaval of Praise) 

(Sung at Thillai) 

Sub-title: Creation of the World or Universe 

Analysis 

w 

This poem is composed of 225 lines. As the word 
‘Pottri’ (Obeisance) is used several times in this poem, it is 
called “Pottri Thiru AhavaP’ The Erst ten lines deal with how 
the sacred feet of Civan which could not be visualised even 
by Maal, he of the four faces and the rest of the heavenly ones, 
was made easy of worship in this world when He came down 
on earth in the form of a priest ‘Guru’(75). What is begun in 
the Erst line ends only in the 75th line. 

Lines 11 to 25 deal with how the saint escaped the 
various births in the animal kingdom from the elephant down 
to the ant and how later he escaped as a human foetus in the 
mother’s womb during all the ten moon-months from the 
different kinds of troubles and finally from the sea of misery 
along with the mother in the tenth month. 

Lines 26 to 41 speak of how- he escaped from all sorts 
of troubles and sorrow all the years of nights and days like 
hunger, work, sleep, travel, education, wealth and poverty till 
he became a youth. 

He sings how he escaped the piercing glances of maidens 
with black tresses, red lips, pearly teeth and charming youthful 
breasts. The beauty and charm of the ioveiy damsels have been 
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narrated in the lines 30 to 35. After escaping from all these 
miserable things thought of God was born in him (42). 

In the lines 43 to 58 he speaks of how he had to face six 
crores of delusive powers like the dogma that the world is but 
an empty dream (“maayaavaatham”), epicurianism. 
sectarianism and atheism when they began their illusive play. 

In lines 59 to 87 he describes how the devotees like him 
becoming firm in their faith in God like a nail driven into a 
soft tree worshipped Him with melting heart like wax before 
fire; wept, trembled: danced; shouted; sang and prayed with 
pure love. With tears increasingly trickling, their mind in a 
whirl like the sea, with heartsore, their body shivering in 
unison, eschewing shyness while the world mocked at them as 
ghouls, they remained unswerving in mind. As the cow yearns 
for its calf they yearned with sigh aftei sigh. They did not 
despise the greatness of His grace in coming down on earth 
apd becoming a supreme ‘Guru’; (Priest), instead their very 
bones softened and meited, their river of love over-flowed its 
banks; their good senses coalesced; they clamoured, “Oh Lord* 
Oh Lord !”, their speech stumbled; the hair on their bodies 
stood on end; when they worshipped their palms folded like 
a lotus bud; their hearts blossomed; their eyes gleamed with 
joy with droplets dewing on them. While they thus cherished 
day by day with unswerving love He became their very mother 
and brought them up. “Obeisance to You ! Obeisance to 
You!” 


Lines 88 to 225 deal with salutations to the Lord praising 
Him with all attributes including some legendary glories of 
Civan. Lines 137 to 141 indicate how He is present in the 
great elements. 



“Obeisance to You Who pervade the earth as five ! 

' Obeisance to You Who appear in water as four ! 
Obeisance to You Who shine in fire as three ! 
Obeisance to You Who delight in wind as wo ! 
Obeisance to You Who happen in space as One !” 

In the last few lines (222 to 225) the saint concludes his 
salutations with glorified victory: 


“Obeisance to You Oh infinitely infinite effulgent 

Infinity ! 


Obeisance, Obeisance to You Oh Lord adorned with 

snakes ! 

Obeisance Obeisance to You Oh Ancient One ! 

Obeisance, Obcisace to You! Victory-, Victory Obeisance to You!" 


180 



Poem: 4 

Portti-th-thiru-ahaval 

Sub-title: Cagaththin urppaththi (Creation of the world) 

Abstract: 

It is worthy to note that the word ‘Pottri’(Obeisance to 
You) is used 160 times in this poem of 225 lines. This sweet 
poem, therefore, is recited in the worship of Civan by several 
devotees even to-day. It is said that this poem was sung at 
Thillai. Out of all the four poems of the first part (which we 
have divided) of Thiruvaachakam the last three have been 
sung at Thillai. 

The following lines of this poem are generally repeated 
in chorus in all the congregations of worship of Civan: 

“Obeisance to You ! Oh Civan of the southern 

country ! 

Obeisance to You ! Oh God to all of every country !" 
(164- 165) 

These salutations and invocation exhibit the 
largeheartedness of the saint and His universality in ownership 
of God. 

As the sub-title of this poem points out the origin of 
the world, is perhaps indicated in the lines 137 to 141 where-in 
the safnt narrates how God is present in all the great five 
elements, starting from the earth. 

“He pervades the earth as five” evidently as five 
elements. “He appears in water as four” elements. “He 
shines in fire as three” elements. “He delights in wind as two” 
elements and “He happens in space as One” element. This 
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fact delightfully fits in the modern conception of science of 
cosmology for the origin of the universe. 

According to modern science “The World before man'* 
once upon a time, that is, billions and billions of years ago the 
universe was void. For the first time space made its 
appearance and it continued for several millions of years. 
Then air appeared in the space and the two elements 
continued for several millions of years. Thereafter fire broke 
out perhaps by the ignition of the wind. There was rain of fire 
for several millions of years. Then out of these three elements 
water appeared and it continued to rain for millions of years. 
Then out of these four elements earth was born surrounded 
by oceans. This is the modern conception for the origin of 
elements, though there is a difference of opinion now. 

Though it may appear that the saint has stated the facts 
in the reverse order in this poem there seems to be the truth 
of the origin of the five elements as he simply narrates how 
God is present in the elements starting from the earth. 
However he speaks of this order when he questioned God, 
when is the hour of obliteration of the elements such as the 
blowing wind, fire, water and the earth with the sky, in the 
eighth verse of Sacred Cento (5:8). 

In this context we are not able to set aside the 
temptation to quote a Tamil verse of the Third century found 
in the classical literature of Paripaadal, one of the eight 
anthologies, as it has some relevance here. The author 
Keeranthaiyaar narrates in wonderful terms the modem 
scientific concept for the origin of the elements of the 
Universe. 

After the passage of millions of millenniums there arose 
in the subtle cosmos the music of the universe. There arose 
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al ter several million years the skv in which no form could be 

• • 

discernible. Then there arose in the sky the age of swiftly 
moving air and several millions of years passed. Thereafter 
there arose the age of reddish fire which rain of fire continued 
for several millions of years. Thereafter there began the age 
of dew and cool water which turned into torrential down pour 
lor several millions of years. Then in the midst of the flood 
of water there arose the age of the earth with the upheaval of 
oceans and continental drifts into which the earth boat tossed 
up and down and the steady earth was born. During all these 
ages, eras, epochs and periods. Oh Lord ! Maul ! You have 
been there all along. (Paripaadal : 2; See-appendix). This 
verse has been sung in praise of Thirumaal. Wc are at our 
wit’s end to explain the extra-ordinary power of intuition of 
the prophetic Tamil poet-Keeranthaiyaur in narrating so 
exquisitely the origin of the universe. 

Thus the earth was born 5 billions (5.000 000 000) of years 
ago as per modem science. (Oparin-The Origin of universe.) 
From fossil evidences on sedimentary rocks plant life was 
present about 2-3 billions of years ago. It is also said that there 
must have been many primitive life forms which might have 
disappeared without leaving any evidence. It is believed that 
life might have evolved on earth in pre-cambrian period 600 to 
5000 million years ago. They were Proto-fauna and proto-zoa 
from which the present protozoa might have been evolved 
Then, fishes, insects, .-entitles, birds and mammals of the animal 
Kingdom gradually evolved. It is believed that from 
Paleontologies’, evidences ape-like erect walking animal form* 
made their appearence ir. the world. Tney are calied Homonid 
fossils belonging to about 3.5 million years ago O 
walking form is called Horio ercctus. 7: is presumed that ih. 
human beings. Homo sapiens might hL\z evolved during i . 
lime. 
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baint Maanickavaachagar has very exquisitely traced 
the evolution of human beings with particular reference to his 
own human form, right from the earliest life forms of Protozoa 
and Protofauna of the Biological Science from the Palaeozoic 
era of 5000 to 600 million years: 

Grass was I, shrub was I, worm, tree. 

Full many a kind of beast, bird, snake, 
stone, man, goblins and demons. 

The form of mighty giants, ascetics, devas. 

I bore within these immobile and mobile 

forms of life. 

In every species bom, weary I 
have grown Great Lord !” 

(Thiruvaachakam 1-26 t0 31). 

In these life forms one can easily see the course of 
evolution of the Animal Kingdom as propounded by Charles 
Darwin. The saint has also traced the development of the 
human embryo. He sings, “Erstwhile He banished me that I 
may no longer abide with Kim and then He made me enter a 
human body ...”(26:8). 

“From the elephant down to the ant I escaped from the 
extinction less wombs. Finally I escaped during conception in 
human form from the throng of germs in the mother’s womb: 

Escaped in the first moon month from the danger of the 
Thaandri shaped (Fruit of Terminalia bellenca. ) foetus 
splitting into two, 

Escaped in the second month from the amorphous state, 

Escaped in the third month from the profuse flow of the 

unbilical fluid. 

Escaped in the fourth month from the great darkness. 
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Escaped in the fifth month from abortion. 

Escaped in the sixth month from the scandalous pruritus ? 
Escaped in the seventh month from the premature delivery. 
Escaped in the eighth month from the tribulations. 

Escaped in the ninth month from the troubles of the month 

and finally 

Escaped in the tenth month front the sorrow of the sea of 
misery which I suffered along with the. mothcr."(4:15-25) 

In the same way he explains how he escaped front the 
sorrow of the oncoming years consequent on many things such 
as earning, hunger and so on. "Escaping front the piercing 
glances of women, from their desire, from the sea of learning, 
from the affliction of wealth, from the poison of poverty and 
from what ncH, the thought of God was born'* (4: 25-43). Who 
is this God? 


End of Thirnvaachukam Chapter J 
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Thiruvaachakam 
Chapter 2 
POEM-5 
Thiruchchathakam 
(The Sacred Cento) 
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Thiruvaachakam 
Chapter 2 
POEM - 5 
Thiruchchathakam 
(The Sacred Cento) 

Sub-title: Bhakthi Vairaakya Vichithram 
(The marvel of tenacity of devotion) 

Thiru = sacred; Chathakam = cento (hundred); Bhakti 
= devotion; Vairaakya(m) = tenacity; vichithram = marvel. 

The second part of Thiruvaachakam (according to our 
classification) is made up of two Poems such as 
Thinichchathakam (Decad 5) and Neethal Vinnappam 
(Decad 6). The fifth decad is known as Thiruchchathakam 
(The Sacred Cento), as it is made up of ten sub-decads with 
ten stanzas or verses each, with separate sub-titles. These 100 
verses are connected by the law which requires that the last 
word of each verse shall begin the following verse. This is 
called Anthaathi and Pope has translated this as “Anaphoretic 
verse". 

This Cento is made up of hundred harmonious verses of 
varying metres dealing with the different phases of religious 
enthusiasm and devotion of the saint. The titles of the 
sub-decads indicate in some measure the course of his thoughts 
and the character of his mental conflicts. There is a most 
pathetic alternation of rapturous and realizing devotion with 
coldness and apathy for the instability of his wavering mind for 
worldly pleasures in a most touching language. On the whole it 
exhibits the progress of the soul through the successive stages 
of religious experience til! it merges itself in the nature of 
complete union with the Supreme. These harmonious lyrical 


188 



5. Thiruchchathakam 

songs are said to indicate the ten different stages of spiritual 
experiences with which God in His grace enslaved the saint and 
made him His own in response to his tenacity of devotion. 

This poem, the Sacred Cento with ten suh-decads. deals 
with the spiritual development of the saint starting from the 
purification of the soul for the attainment of supreme bliss, 
ecstatic bliss and transcendent bliss. 

In the course of purification of the soul the saint 
expresses desolation, despondency, despair mingled with 
self-accusation, self-disparagement and self-denunciation. He 
is pained that his mind, forgetting the extra-ordinary grace of 
God Who of His own accord appeared before him and enslaved 
him, was mad with the youthful passion after the charm of 
women. 

He feels miserable that his potent and residual Karma 
lrags him into the ocean of birth. He is bewildered with his 
reacherous mind and betraying senses. 

His despondency knows no bounds when he witnesses 
lis real devotees moving and reaching His feet leaving him 
>ehind. He is frustrated with his body—the nest of worms and 
‘.esires-to fall into fire or roll down the rocks. As and when 
lis head and heart gradually become pure by prayer, penance 
nd pious meditation, the grace of God is bestowed on him. 

In the sub-decad—The purification of experience^ 1-60) 
te saint sings that he has prepared himself well so that he is in 
state of absolute purity fit for reaching His feet. He pines for 
ivine compassion by chanting His name of the sacred five 
tters(61-70). He recollects how His real devotees are steeped 
Bliss (71-80). He explains his experience of ecstatic bliss in 
sting Him as Honey, Ambrosia and Juice of 
igar-cane(81-90). He is made to enjoy fully His bliss (95) and 
2 enjoys surpassing Bliss (91-100). 
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Decad:5 

Thiruchchathakam 
(The Sacred Cento) 

Sub-title: Bakthi Vairaakkiya Vichithram 
(The Marvel of Tenacity of Devotion) 

(Sung at Thirupperunthurai) 

Sub-Decad:f: Meiyunnartha! 

(The Cognition of the Real) 

Thiru = Sacred, Chathakam = hundred (cento) 

This sub-decad is made up of ten verses of four lines 
each in Kattalai Kaliththurai metre. 

“With my body perspiring in emotion like tiny buds and 
quivering with pious devotion, with my paims folded over my 
head in prayer to Your fragrant jewelled feet, with eyes 
brimming and with my heart bereft of all falsehood melting, 
never shall I suffer in adoring and singing “Obeisance to You! 
Victory! Victory!. 

Obeisance to You! Oh my Master! Do look on me! 

(Decad:5:Sub-decad: 1 :Verse: 1) 

“I shall not accept the blissful life of Indraa or Maal 
(Vishnu) or Avan (Brahma); I shall not associate unless it be 
with Your devotees even if my generation were to be ruined: 
even if 1 were to enter hell I shall not despise it provided I am 
left with Your sacred grace; Oh Lord! I shall not think of any 
other God but You,Oh our Noble Onel (5:2) 
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5:1 Meivunarthal 

Thinking for ever only of the feet of the noblest One. 
My Father, and melting in ecstasy with mv mind so enraptured 
that people say “this man is mad" and speak whatever that 
comes to their mind and wandering from urb to urb while every 
one speaks whatever that comes to his mind, when am I, 
indeed, to die? Oh my Master! (5:3) 

Our kith and kin who once fearing to die as a penalty 
for eating the flesh of Thakkan’s sacrificial ram and on another 
occasion fearing the poison, worshipped You crying “Ah. Ah, 
Our Father!” thinking for themselves as forming a Trinity 
along with our Lord, rule the heavens and haughtily strut 
about on earth as Gods. What a sin is this! (5:4) 

I did not perform (Thavam) pious and penitent 
meditation: I did not strew fresh flowers on Your feet and 
unstintingly worship You; I of vain birth and of evil deeds, 
(Karma) have not gained the good fortune of receiving that 
Bliss which is realised in the minds of Your loving ones; 
Graciously bestow on me. Your slave, such birth as will lead 
me to Your sacred feet. Oh our supremely transcendent One! 
(5:5) 
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5:1 Meivunarthal 

Oh Thief Who however does not hide Yourself from the 
minds of those devotees Who believe and hope that they can 
obtain all tna; they beg for by going to shrines far and near 
and strewing choice flowers on Your fee;, worshipping You 
without any interruption! Do bestow on me too love 
everlastingly in Your grace, that I may praise and adore You 
fully. (5:6) 

When once he (Vishnu) Who created him (Brahma) 
Who created the whole universe, searched everywhere with 
lowed head bearing blooming flowers, Our Lord Who was 
then a farther One to him.now a here about One. dances with 
ghouls in the cremation ground wearing the tiger-skin and 
wanders about as a homeless and friendless vagrant with mad 
joy. (5:7) 

When is the time for the blowing wind, the fire, the 
flood, the earth and the heaven to obliterate? Oh Father with 
feet Which keep dancing after that hour had come! Oh Lord 
Who becomes Time for the riddance of the potent and strong 
Karma (deeds) done by me Your slave, and Who guards me 
thwarting them! (5:8) 
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5:1 Meiyunarthal 

Bhavan. my Lord, Whose chaplet is the cool moon. Lord 
of the heavenly Ones. Civan my Lord made me His own even 
after seeing my meanness. To claim Him as my supreme Lord 
and I to claim as His servant— spell out this very relationship 
as the sacred manner of recognising my Lord-Bhuvan! 
(Bhavan = Cause for the appearance of the world: Bhuvan = 
He Who is the World). (5:9) 

I am not worthy to enter in the midst of Your devotees. 
Oh my flawless Gem! The manner by which You made me 
Your own is really worthy of You; You raising the meanest 
Ones howsoever lowly, very high, abase the heavenly Ones; 
Oh my Father, Oh Ambrosia! The farce You have enacted 
with me is indeed laughable. Oh my Lord! (5:10) 
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5. The Sacred Cento 

Sub-decad: (1) The Cognition of The Real 

Abstract 

With his frame quivering, with palms joined over his 
head, with tears brimming his eyes and with melting heart, the 
saint prays to God to acknowledge him (verse number 1) 
and begs to grant him in His grace everlasting love to adore 
His glorious jewelled feet(6). 

He feels his smallness by saying “I have not done any 
penance, I have not worshipped You by strewing flowers at 
Your feet(5). I am not worthy to enter the assembly of Your 
devotees”.( 10,5) He asks with a sense of insinuation and 
anguish in case he is left in lurch, 

“When am I, melting in ecstasy with my mind so 
enraptured and thinking of Your feet only that people say that, 
“this man is mad” and speak whatever that comes to their 
mind, to die Oh my Father?”(3). But this is not a plea for 
death. 


He sings, “You, Civan, My Lord! Even after seeing my 
meanness made me Your own”(9) 

His tenacity of purpose of the cognition of the real 
which is the title of this sub-decad can be seen in his 
determination “Never shall I lapse from the observance of 
singing “Obeisance to You! Obeisance to You!” even if my 
generation is to be ruined”(l). He has realized fully that One 
can apprehend the God-head only with undying and unstinting 
love to Him. So he prays to grant him in His grace everlasting 
love to adore His glorious feet ceaselessly (6). 
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5:1 Meivunarthal 

He sings in the first verse how he desires to worship 

Him. 


“With my body perspiring in emotion like tiny buds and 
quivering, with my palms folded over my head in prayer to 
Your fragrant jewelled feet, with eyes (tears) brimming and 
with my heart bereft of all falsehood melting, never shall I 
suffer in adoring and singing, “Obeisance to You, victory 
victory, obeisance to You! “Oh my Master! Do look on 
me!“(Decad 5:Sub-decad 1: verse 1). This type of pious 
devotion to God and dispassionate will-power are sure to lead 
One to the “Cognition of the Real’' as contemplated in the 
title of this sub-decad. 

Further this may perhaps strengthen the sacred 
relationship of recognising the Lord-“To claim Him as our 
supreme Lord and we to claim as His servants’’(9). 
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Decad : 5 
Sub-decad:2 
Arivuruththal 

(Acquainting God of one’s heart) 

This sub-decad of acquainting God of his aspiration is 
made up of ten verses in Tharavu kochchakakalippa metre. 

Oh glorious golden Hill of Gems! Imitating Your 
devotees in pretence as if in a drama. I rush in haste to enter 
the land of deliverance. Oh my Owner! Do graciously grant 
me unintermitting love unto You to take root in my heart and 
melt. (5:11) 

Not the least shall I dread any birth. What can 1 do 
about dying? If I were to get even the heaven, I would not 
want it, I had never sought esteem of kingship over the world, 
Oh Civan decked with honey-filled flowers of Kondrai (Cassia 
fistula)\ Oh Lord! Our Father! I shall yearn for the day of 
receiving Your grace crying, “When? When?” (5:12) 

I,a cur. and Your slave, pining to see Your blossom feet, 
do not string patiently goodly flowers; I do not adore You till 
my tongue gets calloused. “Oh You Who bent the golden bow 
well! If You do not bestow on me the Ambrosia of Your grace 
I, a forlorn wretch pine; what is to become of me? (5:13) 
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5:2 Arivuruththal 


To become fit for approaching Your sacred feet, my 
heart does not soften to pulp; 1 do not melt with love. 1 do 
not praise You adorning You with garlands of flowers. 1 do 
not speak worthy words of praise. Oh King of the gods! Ido 
not sweep or wash Your sacred temple nor do I dance. I am 
hurrying to die. Oh You Who draw nigh by wisdom of wits. 
(5:14) 

Becoming the heavens, becoming the earth, 
becoming the wind, becoming the light, 
becoming the flesh, becoming the life, 
becoming the existence, becoming the 
non-existence, becoming the king, and becoming 

the Manipulator of those puppets Who speak of I and mine, 
You Who are all these! with what words shall I extol? (5:15) 

The heavenly ones adore You that they may prosper; 
they stoop their minds unto You that they may rise high and 
that all should worship them. Oh You. decked with a garland 
surrounded by humming bees! Even I. the cur of a slave, adore 
You with the aim of cutting off the worthless births. (5:16) 

The heavenly ones Who adore Y'ou. the four Vcdaas 
which sing Your glory, the lovely Dame with Kunivu (Webera 
corymbosa) flower-decked locks. Who has one side of You as 
Her share and devotees Who in their real love for You have 
lost themselves in delight for You, Would all of them behold 
more and more Your jewelled feet. Oh rare One! (5:17) 
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5:2 Arivuruththal 

Oh rare One to everybody! Oh Pervader of the sky! 
Oh great One of the Hall of gnosis! I do not strew fragrant 
flowers on the shining jewelled feet which enslaved me. 
neither do I cry in amazement nor melt in adoration. I cannot 
tarry. What is to become of me? I will die! 1 will die! 
(5:18) 

Oh my useless heart which palpitates and melts to the 
flowery darts of springtime Cupid, to fair maidens with 
pearl-like teeth, rosy lips and blue eyes! He Who entered You 
while all Your flesh melted and Who made You His. behold. 
He has left You to-day and has gone and dwells in heaven; still 
You live without dying! (5:19) 

Yet You live, Oh my heart bereft of life! You being 
caught in potent Karma sink without worshipping Him Who 
shall save You from sinking; you are devising your own ruin. 
I have been telling you repeatedly; You arc falling even now 
into the flood of the sea of misery. (5:20) 
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Decad :5 
Sub-decad:2 

(Acquainting God of One’s heart) 

Abstract 

The saint while acquainting God of his aspirations is 
instructing his own heart in this sub-decad. 

The saint feels that he does not melt with love to become 
fit for approaching His sacred Feet (14). While heavenly ones 
and the devotees in their true love for Him have lost themselves 
in delight, his mind caught in potent Karma is seeking its 
ruin.(20). He deplores that his worthless heart palpitates and 
melts to the flowery dart of cupid and the charm of womenfl 4) 
and he is pained that he will certainly perish(18). He does not 
fear any birth and feels there is nothing he can do about death 
(12). He warns his heart that it is falling in the sea of sorrow as 
it does not pay heed to his words(20). He sings,“Oh You Who 
are the Heaven! You are the Earth! You are the Wind! You 
are the Light! You are the Body! You are the Soul! You are 
the Existence! You are the Non- existence! You are the King! 
You are the Manipulator of the puppets Who speak of I and 
mine and You are all those! with what words shall I praise 
You?”(15). He prays, “Oh glorious golden Hill of gems! 
Imitating Your devotees in pretence as if in a drama, I rush in 
haste to enter the land of deliverance. Oh my Master! Do 
gractiously grant me unintermitting love unto You to take root 
in my heart and melt” (11). 

We can find in this stanza (11) the fundamental and most 
essential requisite to step into the very path of devotion, namely., 
unintermitting love for God which is requested to be bestowed 
on him. This is the only and unique way not only to rid oneself 
of the troubles but also to pave the path to God. 
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^iLQ<£&rT67rcrr© 6TLbiSlfjrr6BT ^aJTrriijs.^ g)0tbi51*CT uft^oj 
^ 67n67JTlLJr5rT6BT U rT (S L_ 6%T rglOTT 

^)a)f6KSi_CTT 2L.a)f6KSi_6w C^n(Sfj6VT 

(jpananajCarr (y>CTMT)(SiLjrr r^rr^T 

(LpLjLaj^ffiKSiuOTT (ip&)€0 ^y,uSlCTTrr(SCTT. (22) 
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Decad:5 

Sub-Decad:3 

Suttaruththal 

(Abandoning the sense of discrimination) 

This sub-decad is made up of ten verses of four long 
lines each in Viruththam metre. 

Leaving those. Who on hearing the words of praise, “Oh 
You with expanding matted locks pouring the flood of Ganga! 
Oh You on the bull! Oh Lord of the heavenly ones!” stood by 
panting and melting with thirsting heart agitated like water 
rushing up and down into a gorge, You made me Your own. 
For You I, becoming all heart from sole to scalp, do not melt 
and with my whole body turned into eyes, a very flood of tears 
does not rush forth. Oh my Father, my heart is a stone and 
both the eyes of me of sinful deeds are wood-knots. (5:21) 

For the sake of You Who entering and dwelling in me 
bound by Karma and as if You would say,“Come. 1 am the 
Destroyer of Karma” announced Yourself as “I am so and so” 
and enslaved me and became my Lord. I am like a statue of 
iron. I do not sing nor dance and alas, I do not weep nor wail; 

I do not wither nor does my soul faint. Behold Oh Primal 
One! What have I become? Is it just? I do not know the end 
of all this. Oh You Who are the Beginning and the End of all 
things! (5:22) 


14 
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5 : 3. e*iLL_jBj£$cb 


^y,iu jBrrCTT iDttnpujsugpjib f§Ciu ^psb 

^nJlijgjujrrCTT iurT 6 urflgniii) ^smuueifT^iu 

rBrruSKSCTTCTT ^^srosonjii) Sj5rrairfl«, «5F>6rcr(SUb 

prr^(fl60T J5rT6BI21_60T6S(5^rj c gi|OTTLJ6ilT 6T 65T (c U 60T 

^uSKSottctt ^geviTGO Qa>rr6wjn_ruu 

^i^ujrnT^rrih glsb^soGiu ^soTrtfl iDfbfflj^ij 
GuLuG 60T60T J§)g]prTS3T J^CTtQu 0CT5LD ^CTivSfD 
6TLbQu0LDrr«T CTCTidyrrsbs^Slu CSu5vC«>(Sctt 

Cu^lsb g&m b it-& (Scot CT^rnij 6 rjBtfv>$ 

Qu0ixirr(S6Vi 6T$ingij6T65T(Sp CurfluCu^lu 

y,^1sb ptrein £l©r£Cp r£kv>pujuy,rfl 

(2urrp$l CTibQu 0 Lorr(S 6 Tn ctctt pj lSIctt n)rr 
(©p^p^rra) LS1puLj@pu6mu^ & l .pgirTij $LD6V>ti> 
^,CT7yTL_rr(2CTT ^6urrOaj6TT6Tr4 ^sttojCcti^cti 
LD rr^pp LDOTcfl40rii(Sp CTjB^rriLi ^pfogirT 

6TCTTCT)65Tj5 «®^LLQ$irT«nJT(ol_ 6U60CT600TLb ^rr(S 6 TJT 

6U6WT 6WJTli)£5fr CTT (SdFlUgJ ^gJjOTTpj QdJ6TfK5gi 

^(SeuTSiOTT cj^rirr .g^ggoi .gjjgrpiflSlsb glpp^mu CTCTipj 
6T6OTT6m3Tii)prrCTT ^©'JDrrrfil gl^nu)(2iumj sh_ili_ii> 

CTiugjib^gy ^rfjlujfrp CTppmu 
6U6OTT6WTibprrOTT 6ui^6i^ amliy. 

LD60lj&«>y>sb«iOTr < ^6TT>6U AiriLlp. ttJLp ^pSp^OT^ 
^£OTT6OTui)^rT6OT iSlpsumocb arrejgj ^L_Qs>rr6cVrL_iTiLj 
CTLbQu0U>rrOTT GTCTTQ^rrsbrfte 



5:3 Suttaraththal 

I do realise that You are the Lord indeed of the four 

Vedaas and I see this too that L the lowliest of all, am a very 

• 

cur; Yet I say, “Oh Naathan!” and since I have become a 
devotee to You, You made me Your own. Are there no 
devotees other than this vile wretch? Is this not verily Your 
greatness? Oh might}- Lord, in what words shall I speak of 
Your greatness? ' (5:23) 

Oh You assumed Lordship over those Who if they speak 
at all, spoke “Easan! Oh my Father! Oh great Lord of my 
forefathers! ” Who if they smear anything at all on their bodies, 
smeared only the sacred ash in abundance, and Who praying 
“Obeisance to You our Lord! “ had passed beyond birth and 
death through unswerving love! Alas for the manner in which 
You enslaved this vile thief Who plunged in the flood of lust, 
Oh spotless Hill of Gems! Oh my Father! (5:24) 

Oh my Father Whom the assembly of heavenly ones 
saying, “His colour is not red nor pale; He is Many-nay He is 
One; He is Atom, nay, He is far subtler than the atom^and 
thus bewildering in their thoughts could not find the way to 
reach! Showing me Your colour as it is, showing me Your form 
as it is, showing me Your flowery jewelled feet as they arc and 
positively safe-guarding the lost soul from being bom again. 
You made me Your own! Oh my Lord! What shall I say and 
think of You? (5:25) 
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5:3. 0>iLi-.flu££<b 


<^]rT,£56tt65T r£k&T£68T&@ rBrriiSKSCTTCTT^CTT 

a>6wrgl6tt6WT j^Iott ^©uurr^u Gurrgj &>(§, ^#>£1 
6Uf5£56Tn65Tiqib ^ibLDSorjasGa, «®£&<e£ 1 eunas© C-6sr 

LDtfSflfl 6Urrij^6TD^4© g>li)L|6\)65T<9>6TT ^1} 

6U 15^^681 ^llQaifTCTTJT© £_6TTG6TT L|©f5g> o£\&6V)& 

LDfT6b^](Lp^U Qu©Lb^l_C6\) LD68)6\)(SuJ 2-65168)67513) 

^r5^^D68i Oaf^^ruD^rj^^rr© ^i^shtiij (SiDercftgj 

^CTfla=aiL.(Si7 glJjgwT©d)gl661 g)££6BfkjC68irbvSai (26) 

£>65fK2lLI65T Qu©li) tSlp^SllJ Qu6TT6U^giJ 6T61JGLlli> 

£L_ib $6Tnrjujrr6b 6Tjb$]6887(Sl urbfly g*dng)j g)6&Trfil& 

si68ftamuGj5ri ^lajrjsurTiurTrj 6T68T6pLb 3,rr6urr6\) 

a,6o4©688T© s>m d surTCTTavp^SlCTT 6umijuuLl© 

glCTfl 6T 687 G> 6751 Cl_lLJll_{(i) t ?n > 5U g>65I/0J6T£fll$J 6T605T607lfl 

^|(£5aV5T(lg^^58T L\€V)6m lil^L^gJ^ dClL_a,^68TGrD6TDe8T 
(ip 65)67516u(c 6751 (y>£6\) «£|J5£5li> @6\>6\)rT ID 6 O 6 O 6 O 

a>smrj arnlip. ^iLQe&rr6iniTL.rnij (ipijaiai(2CTTfb^^ (27) 

Sail©^©^ ^ r f61iurr^rTCTT <Sa>© ©CTTfljj glsbeorreirr 
^6Tn6TT@6orrCTT S^6Trn(S^ CTsbsomb C^L-L-rTCTT 
r5inlL.frijaiCTT ^51j^l^^1®uu ^jrreu^gjSTT36 tt 
rcrTuSl gni &fggj g>efi\&r J§)l_© j5rTuSlC68TO)(2ai 
3irrL_i_rT£6flT OT6\)6orrLD a>rrLi^u lS1ott ot>i u> 

(SaiCTrrr^68T £76060mb 6T6BT68)6751 

l£1llCoL.iqib lS1p6UrTLD6b ^,LQ^rT6obTl_fT66T 

6TlbOu©lDrT6QT Q«yiIJ^IllL_ ^n(S61JT (28) 
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5:3 Suttaruththal 

Oh unique Flame coloured like a very forest of red 
lotuses! You making my thought Your thought, making my 
eyes rest upon Your flowery' feet, making me bow before the 
same blossom and making my speech for precious words 
about You, coming to the delight of my five senses and making 
me Your own. offered Yourself to me ! Oh great sea of 
Ambrosia! You offered Yourself to me a forlorn creature 
bereft of both! (knowledge and experience). (5:26) 

While I. Who was tossed about by the huge cruel waves 
of the sea of birth without any hold, dashed about by the wind 
called maiden with red lips resembling the fruits of Kovai 
(Cephalandra indica) and caught in the jaws of the great shark 
of lust, was thinking and thinking of how to escape from all 
these but grasping the raft called the sacred Five Letters. You. 
Oh Primal One showed this accursed wretch the beginningless 
and endless luxuriant shore and made me Your own. 
(5:27) 

He is One Who is not known by anybody by hear-say 
knowledge; He has no decay; no kin has He; He hears 
everything without asking. Even while the people of the 
country were wide awake. He providing this cur of all persons 
in the world with a royal seat, showing me everything never 
before shown and causing me to hear what has never before 
been heard, guarded me from being born again and made me 
His own; such is the wondrous deed that our Lord has wrought 
for me. (5:28) 
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5 : 3. 


Jglgj fi^uugj 2 _ 6 TOT(Sl_rr (S^iI^IctT 
if>)(g ^rr^fib ^i^iumj^Lb ^i^ojctt 

«^j,llQ<^rT60^TL_fT6BT ^(y>£ll) 2«nrf)l 

Qr^aiGsu m@J5§j ^ttreu-rrsirF <Sn_fj 

^<9<96ijT ^4,6COT QufiTOT ^6^51 ^^ifTSlI) 

^ipsb cgjjjlii '£\fb& ii> ^\u\jitgo rglOTTfD 

Q&&6V)& LDfT L06VXJ LjOT^fJU_JL£> (oLD^fffl 6Tr*JS>6TT 

rflajQu©iDrTCTT CTibQu0iDrr6ir G^stiijG^fTCeij. 

S^6UijCairr ^{rSlujrr^ C^sucti 

0^(i^ii)Qurri^6b^6TT uujggj arr^gj LDp^np 

(Lp6Ufj(2^rT6iiTrTLLj rgkinfD (Lp£6b6U65T y/>(j$5$0 
(ip^rr^n^ iDrrgj^^ii urr«^§j 
UJrr$UfjG$irTOTT CT£ffT6V)6tiTlLjLb SUJBgl ^6^©Q$irT6OTri_ITOTT 
ujfTib^ijoi©!]) (gi^^sbCcorrii) ujrrgjLb^^C^mb 
(SLD«Sl(SCTTrTii) ^suCTi^ip.ujmj ^ji^ujrTGijrT® 

SLD65TCLD62Jlb (gTOL-ggJ^lp. ^©SfiUrrGlD 



5:3 Suttaruththal 

If one is to inquire into it, is there a wonderful deed 
similar to this done by my Father, Who is male, female and 
neuter too. Who is the Ether and is the vast Fire, Who stands 
on the farside as the End of all. Lord Civan of the colour of 
the large bunch of red Vetchi (Ixoro coccinia) flowers, our 
Lord, King of the devaas, in making me a servant unto His 
most beloved devotees and ridding me of all fear? He made 
my heart thaw and entered it making Ambrosia well up in it 
and in love made me His own. (5:29) 

Deva-devan Whom the King of the Devaas does not 
know, He Who creates, protects and destroys the verdant 
worlds, the Primal one Who stands as the King of the Trinity, 
the divine Essence. Father of my forefathers, my Father with 
one part shared by the Dame, the Monarch of all. He came 
and made me too His own. Henceforth we are no one’s 
subject! Nothing we fear! We have joined the servants of His 
saints! Let us dive deeper and deeper in the sea of His Bliss 
and sport about! (5:30) 
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Decad:5 

Sub-decad:3 

Abandoning the sense of discrimination 

Abstract: 

This sub-decad as the title indicates is to abandon the 
sense of discrimination of God Who bestows His grace and 
the soul that is blessed to receive His grace. 

The saint recollects the gracious nature of God in these 
verses: “For the sake of You Who entering and abiding in me 
who am steeped in Karma and as if You would say, “Come I 
am the Destroyer of Karma” and announced Yourself as “I 
am so and so’* and enslaved me, I do not sing or dance and I 
do not wail. 11 (22) “Oh! unique Flame coloured like a very 
forest of red-lotuses! You making my thought Your thought 
making my eyes rest upon Your flowery feet, making me bow 
before the same blossom and making my speech for precious 
words about You. coming to the delight of my five senses and 
making me Your own, offered Yourself to me! Oh great sea 
of Ambrosia! You offered Yourself to me, a forlorn creature! 
bereft of both knowledge and experience”! (26) 

Further he sings that while he was thinking and thinking 
of how to escape from the sea of birth and from the grip of 
lust for women but at once catching hold of the raft of His 
sacred Eve letters, He in His grace showed him the 
beginningless and endless shore of the land of deliverance and 
enslaved him(27). He exclaims the marvellous deed of God 
Who making him a slave of His most beloved devotees, ridding 
him of all his fears, entered his heart making Ambrosia well 
up in it and making love wax in him (29). It may be noted that 
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5:3 Suttaruththa! 

Civan showed His feet to the saint and advised him. “Do 
behold these in Your body while Ambrosia is welling up and 
welling up in it” as he exclaimed in the verse(42:5). Moreover 
God has been gracious enough to show to the saint things 
never before shown and enabled him to hear what has never 
before been heard(28). 

So he feels exuberant and sings. “We are no one’s 
subject, nothing we fear. We have joined the devotees of His 
saints. Let us dive deeper and deeper in the sea of His Bliss 
and sport about”.(30). It is perhaps only here that we find 
that he is one with God, enjoying His Bliss without any sense 
of discrimination of God and the soul, befitting the title of the 
sub-dccad. 
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gJ 5 { 5 TT sugl 

{B(ve > &&fb8>\b 

4, ***>& 

(^fflrfliu aS)(r7)&&Lb) 

^©<sflCTT*f>tan6\) SVuggJ 2_6TT)l_UjrTCTT &>[ pp@ 

^OTLjJgltfnSl) 6T60TLJ £_0^)u 

u«nguugjii Gteiu^l^so 

U6OTjfl^l6Tn6U UrrgLD6UIJ 

(^©^IttJTrgl^SU (^il.^rflCTTpgJLb gkanco 

gJ6TJi600T^l6^1 iSltfHJT CUBA'S 

(Sg©^rirrr5Uir>6U Og06^Cgrr®j 

QtflLJGUgJ g>6BT$J «£]rfjK2uj(S6UT (31) 

^rfilsilglcon-g 6T€v>6v tu M(gJ5SJ ^6wr©Qa>rT6OTT© 

^rSlcu^ng ^|0«rf1 (Sldco 
Q j5f6l5T6orrib neutb^ax^luj CT^6^g6Tmuu 
UJ5g^n6TJT ^^JUUfT^nCTTU 

lil^^g^corrg glOTT^^srr^CTT Qujbjf)l©J5&iiiarrfflJ 
,^©^1 iSl6wrrQrBi0(Saf 
dSrStareomb i£\&>9> ^Lpuu©ggmij Q«©g 

gm£j CTOTT^rnOTTas ©^©LorrCp). (32) 
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Decad: 5 

Sub-Decad: 4 Aaththuma Suddhi 

(Purification of the soul) 

Aaththuma = Soul; suddhi = purification. 

This sub-decad is made up of ten verses of four lines 
each in Viruththam metre. 

Oh my carcass of a heart! You do not sing His praise 
with melting thrill. You do not dance. You have no love for 
the feet of the Dancer! You do not throb. You do not bow 
down. You do not crown Your head with the flowerv feet of 
the Lord; You do not deck His feet with flowers; You do not 
seek for Him through street after street. You do not wail; I do 
not know what is to be done with You. You are helpless! 
(5:31) 

Oh my carcass of a heart! Though You have received 
sweetest grace to prevent You parting from Him. my Father 
Who severs the bonds, Who, entering and enslaving me who 
have no wisdom, bestowed wisdom in His grace and Who 
caused me to know the higher path to Bliss. You are perverse! 
You have so debased me that all Wile in me has increased! 
You have so ruined me that I am spoiled! (5:32) 
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5 : 4. 


LDrrffilrJktrrgjj 6T6 it>ott4Q«l_^ ^1l_J 5 ^^5W6mj5Tii) 
tx^IgtaSl ldlQ^^C^ 

G#pirfl6$Tjfjta)ii> g)CTffe_<rnCTT^ rfl^Qa^sw^ 
rfku6WftJCTT $IJ6Tr(2£fT€TTGjlI>$b 
iEffli rgkwjDgj «mwtl.«d 6OT ^uSlgyib 
6toeo J§)s>s>nujii) 

^prfl«OTfgl«n€0 Qa>®6UgJ2_CTT UfflsV@g] 

CaiLaojib rflfibCsuCCTT (33) 

rf)fbp«urr idcttCid Q^©ajrTiij SLOTH-iurron 
^ji^. rBrrCiiJrtttBT 

rfljbffij «rcomb l£1s> ^drsup/b® 2 _rfku 6 U 6 ifT 

flSlCTXjiBcorj^ ^©Liurrpib 

C^Pffli g'**" glOTib^srflij £ 

• c_6oVri_60T CTwrorrib (ipfiffT 

^PJD ^rfil^ii) rglCTT Qu®ODUMijib 

^«TT6i4 rflcbCcoSCTT (34) 

^\snei\ ^jffijuupjb® ^ifkueuCTT g)flmuiij6Ufj&(§ 

^Ip.UJSUIJSi® 6T6lflujrT65T pib 
^6Tr^ rjkiiflu ^,6WTL_^mD «©gj$gpj*Tr 

arflpgl a_swrijjB ^©pCpii^ii) 

2-6TT ^gU^gJ2_CT)6TJT r£WttOTTJ5gJ 2L.6TTLI) Qu®li)Si6TT6ST 

GUFt£j£gyii>gl6**o Qjb^G* 

U6TT0 «Si|®I$5gl 2-6TDL_iurr6i5T«LpG) u6wflj5^1flnsD 

mj«^9 q®ajrr(S6w (35) 
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5:4 Aaththumasuddhi 

Oh witless foolish heart who, turning a traitor is bent 
upon ruining me! Never more shall I trust you! Though you 
have seen the sacred ash smeared on the mighty shoulders of 
Civan, you did not thaw. You did not tear this body to pieces. 
To be ruined is your lot. I cannot bear even to hear about you. 

(5:33) 

Oh my restless mind, you will be certainly ruined! Oh 
you who survive after having parted from the fragrant flowery 
foot the unmatured Young and tender shoot-of my Owner 
Who has the full right of sway over me even to sell this dog 
of a slave! You have lost all bliss you had enjoyed of Him so 
far; I am unable to assess either your wisdom or your greatness 
of pride in it. (5:34) 

Even though you had realised in a deep melting mood 
our Lord Who is inscrutable to the heavenly ones but easy of 
access to His devotees and Who severs our wiles, dwells in us 
and enslaves us, yet Oh my heart you did not make of yourself 
a great shrine for Him. You are not hating all delusive things 
but are thinking of vour own interest. You did not cut out 
your foibles and bow down at the feet of our Owner in order 
to gain the transcendent goal! (5:35) 
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5 : 4 . &fb& 

^(geijgj ^suajjti Gurr^jT^ g)6\)6\>gjib 
QurrCTTp^iij LisiuGurr^rb® 

2_@6UgJ ^SUgjli) 6TK)6V)§F) 6Tlbl5)fjrTS5T 6TS5T 6TDSBT 
< 54 > 607jtl_6U6?t <^iprb(g^5irrL| 

QrB@eugj ^,6Ugjib ^(tpQajrr© 

G^QOTrr(p urreb^tli^. 

l 6 I( 50 J§J ^SUglLD ^l6ffT®J6T60fl675T lDfDflU@^n)(§ 
5TCTlQa=lLlCaSCTT a5)tfnCTT(©lu(S6ST 

otflsmCTT 6T6inGurT6b SL_sttL_ajrTij LSlrorj^rj 

2L_tfm_ujrrsoT rBrrCiu^CTT^ 

^l«nCTruS)OTT urrai(ipii) iSliflsugj ^l©4(gf61uL| 
^fiOT^LDfbfiU ^^6TJTrrG6U 
(LpSlflSBT 6U6BT UIT£ J5SOTIDSOI7 lSllfl5^l0f5gJ J5ITCTT 
(ipill^G6U60T $,6V)€0 &GfD*0T 
@6D673TliJ65T UrTSUSffiSBT @0U)LJ^.6b LDSCTLbQ^SiS] 
@67T6UTgJ CTCTTgJJ ^rfjlvStuGsOT 

ujrr6U0LD stuj^Ilgo • i.rbgy LDrbfiU 
J§)S8T6tfTgJ 6T60T r Q\(f)\llJ{T&) 

G^5TD6ffT ^CTtQjB^IIJ^ £&0lblSlCTT @S0T(2g5fr)STO6O£ 
rfklJStnSST 6T60T rfklj(S60rr<9i$i 
G^rrsms&T LDfrsoT^SOT (or^n^x^l^soT &r_ (pstn6iJT<9» 
@®j^1G6UCTt QjbQUd ^rrsuii) 
aaisttOTT lunsoT @0j5gJ Qii>Mrf)$in(Sn)6ijT- 
Q6&©G6US0T SL-tiSllJ Q\LmG&, 
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5:4 Aaththumasuddhi 

If there is to be no faliine off of mv bonds that I mav 
enter the golden city which can be entered into but not got 
out of and if I am not to melt with love for the jewelled feet 
of my Father, my Lord and He Who enslaved me, and if 
Ambrosia with honey, milk and sugar-candy is not to increase 
in me day by day, what can I, sinful one, do for this? (5:36) 

Who else is there Who has karma like me? The divine 
will of my Owner is not to part from this base cur by even the 
least part of (the size of the seed of a millet) -Thinai (Sctaria 
iialica). Therefore, if I were to live separated from the goodly 
flower and foot of the Primal one and if I do not smash or split 
my head, iron is the soul and stone is the mind of such a one 
as me. I do not know what the ear is! (5:37) 

While all others reached Him—of what nature it is 1 
know not, the Honey, Ghee of cow. Juice of sugar-cane. King 
of Civapuram, the Partner of Her Whose eyes are like those 
of a fawn, I have not drawn near Him since a long time; I still 
abide in the flesh and cherish it; I will be ruined; will not my 
life cease? (5:38) 
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5 : 4 . &&& 


££IU61J g)6Urr^6BT e_OJLD6of1sb gip^^CTT 
^STTLX>60IJg grT6TTgJ5gJ 
nJfrliScb^rfluj @6V)^^lg)]ib 0>ani_LJu(5Hb 
6T 60T 6tf)6BT {56bQj5f61 <9S ruling 
grruSlsb ^^Itu @ctt^06tt ntflj5^6TCTT 
^dn606U(?)6in {56T3f1^rTvo«Ryr6iu 
^uS)60 ttStp^)C6DOTT ^6OTT6UttWJ 2»_0€TT^l(o6O6in 
O^0LD€Bl_6b H0G>6uG>OTT 

CcUCTfkb (S6U6TTSitfn«RJT ^L£lgj$0L_ LD^lsv(5lLX) 
^gj^^nOTT r^W)50TiurT(Sg 
iDrrCTTfSkurr^iu Gj5rr«rfltijij 
u>$g]@© ^uSlij^^lg 

(SgCTTr^kunr«S1lU $06U06TT L-|fflf5g6T6flT 

L|«iu(SunG«iOT 

aiECTfkb^ftSlfiTmu ^liLjgsb Ourr0Ll© {glgjjLb 
tL.6m©2L.©ggJ g)0^GgG6BT. 
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5:4 Aaththumasuddhi 


Those might}' blossom feet beyond compare have no 
rest at all: He bestowed them on me and showed the perfect 
way to me who is more base than dogs. Since I do not see that 
Chief Who gave me such grace sweeter than that of mother I 
do not fall in the fire: I do not roll down from the hill! Will 
I plunge into the sea? (5:39) 

Without paying heed to the springtime cupid’s dart 
piercing me and the moon scorching the wound. I becoming 
stirred like curd agitated by a churn by the wiles of damsels 
with glances like those of a fawn, would not go on to enter the 
city of my Civan Who bestowed on me sacred grace as honey, 
but I still live dining and dressing in order to preserve life in 
the flesh. (5:40) 
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Decad: 5 

Sub-decad: 4 

Purification of the soul 

Abstract: 

• 

The first five stanzas of this sub-decad describe the steps 
to be taken to gain purity of the soul. Here the saint adopts the. 
negative but forceful manner of telling his heart the disciplines 
to be followed. “Oh my carcass of a heart! \ou do not sing His 
praise with melting thrill. You do not dance. You have no love 
for the feet of the Dancer. You do not throb. You do not bow 
down. You do not crown your head with the flowery feet of the 
Lord. You do not deck His feet with flowers. You do not seek 
for Him through street after street. You do not wail. I do not 
know what is to be done with you. You are helpless; “(31). He 
is distressed as his mind is like stone without melting for Him 
Who has bestowed on him His sweet grace. He is pained to live 
without falling into the fire, without rolling down from rock and 
without plunging into the sea(39). He feels miserable that he 
is still capable of living to dine and dress well just to cherish the 
body (40) though the divine wdll of the Lord is not the least to 
part from him(37). He deplores what can he do if he were not 
to melt with love for His feet, if Ambrosia with honey, milk and 
sugar-candy were not to increase in him day by day and if he 
were not to enter His golden city(36). He mildly entreats his 
mind that it is necessary to make of himself a great clean shrine 
lor Him to abide, an ample ground for Him to dwell by 
extirpating all foibles in the heart and thereby purifying the soul 
as i le- is easy of access to His devotees(35). This verse (35), 
therefore, seems to indicate the meaning of the title of this 
Mih-dccad. 



gj5g>rr6Ugj 

5. 6Tn«LbiDrr^u Qa&rr^g^sb 

gl06ff>ai lUrT67ntfJT$mUJ 0£>gtfJ§l0J5gJ 6T6flT2L.6Tra 
a>06tt6U UjriCTI a>6Q7TTl^(S6D6tfT &>6UGTL-&tf STSiiajCLD 
6110 a. CTCTT^ U6Cof]^^6ff>6tfT 61irT65T CL-(©6Tnrrja>0 

906uG 6BT rflpnftSsuttrr ^Ipu6ii7 ci_6Q73T6cotG6u (41) 




2_6WT(5l6JfJ 6£67TQurT06TT 6Ttf5T$J 2L-6TOTlj6UfTflai0 6T6\)rTlb 
Qu6OTTI$lIJ 6T65T£)J c ^ff)] 6J>6lTOTrf)6tt6\> 

C)^rr6OTU_(SCTTrb0 £_6TT6rr6urr 6iij5gj £g,rT60Tn5l6TJTrTtLi 

ft60"or^lli a>60TJT ly. C>6065T 6T 6016BT a> 60 OT LDfT LLJ G> LD 



(ot£6&>60 6UrTCTT6U0li) ^^llUIT £gj 6 Jlj 

C^rT6U(SLD 6T 6ZH67JT ^,llQ^rr6MTL_ 5rx.g)$jG>m 

(0nr6\)(SiD 6 i 51 avihCSu glraeu 6Uj5gj(Surrtb 

^rreuSiD £_6tf>6or 6T60I^jQarrsb ^rr60CTu(S^ (43) 
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Decad:5 
Sub-decad:5 
Kaimmaaru koduththal 

(Rendering a fit return) 

Kaimmaaru = return; koduththal = giving 

This sub-decad of Rendering a fit return (for the grace 
received) is made up of ten verses in Kaliviriiththam metre 

Being like an elephant with two trunks I have not seer 
the germ of my mind. I have seen only miser)-, You commandec 
me, “Come” Oh Unique One of the heavenly Ones! I arr 
incapable (of rendering a fit return) but capable of eating only 
(5:41) 

Even to all who comprehend that there is an Effulgeni 
Being, You are not possible of being known whether You arc- 
female or male or neuter; To me Your servant You came and 
appeared as You are; Even after seeing this I was blind! What 
visual jugglery is this? (5:42) 

Oh unique Form which even the high heavenly Ones dc 
not know! Oh Dancer Who enslaved me! Oh Earth! Oh sky. 
Oh Time in which all these come and go! When am I to see 
You? (5:43) 
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5 : 5. AD^BLOLorrxCM 


^rrtJTOTsb^Lb ufjGtD 

6urT6~cVrr§k\)rru Qurr^Serr Jglrfd(g> *pij urrijijQusQTU 
UrT60UT(o6BT6ffT Ul^pgU oi51ll(5)2_67D6?5TU 

^jn5KSujOTT Ljeu6ir GurrprfilGuj 

Gurrprgl 6T6ffT$ju> Ljij6TOT(5Ui Lj«9iy)r5g] firing)} 
^ppeb ^rinurreb ^«DLp«5,<^65Tn51Gcu6in 

SJfD®} ^JJ5g|5T^lfj &) >T ID 6TT) fj *£ £rr6TT£_g)jlI) 

^ri_ppii) ^CTICTTgJbJIJ Q6>rTSTT6Tn<9>6T65T QeifTCTT6ina>GlU 

Q<9>rrdT(6T^LX)^ld) Gr&nca i ^^fiTuiflsb ar_iijuu 60 ofl 
<%6TT(6T5Lb $U6WT(5Ui> ^prr LDGi>ij«> ©<^rr«T6r)pujrr«T 
jBCTT^Lb <£y>2_(25Lb GLD6b£_(OT5m ujrr2_(£3ii> 
ctgtt^u) oT6ubrQ6OTTii^u) (Surrebfirinp sr^e^^Qiu 

6T jB^D^ajniu CTihLSIrrrrrif Loppiii) ojrrajfjai^ii) 

mu ^litSlorrrrii «3K.gjj§)GonrriT 

GT60Tg}J6TT LK§J5£56ffr£5T UJfrCU^lb 

ujrrggjii Gtecbsu Qem 


( 44 ) 


(45) 


(46) 


(47) 
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5:5 Kaimmaaru koduththal 

Oh transcendent One Who can be seen! Oh bright One 
beyond eye's ken! Here like a fledgling I. a useless fellow do 
not know to leave this deluding body and embrace You but I 
keep pampering the senses. (5:44) 

I do not call upon You with great and devoted love 
crying, “Obeisance to You’’, rolling on the ground and 
rendering praise of You. My principle and conduct seem to 
be those of the god of death Who advancing against You had 
to bow before Your lotus feet. (5:45) 

Would He with Kondrai (Cassia fistula) flowers from 
which honey and bees arc never absent, hail me too as He 
does His devotees and take me to His service? He, my Father, 
is in the middle, bottom, top and every atom of everything like 
gingili seed and its oil. (5:46) 

He is my Father and Mother, my Lord and to everyone 
besides, Father, Mother and Lord but He Who has none of 
these for Himself, entered into me long ago - He the Treasure 
rare to be known even by the mind by any One. (5:47) 
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5 : 5. eD&LbLOTTjBj Q&rT($$$cb 

GWsbsuii) rB6b(gfj6i|- @sinr6) ^SlsooTG^ooTrrrj 

Ljsb 6urjLbq ^^ihQurr^STT 

5T60^n€0@6b aiipsb «6 WJT©lL iSlffl^^CTTCTT 

&>GOSUGV)&> LD6BT £)G>£*j60T UL_L_ ^lll_Gli) 

^6OTT^,fJ jgg)J 

J§Il_l_ ^CTTuQijrr© iurrfiu©LX) airrsinrrGsu 

ULLy. LD60011_Uli) 6J^) r^l61T»6UT 6JJT)rj5^6in6WT 

CTL_i^C6orrr© @ij«roT(SUi) ^rglCuj^sinGuj 

^jfilsuCCTf c^j(y>G^ < ^L^.rBrTuSlG^DT6%T 
^^ 6 U 60 T^j,«>«> Q«ifT«nJT(2l_rT (TT 6TD6BT ^,6001 l_gj 

JateorrCTHD ^rinCp ^>6OTTL_gj ^*,6wm_ rsnerr 

^jrfjkijGCTTrr ^sbsoGCTTrr ft»G6tjt 



5:5 Kaimmaru koduththal 

Even after seeing the boundless jewelled feet of the 
Being to be seen by any One. without any individual distinction 
of rich or poor, heavenly Ones or the worm. I parted from 
Him! Oh. this is the grief that I, the stony-hearted, have had 
to endure! (5:48) 

Severing the bonds and making me Your own. You 
exalted me. You elevated me Who did not know what eight 
and two make - to the delight of Your saints Who beheld 

this with their own eves. The numerical Tamil symbol 

• • 

(A) represents eight and (U) represents two. The total 
of + c_ (A 4- U) becomes uj (Ya) representing ten. 
This means not only the number ten but tu (Ya) also means 
the soul. The saint here superficially states that he does 
not know even the total of 8+2 as io; but he apparently 
seeks to convey that he does not know his soul. ( 5 : 49 ) 

Oh Wise One! Oh Ambrosia! Did You take this servile 
cur for a wise person and enslave me? You found that very 
day when You enslaved me, only lack of wisdom. Wise person 
or not, do bestow grace on me, Oh Eesan! (5:50) 
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Abstract: 


Decad : 5 
Sub-decad:5 
Rendering a tit return 


Even to all those Who realise that there is an effulgent 
Being He is not possible of knowing whether He is a female 
male or neuter (42). He Who is in the middle, bottom, tog 
and even- particle of everything is like the oil in the gingili 
seed (Seasamum indicum) (46). Such a unique Lord of the 
heaven-dwellers commanded the saint to come to Him (41 
and actually He Himself came and appeared to the saint (42). 
So the saint deplores that even after seeing Him he was blind 
(42) and feels how to leave his deluding body and embrace 
Him (44) as he does not call up on Him with love and cry 
“Obeisance to You!” (45). He questions “Oh wise One”! Oh 
Ambrosia! Did You take this'servile cur for a wise person and 
make me Your own? On the very day when You enslaved me 
You found out only ignorance in me. Oh Lord! Whether 1 
am a wise person or not, do bestow grace on me!”(50) 

This sub-decad relates not only his inability to render a 
fit return but states that he is not even grateful for the grace 
received. We do not comprehend a better meaning for the 
title of this sub-decad than “ Rendering a Qt return" which it 
simply means as the saint himself has sung elsewhere. For this 
I have nothing to offer in return”. (22:2) 
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SJ5J5 rrsugJ 

j90£9$aib 

6. ^[gpiSufra^ 

(^&)/iu 6 i 5 )( 75 ^^ l 6 ) 

FT-dF (x>6ST OT6BT 6Tli)LDrT(o6UT 

CTJ56T)^ Qu0LDrT6OT CTCTTlSIp^Sl 

r5n^CCTi j5rrCTT iurrg]ibg>CTTgiJ 

^ebsorru Qurrsbeorr jBUiii^OT 

jg#(o6BT6r>6l5T «£>J ) 6riyn_rTlLJ&(§ 

r^l6TD6vras<5 > LDrTL-(Si_68T «5>6crTi_n(Saj 

6j&?G6OT ^li)U6UCu(S6VT 

Gteiutfugj g>scrpiL ^ffilCujCCTT (51) 

Gteiusugj ^rfiliurT# rf1guj5^(Siu«T 

Q^iiQuriCTT urrgj tDSoij^nttnjTrrij 
QuiTlLJUJIJ Qug)jli)Cup 

Qugjj^ib(S a-iflGujrir GlurnLigteorr 
Qldiliujij QsurfiUg&fJ LDsuijuun-^ib 
Gld6u& 

QurriutuGOTOTT jsrrrin 2 _ 6 ocr© 2 _©^§j @rid@ 

@0uugj ^Gcttctt GuiTijcrGro f52) 
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Decad:5 

Sub-Decad:6 Anuboga suddhi 

(Purification of experience) 

Anuboga(m) = experience; suddhi = purification 

This sub-decad of Purification of experience is made up 
of ten verses in Viruththam metre. 

O Eesan, my own Lord and Lord of us all! Oh my Lord 
of a Father. Destroyer of my birth! You have seen that I do 
not think of You Who enslaved me, an evil, Wholly worthless 
dog of no significance whatsoever. Oh Effulgence, Oh Lord 
of the porch! I do not know what is to be done. (5:51) 

I, a base dog, do not know what is to be done. I deserve 
to get all of what the false ones Who have not seen Your 
flowery feet of ruddy gold, deserve to gain. Though I have 
seen and heard of the true Ones free from lies, gaining Your 
fragrant flowery feet, I the false one, remain here dining and 
dressing. Oh Lion of war! (5:52) 


237 



5 : 6. ^gyGurrs 


Gurrij siGp j£)ctt QurrCTT^aiijfiUfTiIj 
£ (SurTJ56506Tfl @0€TT $&>& 
fiumjsrp @6 ttQld«t (Lp^6i)ujrrG6Trrr(5l 
£_L_CTT6UJ5^06TT ^06TT Qufbp 
#IJ6T© ^ifiurrij rglOTTi_irr«5Lb 

G^rj4 ^>6TOT©ib ^6 onQ6bi1l. 

2£^fJ6TP ^ILjJgUij© 21_ip6bGajGCTTrT 

Q<^niy.Gijj6Si SL.uSlo’^rTCTT CL.ffoojrrC^ 

*2_6U6urr^ «rrfi\)tb ^6Uix»5Tiij^l 

£_$JULJII> QsU#]£gJ @r£d(g 2_6TJi6BT^>«>rT6WJTUrTfBT 
u60 iDrT(y)6«fkuf7 pCTfl6urri_u 

urr«SlCujCT)CTTU uCTuflQ^rTCT^TL-mLj 

LD6\)LDfT«9> (g>fJlb$l»U@gJ IDfriU*® 

LDmlGL_CTT LD600flGlU ^rTCTOTUrrCTT 

^6uajrr <£qri*TLj JgUSsosffT 

CT5VtQ«FT6WT© 6T(J£Gs>CTT CTLblDrrGCTT 

LDrrwiGrBfT G^rr^^l iL.flmx>iurTCTr 

urij^rr suggj g)nij@ ^ilQ^rrCTiJTL. 

GsjGwT ^j(ipG^ «i0ii)LSiCTT 

Q^CTfKoSU rfl$uG6W Gl£OTT$6\)ttn6U& 

G<emt(2ott 2»-CTT^ctt ^0<&@/filuM« 

0b_©61imj rSlCTT«ip6\) 6h-L- . 
asirirr^ij q(Lg«a^_© glgj«rrjBgj @rsj@ 

@0UUgJ ^,G6UTCTT 2_CT)L.UjrrGCTT 
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5:6 Anuboga suddhi 

Oh Lion of war! Even after seeing Your esteemed 
glorious saints who have received Your grace reach Your Feet, 
on Your gaciously coming out of the gates of Your golden city 
along with Her of tightly laced tender breasts, and ridding the 
saints of their darkness, would I wallow here like a sightless 
village dog? Would that the life of wicked me, wither away? 

(5:53) 

While a great many ascetics under-going pious penance 
in meditation for endless time and torturing their bodies to 
see You stood by with frustrated hope. You enslaved this 
sinner. I would not destroy this Filthy frame. Oh my Gem! I 
am devoid of love to see You! With what hope shall I be 
redeemed, Oh my Lord? (5:54) 

Oh Partner of Uma, with glances resembling those of a 
fawn! Oh Honey Who came here and made me Your own! 
Oh Ambrosia, Oh Essence of sugar-cane! Oh CivanI Oh King 
of Thillai in the south! While those Who have got the divine 
hint of Your sacred will merge in Your jewelled feet, I 
continue to remain here guarding this loathsome nest of 
worms, Oh my Owner! (5:55) 


239 



5 : 6. ^iguCurr® 

2_tfmL_ujrrGOT r§l65T^6^50T £_«tt&I 

2_6TT6TTLb 2_0@ii Qu0ii> sirrgsb 
2_67ni_iurTij 2_CT)L_ujrruj r^ksTungii) 

Gtfijai <%6W(Jl^rij0 cfnijr^miSlCTi 

&6V)l_ < _g^^o6PT 631 (olf5(0Sr ^l_0^rr(2^6flT 
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(S^rTij(SCTT6in , g)r5J0 90gj^)6urn£j 
gjip-gg *5x}>pii> gjrfl6b@^np(Saj 

C^mj^g^pib (y>4&ib0pGftji7 
Qum^gg^pii @6^6ii2i_6OTraj5gJ 

CS«©CT-CTT gj66T&(Sd& (S^pjCgGOTT 

(o £565)681LJ UrT6l06Ua> &> 6flT 68T 6l516BT 

Qg6TfWioaj 96iftanuj£ Ogsrfl^grrijgLb 
&£!65)65T 2-0^0lb 2_65)L.UJrT66)65T 
2L-lbuijrr6Tn6UT 6ULbuG68T65T 

r5rr6CTr^k5T ,£)l£.(2uj65T I? bT65T6Tn65T 
^j,6OTTL_rriU 6T6iupi76b 
grrgpjii rfliflgGg ^j067T6WLb 

£5 687 65) LD ^LD 6T65T g65T65Hi>(2lU (58) 


(56) 


(57) 
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I 

5:6 Anuboga suddhi 

Having seen devotees Who possessing he art ~ me * l * n ? 
great love for You. their Owner, reach Yo^ r * eel pv 
contemplating on You. I,worse than a village cur. a ° nOL mc,: 
in my heart but 1 am stony minded and drv-ey^- On niy 
Master! Have You decided that I should remain he rc ? uarciin ? 
this filthy nest of worms? (5:56) 

The wav You have ordained in mv case bcf jls mc wci:: 
• • 

Your catching hold oi devotees lest they should gf° w wear V** s 
equally fitting. Knowing all this I. a furtive One. 'P c,n r awarL ‘ 
only of the quiverings of the lips of a damsel her c ancl °* lpc 
slipping down of her garments a little and of the s^ al heading 
on her face, have conspired my own ruin. (5:5 /} 

If I, a wastrel were to say looking at You. ^ one >- 
the Milk, the Essence of the sugar-cane, the Effu^ cncc * l ^ c 
Owner Who melts the flesh of those Who trust ^ ou and l ^ e 
celestial One, that I am Your slave and that Yo u macic mc 
Your own. my state will be such that You took laug^ n ? at mc - 
would show grace even to this slave! (5:58) 


16 
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5:6. 


LSlpijrrd) 

gi$fl>60sijrr Qurr6i)6UiT ffriij^wT 
Ummu>Giuev>m giurc 

UpGiD Gurra riS)(5tajrTGiijrr 
CT6BT6iD6vr Gj 5 rr«i(g> 6 innj lunGrr 

CTCTTjBrrOTT Q^iijG^ctt CTibQu0ix>rr6iT 
QufT6wGOT $S>(lglh ^0GlDCTfl 

STf^fTtij CTmJ(§U Lj^GsuGfiTJT' 

l|(2>6$uot ctottG^ rgkBTurT^ii) 

Gurrjbflyib ^i^iurrij £_6Trr£k0Tgtf 
J50Gojctt U6wjt© G^rr6TTGjBrrArfl 
prr«rorib jglsbsorr jBnruSICSOTTCTT 
Qr50ib^«rrq gla)6*>eo r£ku>s5T«ia>nr<wur 
j£*sy>«wr© ^©^n- ^i^Gujguii) 
£50ftjG6BI6T6ir ^CTI^HLoGlU 

fiTBjgmu ^jjBG^rT ^iPGiuGctt 
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5:6 Anuboga suddhi 

Oh Principal Lord Whose nature is not known by 
others! Having enslaved this evil cur, will You. Oh Sire, cast 
me out? Who will look after me? What will I do. mv Lord? 
Oh my Father Whose sacred form is gleam of gold! Where 
shall I enter to find refuge? (5:59) 

I shall enter beneath Your Foot which is mine alone! 
Standing in the midst of saints who adore You I shall laugh 
gazing at Your familiar shoulders though I am a shameless dog. 
I do not have melting love to see You. Am I, base one, fit to 
be made Your own? Alas! I cannot endure my nature, My 
Father! (5:60) 
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Decad:5 
Sub-Decad:6 
Purification of Experience 

Abstract: 

The saint deplores “Oh my Lord! I do not have melting 
love to see You. Am I fit to be made Your own? While a great 
many ascetics performing penance for endless time and 
torturing their bodies to see You stood by with frustrated 
hope. You enslaved this sinner. I would not destroy this filthy 
frame, Oh my Gem! I am devoid of love to sec You! With 
what hope shall I be redeemed Oh my Lord? (54) Oh Eesan, 
Oh Lord, Oh my Father! You have seen that I do not think 
of You Who have made me Your own Oh Effulgence! I am a 
vile and worthless dog. I do not know what is to be donc“(52). 

“Oh Sire! Having enslaved this wicked dog will You let 
me go outside? Who will look after me? What will 1 do, my 
Lord? Where shall I find refuge, Oh my Father?”(59) 

The saint having heard and seen His sincere and 
esteemed devotees receiving His grace and reaching His 
fragrant flowery Feet, feels miserable that he is remaining here 
and wallowing like a blind bull (52,53) and that he is simply 
guarding his fleshy nest of worms (55), dining and dressing 
well (52). He is pained that he is conspiring his own ruin by 
melting for and reading the symptoms of love in a passionate 
woman like the quiverings of her lips, slipping down of her 
(garments) mantle and beading of sweat on her face(57). 

It may be seen that the saint is disgusted with remaining 
here simply eating and dressing and thereby nurturing his 
filthy frame and stealthily pining for the charm of women. 
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forgetting the grace of God Who has enslaved him. So he 
speaks that he would not even destroy his tracherous body 
which, with all its senses does not melt for Him. In this 
sub-decad one can observe that the saint indirectly points out 

that he should melt for Him out of true love, torture the bodv 

* 

by performing penance, pray to Him faithfully without 
forgetting even for a moment His grace in enslaving him and 
thereby purify his soul so that he should be worthy to reach 
His Feet and enjoy eternal Bliss. 


245 



gjS^rrsug] 

$0a=#£«ib 

7. gifjrij«K6b 

toan-fk. ofi(3^ib) 

^rp^<^l(S 606 DT ^rruj 

^rij^rjrT Surrprffl $urr6*T 
eftQZfbfbGm Currpri5)5Trij^6TT 

o^.L_^6V)Siu Gurrpr# guLjgleb 
90^S6W (Surrprfil £_ibuij 

^LbLSlfj^CTT (aurrprfil $6\>«r»6u 
jgl090>(5t8T Currpr6l6Tmj^6TT 

r^T'Jifiorr (SurrpfSl (Surrprf)} (®v 

(Surrpr# gib pLDap^lajmu 

L|UJfij^( 26 VT LDUjrLi@ <£lGffT( 2 pS 5 T 
(Sunp^l gib piDff^lojuuj 

H^rfli_ib i3(#gjgCTT£L' ^eoeveo 
Gurrpnjl gib piD^^lsunuj 

Hpib(>T6P>6BTu Courr^^sb ^6WJTi_rTiu 
(Surrp^ gib piD5=^l6umu 

^Lu ^iu Surrprf)! (Surrprf)! ( 62 ) 
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Decad:5 

Sub-Decad:7 

Kaarunniyaththu Iranga! 

(Pining for divine compassion) 

Kaarunniya(m) = Compassion; Irangal = pleading or 

pining (here). 

This sub-decad of Pining for divine compasrion is made 
up of ten verses of four lines each in Viruththam metre. 

Obeisance to You, Oh Sankara! I cannot endure this 
bodily life. Oh the ancient One, Obeisance to You! Oh our 
mighty One, Obeisance to You! Oh matchless unique One, 
Obeisance to You! Oh Lord of heavenly Ones. Obeisance to 
You! Oh Dancer of Thillai, Obeisance to You! Oh our 
spotless One, Obeisance to You! Obeisance to You! 
(5:61) 

Obeisance to You Oh Na Ma Ci Vaa Ya! 

Oh Bhujanga! (God Adorned with snakes) I am 
confused! Obeisance to You Oh Na Ma Ci Vaa Ya! 

Other refuge I have none! 

Obeisance to You Oh Na Ma Ci Vaa Ya! 

Behold that You do not send me out from You! 

Obeisance to You Oh Na ma Ci Vaa Ya! 

Tirumph, triumph to You! Obeisance, obeisance to 
You! (5:62) 
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5 : 7. a>rT 0 «raf)ujgjgj J§)ijrij<gs«b 
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5:7 Kaarunniyaththu Irangal 

Obeisance to the benevolent One Who makes even 
false ones like me His Own! Obeisance to Your Feet. 
Obeisance ! Oh my Lord, Obeisance, Obeisance to You! 
Obeisance to You! Obeisance to Your flood of fresh 
honey-like grace! Oh God Who is the earth, ether, water, fire, 
wind, the Master and the two lights of the sphere! (5:63) 

Oh God, Obeisance to You! Do graciously behold me! 
Obeisance to You! To make me renounce You should melt 
my soul within me and enslave me; Obeisance to You! 
Quickly bestow on me in Your grace the heavenly realms 
resurrecting this body: Obeisance to You! Oh Sankara Who 
keeps the Ganga in Your braided locks! Obeisance. 
Obeisance to You! (5:64) 

Sankara, Obeisance to You! I have no other refuge, 
obeisance to You! Oh You Who have as One part of You the 
Dame of under-belly resembling the hood of an angry snal e, 
of red lips, of pearly teeth and of black gleaming eyes. 
Obeisance to You! Oh Rider on Maal turned into a bull. 
Obeisance to You! I cannot bear my life here any longer, Oh 
my Lord, I despise this. (5:65) 
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5 : 7. «rr0«Rjf)iug>gj @ijrij««b 
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5:7 Kaarunniyaththu Irangal 

I have degraded myself oh my Lord! Obeisance to You. 

Obeisance to You! 

I have not done You wronc. Oh Foot which has mastery over me: 
Obeisnace to You! 

The duty of the great is to forgive all the faults; Obeisance 

to Y'ou! 

Oh cause this earthly life to cease; Obeisance to You! 

Oh Lord of the land of the heavenly Ones! ( 5 : 66 ) 

Oh Lord, Obeisance to You! Oh Lion to each and every one of 
the heavenly Ones; 

Obeisance to You; Oh Partner of the Dame with tender 

shoot-like waist! Oh Wearer of sacred ash; Obeisance to You! 
Oh my fair Lord, Obeisance to You! 

Oh Lord of the sacred Hall of gnosis in Thillai. obeisance 

to You! 

Oh King of heaven, obeisance to You! 

Oh only One Who owns me, obeisance to You! ( 5 : 67 ) 

Oh only One. Obeisance to You! Oh peerless Father, obeisance 

to You! 

Oh Guru of the heavenly Ones, obeisance to You! Oh our sweet 

tender shoot obeisance to You! 
Bidding me, “Come”, graciously draw me unto You, 

obeisance to You! 

Bestow on me Your Feet, ending my lonely forlorn woe! ( 5 : 68 ) 
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5:7 Kaarunnivaththu Irangal 

Oh You Who love Your utterly loving devotees more than they 
love You with perfect love. Obeisance to You! 

Oh Greatness which removing my falsity and enslaving me 
bestows grace, Obeisance to You! 

Oh munificent One Who, swallowing the gushing poison, gave 
Ambrosia to the heavenly Ones, Obeisance to You! 

You, in Your grace, should bestow on this cur, 

Your all-pervading Feet, Obeisance to You! (5:69) 

Obeisance to You Who became the Earth, Water, Fire, Wind and 
Ether! 

Obeisance to You Who becoming beginning to all beings have 
no beginning for Yourself! 

Obeisance to You Who, becoming the end to all beings have no 
end for Yourself! 

Obeisance to You Who unite in the five senses without their 
intermingling in You! (5:70) 
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Decad :5 
Sub-decad:7 
Pining for divine compassion 

Abstract: 

In this sub-decad the saint begs, pines and prays for His 
divine compassion as life m this world is too much for him. 
He prays: 

“Obeisance to You Oh Na Ma Ci Vaa Ya! 

Oh Bhujanga! I am confused! 

Obeisance to You Oh Na Ma Ci Vaa Ya! 

Other refuge I have none! 

Obeisance to You Oh Na Ma Ci Vaa Ya! 

Behold that You do not send me out from You! 

Obeisance to You Oh Na Ma Ci Vaa Ya! 

Triumph, triumph to You! Obeisance Oheicnnro to 

You (62) 

The saint pleads that it is the duty of the great to forgive 
him his faults (66) and sings in moving terms that he has 
renounced himself as he can no longer bear the life in this 
world, and prays to cause the life to cease (64,65,66). 

The saint calls God as One Who loves His perfect 
devotees more than they love Him and prays to Him to bestow 
His grace, His all- pervading Feet on him (69). He begs Him 
to bid him, “Come unto me” and bestow His Feet on him and 
thereby remove his woe of loneliness (68). He is very much 
anxious to reach His Feet renouncing the worldly life as it has 
become too much for him. He prays praising His all-pervading 
feature: 
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5.7 Kaarunivaththu Irangal 

“Obeisance to You Who are the Master, earthy water, 
fire, two lights, wind and ether”!(63) 

“Obeisance to You Who. being the end to all beings 
have no end for Yourself! Obeisance to You Who unite in 
the five senses without their intermingling in You”! (70). 

It has to be noticed that in this sub-decad of 40 lines the 
word ‘pottri* meaning “obeisance to You”, has been used 56 
times enabling us to recite this sub-decad in prayer. Further 
it is also to be deeply considered that His name of Sacred five 
letters “ Na Ma Ci Vaa Ya” is chanted four times in the second 
stanza (62) enhancing the glory' of this sub-decad as a thrilling 
song of prayer. 

The trend of thought of the saint in this sub-decad is to 
hail Him, “Obeisance to You” chanting His sacred letters and 
to beg Him to bestow on him heavenly realms(64) and His 
feet (68), befitting its title. 
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Decad:5 

Sub-decad:8 

Aaananthaththu -Azhunthal 
(Being steeped in Bliss) 

Aaananthaththu = in bliss: azhunthal = to be steeped. 

This sub-decad of, “steeped in Bliss*' is made up of ten 
Verses in Viruththam metre. 

Oh mv Father, dceminc me mature for union with You. 
You made me Your own and looked at me inviting me to unite 
with You but now when it is clear that there is to be no union 
between You and me. what did Your look mean? Whether 1 
am to have union with You or not. Oh beautiful-evcd One. let 
my love for Your jewelled Feet unite me with You in supreme 
Bliss! (5:71) 

Seeking blessedness, I did not seek the pleasures of 
Indraa and others; Oh my Lord and Lord of us all! I cannot 
live without Your twin Feet. May my body tremble and split 
open, may my hands go up in adoration over my head, and 
may the tears of my eyes swell into a river, oh my Sage! 
(5:72) 
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5.8 
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5:8 Aananthathhu azhunthal 

Oh Sage! I, deceitful one, have no support other than 
You, I, false one. am not other than adulterated with 
falsehood, Oh my Lord and Lord of us all; Oh Partner of Her 
Whose dark eyes gleam! May the love of the true devotees 
Who have reached You and bodily commingled with Your 
jewelled feet, be mine too! I pray. Oh my Sage! ( 5 : 73 ) 

Oh Truth! ‘I pray for love unto Your jewelled Feet; 
Removing the falsehood in me and enslaving me graciously 
bid this dog. “Aa Aa” “(Come unto me)”! May I too, paying 
obeisance, obeisance to You for ever and ever, die and die 
again and come and come again to worship You, Oh 
King!(5:74) 

The earth and the heaven worship You. The four 
Vedaas yearning to reach You keep pining as there is no other 
Truth but You. Since we too worshipping You cry, “We won’t 
leave You,” why do You, Partner of Her with close-set breasts, 
ponder to come forward and dwell in us and bestow grace on 
us? ( 5 : 75 ) 
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5:8 Aanantkaththu azhunthal 

When pondering to comprehend You the mind goes 
forth against its limitations, by speech not the least whit is 
possible. What is spoken about You is only hearsay. The five 
senses cannot perceive You Who are the entire universe! 
What kind of a thing, what kind of a thing is my Father's Foot 
and where is it? Tell,me that I may gain it. ( 5 : 76 ) 

When am I to gain You? Oh my Lord! Since there is 
no other way of redemption for this wily one except through 
You and as it is seen that I would suffer otherwise, take pity 
on this sinner and save me. Other than this, there is no way 
of merging in You, Oh Eesan! ( 5 : 77 ) 

Oh Eesan. I, an ignorant fool, talked about Your 
undivided state of God-hood and said, “ There is none but 
You either here or there”. Oh my Lord and Lord of us all! 
Oh Ninmalaa Who has made this lowliest one Your own! My 
mind will not think of the existence of a God other than You 
alone. Oh Effulgence! ( 5 : 78 ) 
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5:8 Aananthaththu azhuntha] 

I, a cussed fool Who had not reached You in days of old 

through thought, deed, hearing, speech and the rest of the 

wretched five senses, have not burnt xnvself to death. Oh Sire. 

• 

I have not broken down, being ashamed in my mind. I live 
hoping to reach You. Oh my Father! ( 5 : 79 ) 

Though Your Feet which made this iron-hearted 
deceitful one Your own, had left me after pouring into my 
mouth the juice of sugar-cane and mingling in me. there was 
the fire and here I was feasting! What a farce is it for me to 
say that there is yet desire in me towards You! ( 5 : 80 ) 
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Decad:5 
Sub-Decad:8 
Being steeped in Bliss 

Abstract 

In this sub-decad the saint recollects the anticipated 
Bliss by singing that He looked at him and invited him to unite 
with Him. As there has been no union so far. he prays whether 
he has to have union with Him or not(71) He does not seek 
the pleasure oflndra (72) but desires, “Oh Lord of us all! Oh 
partner of Her Whose dark eyes gleam! May the love of the 
devotees Who have come unto You and bodily merged in Your 
jewelled Feet be mine too! Oh my Sage”! (73) 

He sings further that it is love for His feet he needed 
most though he were to die and die again and again and go to 
Him again and again to adore Him (74). He prays to take pity 
on him. the sinner, as there is no alternative of merging in 
Him (77). He is so much ashamed that he has not reached 
His feet at least through thought, hearing or speech. He feels 
that he has not burnt himself nor broken down (79). He 
pants.“Though Your Feet which enslaved this iron-hearted 
deceitful .one, had left me after pouring into my mouth, 
sugar-cane juice and mingling in me and thereby filling me 
with joy, I did not immolate myself into the fire that was there. 
I am feasting here instead! What a farce is it for me to say 
that there is yet desire in me for You! ” (80). 
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We do not comprehend the relevance of this sub-decad 
to its title. “Being steeped in Bliss”except to say that there is 
a hint in the last stanza (80). The saint says that His Feet 

poured sugar-cane juice into his mouth and mingled with him. 
Thereby the saint is steeped in Bliss although they left him 
behind. It may be observed further that he desires to gain and 
have that true love of His devotees Who went unto Him and 
bodily merged with His Feet steeped in Bliss. 
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Decad:5 

Sub-decad:9 

Aanantha paravasam 
(Ecstatic Bliss) 

Aanantha (m) = bliss; Paravasam=ecstasy 

This sub-decad of Ecstatic Bliss is made up of ten verses 
of four lines each in Kalinilaith thurai metre. 

Saying that the seed of lies is not destroyed You have 
detained me here; all those Who are to Your liking have come 
unto You and have merged in Your Feet. I am sinking in 
depths of fear. Oh our mendicant Lord of Aaroor! What shall 
I do? Speak out to me! (5:81) 

I have been talked of as one of Your devotees. I have 
been smeared with sacred ash; I have been abused as Your 
slave by the men of the world. As it is not possible for me to 
suffer any longer, I yearn for You. I have been made Your 
own. I am Your slave indeed. (5:82) 
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5:9 Aanantha paravasam 

Am I not Your slave? Did You not make me Your own? 
All those Who have become Your slaves have arrived at and 
merged in Your Feet. I will not discard this body yielding 
misery. Oh our Lord of Civa-World! 1. the hardened one. do 
not find the way to see You to the delight of my eyes. 
(5:83) 

I do not see the way to see You. Though I saw You that 
day what harm have I done to myself by speaking futile words! 
Oh transcendental Effulgence! Oh Father! I am dead-beat 
fully! With what hold will I, powerless and shameless dog. 
rise again, Oh my Lord? (5:84) 

Oh Partner of the fawn-eyed Mistress! Oh Mystic One 
unknowable by the Upanishads! Oh Honey! Oh Ambrosia! 
Oh rare One to thought! Oh king Who puts up with the faults 
of mean me! I have spoken a little harshly. The saints have 
gone to enter the great city of Bliss. I and my falseness wander 
outside. (5:85) 
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5:9 Aanantha Paravasam 

Falseness and I wander outside: 1 have gained but this 
— the inability to gain true love unto You! The saints Who 
have utterly cast their lot with You and Who know nothing 
else but You, doing glorious things and arriving at the right 
path, Oh Civan, have reached Your^eet. (5 : 86) 

4 * 

Oh my Master! Give to me this slave love to Your twin 
Feet. Your devotees have entered the world of* no return. 1 
have stayed out. Likp a'blind^ow lowing when the village 
cows, low, I, Your slave estranged in love for Your twin Feet 
but filled with longing for You. stand outside, bewildered, and 
weeping. (5:87) 

I keep on weeping without following those Who melt 
like wax before the fire with love-incarnate mind towards You 
on seeing Your lightning-like jewelled golden Feet, 
worshipped Them and followed You. I have been born in vain; 
by what means shall I serve You? (5:88) 
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5:9 Aanantha Paravasam 

Oh Lord. You graciously rid the disease of birth of those 
Who bow and serve You and bestow Your adorned Feet on 
long-standing ancient saints. If even this is too great for me. 
do grind to dust the Karma of me who am like a tough bamboo, 
and come swiftly and bestow on me Your cool holy Feet. Oh 
Reality Who dispels unreality! (5:89) 

I myself am a lie! My heart is a lie! My love too is a lie! 
But if I, bound by Karma, would weep, I could gain You. Oh 
Honey! Oh Ambrosia! Oh Essence of the sugar-cane! Oh 
great One Who is sweet to me! Bestow on me. Your slave 
Your grace that I may come unto You. (5:90) 
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Decad - 5 
Sub-decad : 9 


Abstract 


Aanantha Paravasam 
(Ecstatic Bliss) 


In this sub-decad the saint is exuberant in expressing 
repeatedly that all those Who have been to His liking have 
gone to Him and have merged in His Feet(81) and all those 
Who have become His servants have reached His Feet (83). 
The devotees have gone to enter the city of Bliss(85) and those 
devotees Who have done notable service and Who know 
nothing else than Him arriving at the right path have reached 
His Feet(86). Many of his devotees have entered the world 
of no return (87). 

The saint deplores. “I keep on weeping without 
following those Who with loving mind towards You melting 
like wax before fire on seeing Your lightning-like golden Feet 
worshipped them and followed You. I have been born in vain. 
By what means shall I serve You? Oh Lord! You in Your 
grace put far the disease of birth of Your devotees who served 
You and bestowed on them Your jewelled Feet”.(89). 

Thus the saint mentions this feature in 7 out of the 10 
stanzas comparing his lot of his birth in vain. He is pained 
that he has been abused as His slave by men of the world and 
pleads that he cannot bear this insult and suffering any 
longer(82) nor can he discard his misery-yielding body(83). 
However, he expects a ray of hope in the last stanza: “I am 
myself a lie! My heart is another lie! But if I would weep I 
could gain You! Oh Honey! Oh Ambrosia! Oh Essence of 
sugar-cane! Oh great One Who is sweet to me! Bestow on 
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5:9 Aanantha Paravasam 

me Your slave. Your grace that I may come unto You!” (90). 
In expressing that he is tasting sweet things in the present 
continuous tense, the saint perhaps indicates his ecstatic 
delight as everything is sweet. Moreover it may be noticed 
that the saint while repeatedly pointing out that His devotees 
have reached His Feet, visualizes perhaps their ecstatic Bliss 
at His Feet. 
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Decad:5 

Sub-decad:10 

Aananthaatheetham 
(Surpassing Bliss) 

Oh changeless Flood of great mercy! Your real 
devetees Who had gained erewhile the state of gift of 
inseparability from Your flower-wreathed twin Feet, have 
reached Reality. 

Though endless You benignly manifest, came as 
luminiferous human being and looked at me, L a dog with 
uncut heart have become a debased last one. 

Ah! the degradation I have suffered! (5:91) 

Oh Partner of the goodly Dame with eyes of glistening 
jet! After You had come and laken me into Your Service, 
other than as a shining golden cup in the tender hands of a 
child, I did not consider You as rare of access. 

Oh You with the sacred white ash gleaming on the body! 
Your real devotees have reached Reality. Should You go away 
leaving me in this false body? 

Tell me! Does this befit You? (5:92) 
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5:10 Aananthaatheetham 

Oh You with blooming lotus-like Feet! I am unsuitable! 
i nave falsehood. When You looked at me lovingly meaning. 
“Come unto me”, I did not take pains; I with all wiles, did not 
die. Oh You of rosv Body ! When You and those saints Who 
have received Your grace arrived there graciously You 
detained me here. Is this just, my Lord and Lord of us all? Is 
there no end to the Karma of wilful me? (5:93) 

Oh Partner of Her with fragrant locks! There is no love 
in me to Your jewelled Feet. By the magic power of turning 
a stnone into a soft fruit You made me a devotee to Your 
jewelled Feet. Oh our Lord! Your love knows no limit. By 
Whatever means whatever I may do yet. You arc capable of 
redeeming me by showing Your jewelled Feet. Oh spotless 
heavenly One! (5:94) 

Oh You Whom even those of the heavenly land could 
not know! Oh You Whom even the upanishads could not 
trace! Oh You Whom even the upanishads could not follow! 
Oh You Whom even those of other lands could not know! Oh 
You Who sweetly made me Your own! Oh You Who led me 
to dance with this body! Oh You Who make me melt and drink 
You in! Oh You Who enacted the Drama of enlightened 
wisdom! That the treacherous desire of this world may perish 
in my case! (5:95) 
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5:10 Aananthaatheetham 

Without seeds You will raise crops: The earth, the sky. 
everything completely You will ordain and withdraw as well. 
You made this great wily outcaste a mad man at Your temple 
doors and made me to join the land of Your great devotees. 
Even Would the tree one plants yield poison, he will not fell 
it. I too am just like that, Oh Lord Who owns me! (5:96) 

“Obeisance to You! Oh Lord Who owns me! Have I 
any support henceforth other than You? Command my 
services, Obeisance to You! Oh transcendant Lord of the 
heavenly ones. Obeisance to You! I have become the last one 
of all. Obeisance to You! Oh my great merciful One! 
Obeisance to You! You made me Your own. Obeisance to 
You! Oh You Who arc the beginning and the end. my Father. 
Obeisance to You! (5:97) 

Oh Father! Oh my Ambrosia! Oh!Oh Blissful One! 
Oh You Who resemble honey that flows abundant thrilling my 
heart with Bliss! Oh You Who making me a more privileged 
one than devotees Who belong to You became a drink for me 
to drink You in! Oh Lord with a glistening crown! Oh 
Helper! Oh reserve Treasure to Your servants in distress! Tell 
me, would You leave me here in the world to pine away? Oh 
our King! (5:98) 
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5:10 Aananthaatheetham 

Oh King! Oh our Lord! Bid me come unto You! Oh 
prior one to Maal and the one with four faces ! 

Oh our Lord! Bid me come unto You! Oh our Lord, 
the last remaining One after the day when all things have 
entirely ceased to be ! 

Bid me come unto You! Bid me come to praise You 
with my tongue of love for Your tinkling jew'elled Feet and 
sing Your glories, Oh Destroyer of sin! (5:99) 

Obeisance to You! I should sing of You only! Singing 
thus and with my heart thawing and melting and my body 
limbering and limbering I should dance. 

Obeisance to You! This cur should join Your jewelled 
blossom which dances in the hall of Thillai. Obeisance to 
You. 

Remove this nest of worms. Obeisance to You! I should 
discard all falseness. Graciously grant me liberation! Oh 
Reality to Your real devotees! (5:100) 
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Abstract: 


Decad :5 

Sub - decad:10 

I I 

Aananthaatheetham 
Surpassing Bliss 


In the first few stanzas of this sub-decad. the saint 
deplores that while His real devotees who gained the state of 
Union with His Feet reached Him when He in His grace 
appeared as a human being diffusing light, he with his wavering 
heart became degraded to the tail end(91). He feels that when 
He appeared with a hue of sacred ash gleaming on His body 
and when His real devotees reached the Reality, he did not 
consider Him so hard of access (92). But only when He with 
rosy Feet and His devotees Who have received His grace 
moved away detaining him here in this world, he feels not only 
depressed but also deplores that he has not died yet for his 
mistake of not recognizing the inviting look of the Lord(93). 
He is pained that he has no love for Him though He turned 
him a devotee as if a stone is miraculously turned into a 
fruit(94). 

He gradually realises that even he has been made a 
devotee worthy of being counted along with His band of 
devotees (96.97,98). He sings, “Oh You Whom even those of 
the heavenly land could not know! Oh You Whom even the 
Upanishads could not trace! Oh You Whom even those of 
the other lands could not know! Oh You Who made me 
sweetly Your own! You Who led me to dance with this body 
of flesh! Oh You Who make me melt and drink You in! Oh 
You Who enacted the drama of enlightenment that the desire 
of this world may perish in me!”(95). The saint praises the 
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Lord as He has made his heart thaw for Him and further made 
him a more privileged one of His devotees. He in His grace 
even became a sweet drink for him to drink in (98) and so he 
prays to Him to bid him to go over to Him and to sing His 
glory (99). It may be considered deeply that the saint repeats 
“Bid me come unto You”, four times in this verse (99) and 
sings, “Obeisance to You! I should sing of You only singing 
thus and with my heart thawing and melting and my body 
limbering and limbering I should dance. Obeisance to You! 
This cur should join Your jewelled blossom which dances in 
the hall of Thiliai! Obeisance to You! Remove this nest of 
worms. Obeisance to You! I should discard all falseness. 
Graciously grant rne liberation! Oh Reality to Your real 
devotees!”(100). 

Surpassing Bliss as the title of the sub-decad indicates 
could be seen in the latter stanzas. The moment God made 
this saint His devotee(97) he feels exuberant. He is made to 
enjoy His Bliss(95). Actually he is over-whelmed with the 
over-flow of rapture that his body of flesh perhaps is not able 
to contain and sustain the Bliss and so he prays to remove his 
body of flesh(lOO). 

With this hundredth verse of the tenth sub-decad, the 
sacred cento comes to an end with a sense of ecstatic rapture. 
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Chapter 2 
Poem:6 

Neeththal Vinnappam 
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Chapter - 2 
Poem:6 


Neeththal Vinnappam 
(Forsake me not plea) 

Sub-title: Prapancha Vairaakkiyam 
(Renunciation of the world) 

(Sung at Uththarakosamangai) 

Neeththal = to renounce (here) forsake net; 
Vinnappam = pica, prapancham = world; 

Vairaakkiyam = tenacity; (here) renunciation 

This poem consists of fifty quatrains, also constructed 
in (Anthaathi) anaphorctic Kaliththurai metre in which the 
last word of a stanza will form the beginning word of the 
following stanza just like the previous poem - “ The sacred 
Cento". It is said that this poem was sung at Uththarakosa¬ 
mangai as this name is mentioned in the first 20 verses. Out 
of the rest of the 30 verses of this poem of 50 verses the name 
of this place is found only in the 48th verse thereby giving 
room for critics to think that this poem was perhaps sung at 
different places or times. 

The title of the poem may be translated as “Forsake not 
my plea" as the saint Manickavaachagar has specifically sung 
in 45 of the verses of this poem, “Behold that You do not 
forsake me”; “do not forsake me"; (44) and “if You forsake 
me I will be ruined", (23). 
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This poem is an open plea to God for not forsaking him 
and is throughout an open plea and genuine human cry for 
divine help in the midst of terrible struggles of the world. The 
saint prays to God-Civan - in utter detestation of the world 

that when He voluntarily enslaved him he could not realize 
the greatness of His grace as he was caught hold of by his 
wicked senses and left Him. When He departed with His 
heavenly devotees leaving the saint here, he deplores that God 
has left him in the lurch. So he pleads not to forsake him as 
the title of this poem, also called decad,indicates. 


19 
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Poem:6 


Neeththal Vinnappam 
(Forsake me not plea) 

Rider on the bull. Who out of mere}' mingled in me. 
the meanest one and made me Your own! Behold that You 
do not forsake me ! Oh wearer of the fierce tiger's skin! Oh 
King of Uththarakosamangai ! Oh Lord with braided locks! 
I am fainting and wearied. My Lord! Please hold me up! 
( 6 : 1 ) 

Though I would not leave the red lips resembling the 
fruits of Kovai (Ccphcilandra indica) of maidens with broad 
breasts which have not lost their bloom, behold that You do 
not forsake me; I belong to Your worthy land of devotees and 
I am not out of it. Oh King of Uththarakosamangai ! Though 
I, stealthy one slipped away from You, what was the reason 
for Your discovering me and making me Your own? (6:2) 
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Oh You Who dwell in the renowned shrine of 
Thiru-Aaroor ! Oh King of Uththarakosamangai ! Oh 
Partner of Her with tightlylaced bejewelled breasts ! Oh You 
Who bring me up! Behold that You do not forsake me Who 
has taken root like a tree on the bank of the nver of delight 
to the five senses of the darkeved damsels. (6:3) 
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6. jSfb$eo oSl€ror«wruuib 
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6. Neeththal vinnappam 

Oh Uththarakosamangai’s King on Whose crown 
shines a tender bright shoot of a white crescent moon! Oh 
dazzling Flame resembling pure gold and lightning! Behold 
that You do not forsake me Who, when You with waxing mercy 
took me in the fold of Your arm, slipped away from You and 
who now tantalizes here. (6:4) 

Oh Uththarakosamangai’s king with crown decked 
with flowers ploughed by bees with honev-filled mouth and 
six legs ! Behold that You do not forsake me Who since long 
fell a prey to the maidens of gentle speech, like moth in 
glistening flame. Though You waylaid me and fed me with 
Ambrosia of Your grace, I refused it. (6:5) 

Oh my Gem! Without understanding Your grace I 
refused. Behold that You do not hate and forsake me. Oh 
King of Uththarakosamangai! Make me Your own severing 
my accumulated Karma. Would not the great bear the 
faithless falsehood of little curs? (6:6) 
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6. Neeththal vinnappam 

Oh true One Who enslaved me. the false one as a thing 
of worth and covered up my false-hood! Behold thai You do 
not forsake me ! Oh You with dark throat due to swallowed 
poison ! Oh King of Uthtbarakosamangai ! Oh roseate One! 
Oh Civan ! Oh Lord Who rids the cycle of birth of this mean 
fellow! (6:7) 

Oh Uththarakosamangai’s King Whose bull with a 
collar of chiming bells frightening the foe ! Behod that You 
do not forsake me who perspire wondering how Your superb 
grace will judge my mis-deeds. My five senses and fear pull 
this Karma-ridden me from two sides. (6:8) 

Oh unique Chieftain of all the wonderful three worlds! 
Oh King of Uthtbarakosamangai Oh You Who shine holding 
in the right hand the three-leaved spear of war ! Behold that 
You do not forsake me who parting from You resemble an ant 
caught inside a brand burning at both ends. (6:9) 


297 
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6. Neeththal vinnappam 

Oh King of Uththaraksa mangai of flower}' groves 
where the swarms of bees resound the tune of Vilary! Oh 
You Who turning against Your foes burnt their cities with Your 
strong granite bow ! Behold that You do not forsake me who 
in spite of gaining access to Your shining Feet, pine dissipating 
this body. (6:10) 

Oh Honey which wells up in my mind ridden with karma; 

Oh King of Uththarakosamangai ! Oh worthy one Whose 
golden body gieams the lustre of the ash smeared thereupon! 
Behold that You do not forsake me who being deceived by the 
five dissident senses, have separated from the gem of Your 
flowery Foot. (6:11) 

Oh worthy One! Oh great sea of clear Ambrosia given 
for evil me to taste ! Oh Uththarakosamangai’s king Who is 
skilled in wielding the spear to the terror of Your foes ! 
Behold that You do not forsake me who even on Your 
enslaving me cling to the five senses and am bent upon leaving 
You. (6:12) 
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6. cfi<wr«JTuuii 
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6. Neeththal vinnappam 

Oh Honey of flower of petals ! Oh Gem! Oh Ambrosia 1 . 

Oh my Flood of nectar ! Oh Uththarakosa- mangai’s king. 
Who dwells in the body of those Who do not leave You ! 
Behold that You do not forsake me who like a dog only lapping 
up the water from the sea of Your grace, am unable to quit 
nor sink in it. (6:13) 

Oh king of Uththarakosamangai! Behold that You do 
not forsake me who like one whose tongue in the midst of a 
flood is parched, am unable to get out of miser}' though I 
gained Your grace. Oh You dwell in the hearts of devotees 
who love You! Do grant me of guile mind a joy never enjoyed 
before. (6:14) 

Oh king of Uththurakosamangai!-Oh my Father Who 
made me all Your own! Behold that You do not forsake me 
who though saw Your jewelled Feet with joyous mind have 
not come forward to merge in them. Oh easily accessible Lord 
Whose jewelled Feet are the source of light to all the true 
lights that gleam! (6:15) 
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6. Neeththal vinnappam 

Oh lightning-like Flash ! Behold that You do not forsake 
me who with no other to say “Oh my son. fear not!" wander 
about grieving. Oh King of Uththarakosa- mangai! were I to 
compare You to anything You are truly comparable to 

Yourself onlv. You are like a mother to me! You are like a 

* 

father to me. Oh my precious wealth! (6:16) 

Oh my wealth ! Oh sole Refuge to my lonely heart! Oh 
Terror of those who disparage Your praises! Behold that You 
do not forsake me ! Oh Grace which Your true devotees 
devour ! Oh King of Uththarakosamangai girt with fair 
groves! Oh dark mystery! Oh obvious space! Oh You Who 
arc of this world and are of the heavens! (6:17) 

Oh Lord Who drank the poison as sweet Ambrosia ! Oh 
King to Uththarakosamangai ! Oh Medicine to those Who 
are laid up by disease of birth, abide in me, enslave me, sell 
me and mortgage me but behold that You do not forsake me, 
a guest who has sought You! (6:18) 
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(>. Nceththal vinnappam 

Oh King of Uththarakosamangai ! Oh You Who 
frightened Her Who is like the creeper of vanchi (SaiLx 
tetraspenia) by skinning the hill of a cruel elephant! Oh virile 
()ne! Behold that You do not forsake me! May the fire of 
Your eternal grace burn up the forest of my potent karma and 
wipe out! Do destroy the root of my birth and make me Your 
own! (6:19) 

Like a climbing piant with no supporting bough, I am 
wearied. Oh mellowy one ! Behold that You do not forsake 
me who wither here. Oh You Who are far awav bevond the 
reach of the heavenly ones! Oh King of eternal 
Uththarakosamangai! Oh Ether! Oh Who arc Fire, Wind 
and Water ! (6:20) 

Oh luminous One Who in my karma-ridden mind, 
resembling honey and milk, candy and Ambrosia keeps 
melting my flesh and bones! Behold that You do not forsake 
me who like small herbs where fierce elephants fight, am 
harassed by my senses. Oh my Father! (6:21) 
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6. Neeththal vinnappam 

Oh luminous One ! Oh white One gleaming bright due 
to smearing of sacred white ash! Oh near One to true 
devotees ! Oh ever far One to others ! Oh rare to be known 
feminine one ! Oh ancient masculine One! Oh You of neuter 
aspect ! Behold that You do not forsake me! (6:22) 

Oh You Who are all I have! Behold that You do not 
forsake this worthless wretch who with the help of what he 
received from You. keeps on multiplying his faults and 
diminishing in love. If You forsake me, 1 will be ruined ! Oh 
my life’s Principle! There is none to hold up this slave. By 
gaining access to You I am greatly benefitted. (6:23) 

Oh Lord Who wears the hide of the goodly elephant of 
mighty large trunk with a hole in it! Behold that You do not 
forsake me who am fire-like and deluded and Who keep doing 
only worthless things while there arc others to do. Like ants 
swarming round the mouth of a pot of ghee the senses prevent 
me from reaching You. (6:24) 
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6. Neeththal vinnappam 

Behold that You do not forsake worthless me who. like 
a worm in the midst of ants, am tormented sore and troubied 
being gnawed by the senses. Oh State of Bliss which is gained 
by the highest of the high who have apprehended the very 
fragrant flowery Feet against which the fiery God of Death 
came up to his dismay! Oh Lord Who has the reputation of 
not parting from Your devotees! (6:25) 

Behold that You do not forsake me. Who being parted 
from. You am frightened and am like small fish fainting when 
the vast waters fail. Oh choicest Gem of the heavens with 
braided locks where hides the white crescent moon like a little 
skiff tossing on the deep pool of the torrential waters ol the 
vast Ganga! (6:26) 

Behold that You do not forsake me who walking 
between the hills of breasts of softly smiling maidens stumble 
shamefully. Oh purifying Gem. keep me tied in the midst of 
Your devotees who tremble all over the body and weep. 
Making me Your own. show me once more Your jewelled Feet 
of wisdom! (6:27) 
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6. Neeththal vinnappam 

Behold that You do not forsake me who with my senses 
perplexing me am perplexed and who swerved to the false 
path. Oh Bestower of mercy! You ate the poison of the sea 
while heaven and earth trembled! Oh You Who own this 
servant! Oh my family Deity! I too tremble. {6:28) 

You weeded out mv kin of five senses. You weeded out 

mv foibles. Oh mv Father Whose victorious bow is the 
• * 

mountain! Behold that You do not forsake me. Oh mv Father 

* 

Who of the hue of the lotus, wears a wreath of Kondrai 
(Cassia fistula) of golden sheen! Oh matchless One! I am 
swirled about by the five (malams) bonds like curd set upon 
by agitating churning staff. (6:29) 

Behold that You do not forsake me who like cool curd 
set upon by the churning staff am stirred by the fierce fire of 
the senses and some seeds for my rebirth. Oh pure Essense 
Who wears chaplet of skulls and clustering wreaths of flowers 
and long entrails round the neck and has more-over, sacred 
ash and red sandal paste applied widely on the body! 
(6:30) 
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6. oS«WT«30TLiUli 
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6. Neeththal vinnappam 

Oh pure Essense! Oh dexterous One Who are the vast 
cool water, the sky. the wind, the earth and the fire! Behold 
that You do not forsake me! Oh You of white, dark.green and 
red hue! Oh You with the waist-band of glistening hooded 
snake! Oh You Who overcame the murderous elephant with 
mighty Feet! (6:31) 

Oh You hard to forsake! Behold that You do not 
forsake me who am desolate fearing the five senses as a 
warring elephant! Oh You rare to attain save by Your worthy 
saints! Oh sparkling great Gem! Oh You. Who with azure 
throat make a meal of the poison which blackening the sea 
arose from it while scorching fire swirled around. (6:32) 

Behold that You do not forsake me who doing whatever 
that comes to mind and drinking the honey of Your mercy strut 
and exult. Bestowing on me Your fragrant flowery Feel as 
You did once before, and calling me to serve You take me my 
Father and weed out this weed of an ardour. 


313 



6. oS)6WT«OTTUULb 
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6. Neethal Vinnappam 

Behold that You do not forsake me who doing things 
according to my will and without ardour in Your will, rush to 
fuss! When are You to ripen my mind like plantain fruit filling 
it with fragrant sweet honey and appear before me? Do let 
me know Oh transcendent one of Kaiiai mountain! (6:34) 

Oh supremely transcendent One! Oh Aran Who likes 
my fraudulence as much as You like Your ancient saints! 
Behold that You do not forsake me. Oh You Who wear the 
moon that has the silhouette of the hare and the snake side 
by side. Oh Lord! The five : mouthed snake of my birth attacks 
me terrorising my mind and makes me. a karma-ridden one, 
seek shelter in the hole of a tree. (6:35) 

Behold that You do not forsake me who am broiled by 
those burning senses emitting fire and smoke like fire in a tree 
hole! Oh heaven’s mighty King with braided locks decked 
with fragrant flowers of Manduaram (Bauhinia purpurea) 
from which the bumble bees practising Thaarum(high note of 
music) and humming Mantham (low note) rest! (6:36) 
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6. g$«bt«rtljui£ 
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6. Neeththal vinnappam 

Oh king! Oh You with fragrant crown! Instead of telling 
me the ignorant young one not to fear for my faults, behold 
that You do not forsaks me. Oh Bhujanga of sacred golden 
Feet, Who wedded the Dame Who of white teeth and black 
eyes was offered by the waves of Ganga! My strong Karmaas 
have come to assail me as if many hills have joined to press 
me round. (6:37) 

Oh You Who resemble fire of radiant beam! Oh King 
of the cremation ground! Oh Ambrosia to Your band of 
devotees! Oh rare One to be gained! Oh matchless Succour 
who removes the loneliness of forlorn me! Behold that You 
do not forsake me who having parted from You due to the 
fear of the assailing senses am not quitting the cave of 
sweet-voiced maidens. (6:38) 

Behold that You do not forsake me who am the 
companion of Karma. While You, the unique Succour were 
there with me I walked on my head with all ego. Oh Helper 
of the guilty soul! Oh my life's Principal! Oh Treasure to me 
in my need! I cannot endure even a whit this mighty net of a 
grievous body. (6:39) 
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6. Neeththal vinnappam 

Oh my life’s Principal! Behold that You do not forsake 
me who, entrapped in the net of glances of maidens whose 
glances resemble those of a timid fawn caught in a net. wander 
about being bewildered. Oh You Whose head is adorned with 
a day-old pale moon! Oh Ocean of mercy! Oh Chief of the 
mountain called Kailavam! O Bride-groom of the mountain 
Maid! (6:40) 

Oh Partner of the Dame with jewelled and speckled 
breasts! Behold that You do not forsake me who plunged in 
the hot waters of lust for the red-lipped maidens, am trembling 
on those crocodiles (maidens) biting me. I cannot endure this 
foul body ridden with flesh and disease. Is this just? Oh 
Civan! Is this just? Oh my goal of Bliss! (6:41) 

Oh my goal of Bliss! Behold that You do not forsake 
me who on Your jewelled Feet bestowing graciously the goal 
on this servant, am fated not to shake off this flesh! Oh King 
with braided locks wherein the moon dives into the deep 
waters and hides in fear on seeing the shiny serpent hidden in 
the cave of the skull, spreading its hood a little and folding it 
up again. (6:42) 
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0. Neeththal vinnappam 

Oh King! Oh lightning-like One io this young one who 
does not know any path (to unite with You)! Oh You Who 
uttered the vast true vedic texts! Oh You Who are beyond 
the words of speech! Oh You Who stand first in front of the 
band of steadfast devotees! Oh You Who stand last of them 
too! Oh You Who are this universal Whole! (6:43) 

Behold that You do not forsake butter-like me who am 
sinking in the fierce fire called the sharp dari-likc eyed 
maidens. Please unite me with the galaxy of Your saints who. 
worshipping Your fragrant flowery Feci, go towards heaven. 
I am your vassal. Oh Lord ! Do not forsake me Who keeps 
on doing wrong. Let me sing Your praises for ever! Oh my 
Owner! (6:44) 

Oh Gem! Behold that You do not forsake me who do 
not sing and bow, nor have left this flesh for Your sake Who 
have hid Yourself! Amazed thereat, and weeping therefor I 
do not search for You; I do not run about crying “Where is 
Civan? Has anyone seen Him?” Lying supine. I do not melt 
inwardly. Oh! I suffered sorely. (6:45) 


21 
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<>. Neeththal vinnappam 

Behold that You do not forsake me who like the fly on 
the jack fruit keep craving for the breasts of women with 
fawn-like glances. If You do forsake me, I shall broad-cast 
slanders about You by saying that You are a dark-throated 
One Who ate poision of the sea! A mere humanbeing without 
worthy qualities! A Person with waning moon and an ancient 
Mendicant! (6:46) 

Behold that You do not forsake me who sliding back 
even after gaining the privilege of the ancient service of your 
blameless Feet reviled slightingly of You, I am aghast at my 
impudence. Oh You with the wreath by the side of which a 
boat of a crescest moon drifts along on the imprisoned waters 
of the majestic Mandhaahini (Ganga in the braided locks) 
which stirs to shove pearls and conches and Mandaaru 
(Bauhinici purpurea) flowers. (6:47) 

Oh mighty Hero Who wears a string of skulls like a 
garland of stars and sports with fire and snakes! Behold that 
You do not forsake me! If You do, when greater exalted ones 
ask me, “Whose henchman are You?” I shall send them to 
laughter by replying that I am the glorious slave of the servants 
of the king of Uththarakosamangai! (6:48) 
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(>. Ncelhthal vinnappam 

Oh Lord! I shall hold You up to derisive laughter and 
say at length that this contemptible life and service of mine 
are dedicated to You! Behold that You do not forsake me! If 
yo do I shall traduce You by calling You, 

“the Mad man Who wears the hide of the elephant! 

the Mad man with skin for His garb! 

the Mad man Who ate the poison as food! 

the Mad man with the fire of the cremation ground! 

the Mad man Who has chosen even me for His own!” 

(6:49) 

Whether 1 abuse You or praise You behold that You do 
not forsake me who laments here repenting for his sins. Oh 
resplendent One like a red coral hill! Oh You Who have made 
me Your own! Oh You Who ate the fiery poison out of 
compassion for the small creatures though Your right it is to 
feed on Ambrosia! (6:50) 
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Decad or Poem : 6 

Neeththal Vinnappam - (Forsake me not plea) 

Sub- title : Prapancha Vairaakkiyam 
(Renunciation of the World) 

Abstract: 

This poem is one of despair, despondency and disgust 
due to three kinds of misery. They are due to the 
uncontrollable wandering of his senses. They drift him to the 
worldly desires which tend to accumlate karma. Secondly his 
mind is after the charm of women and it leads him to be 
entangled in the net of their glances. He deplores that his 
mind is mad after sensual pleasures which ulttimately drives 
him to fall in the ocean of sorrow. He feels that it is due to 
his Karma. Thirdly he feels that he has forgotten the 
greatness of His grace by which He voluntarily appeared and 
not only showed His Feet but also made him His own. He 
therefore appeals that He be pleased to bestow His grace 
again as before so that he may be redeemed of his Karma and 
reach His Feet. (33). 

He is very much worried that God has left him beind 
and disappeared along with His true devotees. He pleads and 
prays not to forsake him, despite all his drawbacks. He deeply 
feels in pathetic strain that he without understanding His 
grace was clinging to his five senses (6) and that he not only 
refused to have His grace but was bent upon even deserting 
Him (12). He sings that he is like one whose tongue is getting 
parched in the midst of a flood though he is in receipt of His 
flood of grace and unable to get out his misery (14). He prays, 
“Oh my wealth! Oh sole F.efuge to my lonely heart! Oh 
Terror of those Who disparage Your praises! Behold that You 
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iIn not forsake me! Oh Grace which Your true devotees 
devour! Oh King of Uththarakosamangai girt with fair 
groves! Or. dark Mystery! Oh obvious Space! Oh You Who 
are of this world and are of the heavens!" (6:17). “Oh Lord 
Who drank the poison as sweet Ambrosia! Oh King of 
IJththarakosa- mangai! Oh Medicine to those Who are laid 
up by disease of birth! Abide in me. enslave me. sell me and 
mortgage me but behold that You do not forsake me. a guest 
who has sought You!” (6:18). He requests God that although 
lie would not desert the desire for the charm of beautiful 
dames (2.?) He in His grace should not forsake him as he has 
fallen a prey for long to the gentle words of women like a moth 
which dives into the glistening flame.(5). He weeps that he 
had been wandering without anyone to console him not to 
fear (16) and that he is distressed and w'earied like a creeper 
without any support (20). He complains that he has been 
trampled like little herbs where elephants dash against each 
other (21) and vexed as a worm in the midst of ants (25). So 
he requests Him Who is like honey, milk, sugar-cane. 
Ambrosia in his mind and Light of his soul and Who is melting 
his flesh and bones, not to forsake him (21). He prays, “Oh 
choicest Gem of heaven in Whose braided locks the pale cool 
creascent moon in the shape of a small boat is tossed on the 
torrential stream of waters of the vast Ganga! Behold that 
You do not forsake me as I, being parted from You. quake like 
a fainting fish when water is dried up”(26). 

He is trembling as his senses quake him and is perplexed 
as he is swerved to the false path (28). He prays to Him not 
to forsake him as he is agitated by the fire of his Five senses 
like curd set upon by the chum (30). Likewise he deeply 
deplores in a number of verses (24,28,30,32,36,38) about the 
havoc played by his five senses. 
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The saint is pained that his mind drifts him into the net 
of lust for women and pleads not to forsake him (2738,40,41,). 
He repeats “Oh my owner! Behold that You do not forsake 
me. I am butter-like and am sinking in the violent fire of sharp 
dart-like eyed women. Please unite me with the band of Your 
devotees who worshipping Your flowery Feet go towards 
heaven. I am Your vassal. Oh Lord! Do not forsake me who 
keep on doing wrong. Let me sing of You for ever”(44). 

Finally he is vexed and declares that if He does forsake 
him he would complain about Him to His devotees. “Behold 
that You do not forsake me who like the fly on the jack fruit 
keep craving for the breasts of women with fawn-like glances. 
If You forsake me I shall broad-cast slanders about You by 
saying that You arc a dark-throated One Who ate poison of 
the sea! A mere human being without worthy qualities! A 
person with waning moon and an ancient Mendicant!” (46). 

The spirit of the sub-title of the poem runs throrugh the 
entire poem. He offers himself even to be mortgaged and sold 
away (18) as pointed out to his mind that He has the authority 
to sell him away (5:34). This shows his complete and 
unconditional surrender to God. Having surrendered himself 

He pleads not to forsake him lest he should be ruined (23.44). 

• • • 

The singificant feature of this poem is to be seen in his 
fond rebuke of the Lord that he will slander Him to laughter 
in the midst of His devotees in case He does forsake him ( 48). 
The climax of his abuse lies when he enumerates the acts of 
madness of the Lord-Civan-that He is a lunatic in enslaving 
even him-the saint! (49). 

Further he laments that he cannot endure his 
loul-smelling, flesh-ridden and disease harbouring body and 
pleads whether it is just to leave hire- 4He wails that he 
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cannot bear the miserable mighty net of his grievous body even 
a whit as it is the home of sorrow (39). He cries out in spite 
of his gaining admission to His shining Feet, and pines away 
dissipating his body (6/10). He is afraid that He may perhaps 
leave him in the lurch. Therefore he painfully appeals to God 
not to forsake him, pointing out his detachment to the worldly 
pleasures and even of his own body of flesh. This appeal 
perhaps befits the sub-title of this poem. 


End of Thiruvaachakam Chapter - 2 
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Appendix 1 

i. Episode of Kannappan 

There is a small town called Kalaaththi in Andhra 
Pradesh near the Pulicat hills. As per the legend one Nagan 
was a chieftain of the hilly tribe of hunts-men there. To him 
was born a son by the grace of God and he was named 
Thinnan. He was well trained in huntine and he used to 

Wr 

wander in the dense jungle with his veteran huntsmen. One- 
day a wild boar of gigantic size that had been caught in their 
nets escaped and made off with prodigious speed to the 
mountain side. Thinnan pursued it with two faithful 
attendants but it led them a weary chase. Being exhausted it 
fell down on the slope of a distant hill. Thinnan cut it with 
his sword. They were tempted to refresh themselves by 
roasting the boar. As there was no water they carried the 
carcass till they reached the sacred hill of Kalaaththi. There 
was an image of Civan (Civalingam with crude head) at the 
summit of the mountain. No sooner Thinnan saw the image 
than he embraced the stony image of Civan as a mother seeing 
her long-lost son. just then. He melted like wax before fire 
as the dcitv was all alone in the midst of wild beasts. He 
observed the image was wet with water and leaves strewn over. 
He was told that a priest used to bathe the Lingam with water 
and strew leaves and flowers chanting some words. Thinnan 
decided that he will also do the same kind of worship and offer 
the roasted flesh of the boar as food. So he rushed back, 
carried the roasted flesh in one hand as the other was already 
burdened with the hunting weapons, took a mouthful of water 
from the river for washing the idol, stuck some flowers and 
leaves on his hair and walked straight into the sanctum 
sanctorum. With his sandalled foot he brushed off the leaves 
and flowers already placed on the idol, washed with the water 
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stored in his mouth, shook down the flowers from his hair 
on the idol and offered the flesh as food. This was followed 
the next day too. The reguler priest was enraged by the 
desecration as it was happening daily. So he hid himself one 
day behind the idol to catch the culprit. God wished to reveal 
to the priest the unparalleled love of Thinnan. So when the 
latter came for his usual rituai he found one of the eyes of the 
idol streaming with blood. 

He exclaimed, “Oh my Master! Who has wounded 
Thee? What sacrilegious hand evading my watchfulness has 
wrought You the evil?” Then seizing his weapons he 
proceeded to scour the neighbourhood to see if any one or 
wild animal could be detected as author of the mischief. 
Finding none he was perplexed, languished and threw himself 
on the ground in despair. He sought out in the jungle for some 
herbs of virtue and applied them but the wound bled all the 
more copiously. He could not bear the sight. He shuddered 
and became restless. 

Suddenly a haopy idea he had learnt struk him. “For a 
wounded eye the remedy is another eye applied,” said he. 
Pausing not an instant he gouged out his right eye with the tip 
of his arrow and planted it on the damaged eye of the idol. At 
once the blood ceased to flow. At this his rapture knew no 
bounds. He sang and danced and poured forth uncouth 
expressions. But on looking at the idol once more, alas! he 
saw blood was oozing out from the other eye of the image of 
God. After a moment of bewildered sorrow he was filled with 
a spark of gladness as he had still one eye left, and the efficacy 
of the remedy had been tried already. So he raised himself 
up, put his sandalled foot close to the suffering eye of the 
image as a marker and proceeded to scoop out his remaining 
eye. But the terrifying but loving sacrifice of His devotee is 
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ioo much for God Civan to be consummated. From out of the 
image. Civan put forth His sacred Hand and grasped the hand 
of Thinnan who still was holding his arrow ready to accomplish 
his pious and devoted intention, and said “Stay Kannappan! 
Stay Kannappan! Oh my loving son! Stay thine hand! 
Henceforth vou shall rest in eternal Bliss!" 

In this episode the love of Kannappan (one who applies 
his eves) for God is perhaps more than even the transcendent 
Mercy of God for His true devotees, as he virtually turned 
into a super-human physician for his divine patient. Such a 
kind of unique and tremendous devotion to God has never 
been heard of so far anywhere else in this world even in any 
legendary tale. 
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2. The Note of Rev. Pope 


Rev.G.U. Pope (1900) in his note XI of Appendix to his 
English Translation of Thiruvaachakam says. “Caivism is the 
old prehistoric religion of South India essentially existing from 
pre-Aryan times and holds sway over the hearts of the Tamil 
people. But this great attempt to solve the problems of God, 
the soul, human nature, evil, suffering and the unseen world 
has never been fully expounded in English. Its text books 
(probably its sources) exist in Tamil only and in high Tamil 
verse which is often made of set purpose obscure and difficult. 
In a period quite antecedent to all historic data the native 
Dravidian religion was a kind of Caivism”. 

This religion Caivism (Caivazn in Tamil) owes its name to 
God, Civan Whom it holds as supreme deity. There is a vast 
literature which kind of treasure is not found in any of the other 
languages of the world. They can be tabulated into two 
categories: 1.Devotional poems and 2. Metaphysical treatises of 
Caivism. 

Caivism is but one of the two major cults of Hindu 
religion. The other major cult is called Vaishnavism in which 
the name of God is Vishnu (Thirumaal in Tamil). It is believed 
that the supreme deity of Vaishnavism appeared in this world 
in the human form of Sri. Rama and Sr.Krishna in different 
millenia to put down evil and safe-guard the devotees. 
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Appendix II THE Caiva Religious Literature 

The Hindu religion has two main cults Caiva cult worshipping Civan as supreme (Devotional) deity and 
Vaishnava Cull worshipping Vishnu as supreme deity. The Caiva religious literature are: 
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